The sources of the idea of active resistance in the political theory of John Knox by Vesey, Wesley James
Boston University
OpenBU http://open.bu.edu
Theses & Dissertations Dissertations and Theses (pre-1964)
1961
The sources of the idea of active
resistance in the political theory of
John Knox
https://hdl.handle.net/2144/24630
Boston University
BOSTON UNIVERSITY 
GRADUATE SCHOOL 
Dissertation 
THE SOURCES OF THE IDEA OF ACTIVE RESISTANCE IN THE 
POLITICAL THEORY OF JOHN KNOX 
by 
Wesley James Vesey 
(B.A., Ohio Wesleyan University, 1951; 
S.T.B., Boston University, 1954) 
Submitted in partial fulfillment of the 
requirements for the degree of 
Doctor of Philosophy 
1961 
APPROVED 
by 
First Reader ;::,~-;;~ ./? ~ <', t ."X. . 
Professor of Historical Theology 
. . . 
Second Reader~.~.~. 
Professor of Social Ethics 
TABLE OF CONIENTS 
CHAPTER PAGE 
I. INTRODUCTION 
A. The Problem of the Dissertation • 2 
B. Definitions • • • • • • • • • 6 
c. Limitations • • • • • • • • • • • • • 8 
D. Previous Research in the Field • • 9 
E. The Methodology of the Dissertation • 11 
F. Bibliographical Note • . • • • • • • • • 13 
II. THE POLITICAL THEORY OF JOHN KNOX 
A. The Ruler • • • • • • • • • • 17 
B. The Nobility • • • • • • • • • 24 
c. The People • • • • • • • • • • 30 
D. Conclusion • • • • • • • • • 43 
III. THE "ATMOSPHERIC" INFLUENCES UPON KNOX 
A. Scottish Geography, Topography, and 
Temperament • • • • • • • • • 47 
B. Lollardy in Scotland • . • • 49 
c. Luther's Influence in Scotland • • • 55 
D. The Scottish Middle Class Movement 62 
iv 
CHAPTER PAGE 
IV, THE BIBLICAL INFLUENCE UPON KNOX 
A. The Reformer and Scripture . • • • 65 
1. His knowledge and use of the 
Old Testament • • • • • • . • • • • • 66 
2. His regard for the New Testament • • 67 
3. His use of the texts • . • . • • • 71 
B. The Reformer and Hebrew Prophets • • 78 
1. Precedents among the prophets • • 79 
2. His admiration for Jeremiah • • • • 81 
3. The nature of Knox's prophethood • 85 
4. Estimate • . • • • • • • • • 94 
c. Summary and Conclusion • • • • • 97 
v. THE PERSONAL AND LITERARY INFLUENCES 
UPON KNOX 
A. John Major • • • • • • • • • 99 
1. Background • • • • • • • • 99 
2. Teacher of Knox • • • • • • • 100 
a. At Glasgow? • • • • • • • • • 100 
b. At St. Andrews? • • • • • 101 
3. Political ideas of John Major • • 104 
4. Impress upon Knox • • • • • • • • • 106 
5. Conclusion • • • • • • • • • • 110 
v 
CHAPTER PAGE 
B. George Buchanan • • . • • • . • • • • • • 113 
1. His connection with Knox • • • • 113 
a. Students in St. Andrews 114 
b. References to Buchanan in 
Knox's History • . • • • • • . . . 114 
c. Knox, in Buchanan's Rerum 
Scoticarum Historia {ISB2) • . . 116 
2. His De Jure Regni aeud Scotos (1579) • 118 
a. Date of composition . . • • • • 118 
b. Purpose of the treatise • • 119 
c. Essence of the content • • • 119 
d. Sources of the political ideas 
therein • • . . . • • 120 
3. His effect upon Knox • • 122 
a. Dissimilarity from Knox • • • 122 
b. Affinities with the reformer • 124 
c. The question of priority--
Buchanan or Knox? • • • • • 125 
c. George Wishart • • • • • • • • • 129 
1. Life sketch • • • • • • • • • • • • • 129 
2. His personal encounter with Knox • 130 
3. Transmitter and translator of 
First Helvetic Confession . . • . 131 
4. His contribution to Knox's political 
thought • • . . • • • . . • . • • • • 132 
CHAPTER 
D. Henry Balnaves and the Treatise on 
Justification by Faith 
1. Author of the Treatise • 
2. Portions relevant to Knoxian 
political theory • • • • • • 
• • 
• 
. . . . 
a. Method and type of obedience--
vi 
PAGE 
133 
133 
135 
Chapters XII and XXVIII • • • • 135 
b. Role and authority of the 
Prince--Chapter XXV • • • • • • • 
3. The Treatise as indicative of Knox's 
136 
political affinity in 1548 • • • 137 
E. John Willock . . . . . . . . . • 
1. 
2. 
Background and association with 
Kn.ox • • • • • • • • • • • • • 
Declaration deposing the Queen 
Regent, 1559 • • • • • . • • 
3. Conclusion • • • • • • 
F. Heinrich Bullinger • • • • 
1. Background of the consultation 
of 1554 . . . . . . . . . . . 
2. Interview with the Scotsman • • 
a. Four queries • • • • • 
b. Four replies • • • • 
c. Agreement of Calvin • 
• 
• • • 
• 
• 
. . 
• 
• 
• • • 
3. Resultant sentiment of Knox • • • • 
G. John Calvin • . . . . . • • 
1. Political teachings •••••• • • 
138 
138 
141 
143 
144 
144 
145 
145 
147 
149 
149 
151 
151 
vii 
CHAPTER PAGE 
a. The magistrate • • • • • 152 
b. The people • • • • • • 152 
2. His association with Knox • • • 155 
a. Genevan contacts . • • • • 156 
b. Relevant writings and 
correspondence • • . . . . . 159 
3. Knox: Calvin's imitator or 
innovator? • • • • • • • • • 169 
a. Imitator? • • • • • • • • • 169 
b. Innovator? • • • • • • • 178 
H. John Ponet and the Shorte Treatise 
of Politike Power • • • . • • • • • • • 182 
l. Background of the man • . • 182 
2. Nature of the treatise • • • • 183 
a. Its originality and content • 183 
b. Its sources • • • • 186 
c. Its influence • • • • • • • • • 186 
I. Christopher Goodman and How Superior 
Powers Ought To Be Obelea • • • • • • • . 188 
l. Biographical note • • . • • 188 
2. Argument of the treatise • • 190 
3. The problem of precedent influence 
between Knox and Goodman • • . • • • 193 
a. Goodman, in Knox's Historl 
and letters • • • • • • . • • . • 193 
b. The effect of Goodman's 
influence upon Knox • • • . • • . 195 
viii 
CHAPTER PAGE 
J. Theodore Beza • . • • • . • . • • . . . • 197 
1. Effect of Calvin upon his political 
thought . • . . . . . . . . • • • 197 
2. De Haereticis a civili magistratu 
Eun!en~Is, ISS4 • • • • . • • • • 198 
3. His contact with the Scottish 
Reformer • . • • • • . . . • . • • • 201 
4. Extent of his influence upon Knox • 205 
K. The Masdeburg Bekenntnis, 1550 • 207 
1. The example of Magdeburg • 207 
2. The argument of the Bekenntnis 209 
3. Its influence upon Calvinists • 210 
4. Its application in debate, 
General Assembly, 1564 • . • • • . • 211 
5. The strength of its influence 
upon Knox • • • • • . • • • • . . . • 213 
VI. CONCLUSION • • • • • • • 216 
BIBLIOGRAPHY • • • • • • . • • 227 
ABSTRACT . • • • • • • • • • • • • • • • 234 
AUTOBIOGRAPHY • • • • • • • • . • • • • 238 
INTRODUCTION 
CHAPTER I 
INTRODUCTION 
A. The Problem of the Dissertation 
The title of this dissertation, "The Sources of the 
Idea of Active Resistance in the Political Theory of John 
Knox," grew out of a footnote comment made in the introduc-
tion to the most recent edition of Knox's History of the 
Reformation in Scotland: "We still await a critical analy-
sis of Knox's political philosophy showing the extent to 
which he draws upon other writers. ,l 
A delineation of the major aspects of Knox's polit-
ical theory brings to light the reformer's convictions on 
active resistance. The problem of this study is, therefore, 
twofold: (1) to present as accurately and as concisely as 
possible the major tenets of the political theory of Knox, 
(2) to indicate, by the marshaling of historical evidence, 
the sources of the particular idea revealed--active 
resistance--, whether personal, literary, or "atmospheric."2 
~d. William Croft Dickinson (London: Thomas Nelson 
and Sons, 1949), I, xl. Hereafter cited as Knox, HistorE. 
It was thought advisable, by the present writer, to ltm~ the 
investigation to the analysis of sources of a particular 
idea in Knox's political theory, rather than conduct a study 
on the much broader subject, "The Sources of the Political 
Theory of John Knox." 
2The terms "personal," "literary," and '"atmospheric"' 
are defined under "Definitions," infra. 
In the first part of the problem just stated, the 
question might be asked: Did Knox possess a systematic 
political theory? 
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Some writers, by a careful selection of passages 
from the reformer's works, conclude that he did. Robert H. 
Murray has labeled him a contract theorist. 1 John R. Gray 
has written: "If he was naturally anything politically 
speaking, he was a monarchist rather than an aristocrat or 
the revolutionary he has so often been depicted."2 Others, 
like William Croft Dickinson, have claimed the possibility 
of tracing the evolution of Knox's political ideas from their 
early, rudimentary state to a final systematic theory. He 
demonstrated this particularly in discussing Knox's ideas on 
active resistance. 3 Lord Eustace S. Percy has sketched the 
consistent development of the reformer's political thought 
from Erastian to revolutionary. 4 A treatment similar to 
that of Dickinson and Percy is to be found in "The Theory of 
1Political Conse~uences of the Reformation: Studies 
in Sixteenth Century Poi tical Thought (Boston: Little, 
Brown, and company, 1926), p. u9. 
2
"The :eolitical Theory of John Knox," Church History, 
VIII (June, 1939)i 143. Gray, in the course of the article, 
has made abundant y clear the source of any consistency in 
Knox's political thought. See infra, p. 4. 
3Knox, History, I, li-lix. 
~ustace Sutherland Campbell Percy, John Knox 
(London: Hodder and Stoughton, 1937), pp. 38-47. 
4 
Limited Monarchy in Sixteenth Century Scotland," by J. H. 
Burns. 1 However, the author points out that "the interest 
of Knox to the political theorist is not to be found in any 
systematic and consistent 'philosophy~ of politics, but in 
the development and modification of his political position." 2 
Gray would certainly concur in this. Though the latter has 
judged the political nature of Knox as essentially monarch-
ist, yet he has asserted that "it is unreasonable to look to 
him for a regular and well-balanced diet of consistent po-
litical theory." In his analysis of the reformer's political 
thought, Gray has sought to demonstrate that 
One might as well make Knox a divine right theorist 
as a revolutionary, a supporter of aristocracy as a con-
tract theorist. Only by taking account of his religious 
position can one find any consistency in his pronounce-
ments whatever.3 
From the foregoing it is apparent that interpreta-
tions of Knox's political thought vary. That he had a sys-
tematic political theory is affirmed by some writers, denied 
by others. Several argue for the evolution of his political 
ideas from an inchoate state to a systematic theory. Still 
others view any consistency in the reformer's political 
thinking as the by-product only of his fixed religious posi-
tion. 
1unpublished Ph.D. dissertation, University of 
Aberdeen, 1952, pp. 133-97. 
2 ~ •• p. 133. 3 Gray, loc. cit., p. 134. 
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During the course of this dissertation these uncer-
tainties will be resolved. It is clear that John Knox did 
possess political ideas. These can be extracted from his 
writings and described in some detail. But whether they form 
a systematic political theory is another matter. 
The second part of the problem of the dissertation1 
concerns the sources of Knox's idea on active resistance. 
To indicate the sources of an individual's thought is admit-
tedly a perilous task. How can one determine the specific 
influences which created ideas in a person's mind? 
The laboratory of the historian is far different 
from that of the scientist. The chemist, for example, deals 
with elements whose properties are known. He has discovered 
how these elements act in combination with other chemicals. 
Formulas and equations have been worked out which tell pre-
cisely what the result will be. A substance can be analyzed 
in the quantitative laboratory, and the elements which make 
up that substance can be isolated and named. 
For the historian, however, the substance of an 
individual's political thought cannot as easily and as ac-
curately be broken down into its component elements or 
influences. There are many more unknowns for the writer 
of history. Yet, like the scientist, the historian may 
1supra, p. 1. 
treat the materials available scientifically. By careful 
analysis and intelligent use of materials, a probable 
answer to an historical problem can be derived. It will 
not be the accurate result that is obtainable in the sci-
entist's laboratory, but it will be the most probable con-
clusion allowed by the materials at hand. 
6 
To the present writer it seems clear that the things 
which most influence our thought fall into three major 
categories: (1) personal, (2) literary, (3) "atmospheric." 
If an intelligent appraisal can be made of these three 
categories of influence in regard to the political thinking 
of Knox, the~ a reasonable, documented conclusion regarding 
a particular idea in his political theory can safely be 
drawn. 
B. Definitions 
Several words used throughout this dissertation 
need to be defined at the outset. 
The word "sources," employed in the title of the 
paper and throughout the text itself, is used in the follow-
ing sense. Webster states that "source" "applies more 
often to the point where something springs into being." 
This meaning of the word will serve well in discussing the 
development of Knox's idea on active resistance. "Source" 
is used appropriately when one speaks of "literary sources," 
7 
denoting books and documents which Knox read, "personal 
sources," referring to encounters he had with sixteenth 
century personages, and "'atmospheric' sources," pertaining 
to the influences of surroundings and environment in Knox's 
time. 
The word "theory" has been chosen in place of 
"philosophy," though both have been used by writers in 
reference to Knox's political thought. The terms perhaps 
might be used interchangeably in this dissertation without 
violating the reader's taste. However, for purposes of 
clarity and consistency, as well as for accommodating the 
personal preference of the present writer, the word "theory' 
is used throughout the paper. 
The three categories of influence: personal, lit-
erary, and "atmospheric," require some further explanation. 
By personal influence is meant the influence of men 
and women whom Knox met and with whom he associated. This 
would include his teachers, companions, ministerial asso-
ciates, theological acquaintances, fellow reformers, 
sovereigns, and any other sixteenth century personalities 
of apparent influence, whether Roman Catholic or 
Protestant. 
By literary influence is meant the tracts, letters, 
pamphlets, treatises, books, confessions of faith, and 
such matter which Knox had access to or read. It is uncer-
tain, in some instances, whether Knox actually read the 
8 
writings discussed, but a reasonable conjecture can be made. 
Anything of prominent and political significance in the ex-
tant writings of his time must be considered as a possible 
source of influence. 
"Atmospheric" is used with quotation marks because 
it is not employed in its usual sense. By "atmospheric" is 
meant that influence upon the Scottish Reformer which arose 
from his environment. The geographical and topographical 
situation of Scotland, the Scottish temperament, religious 
movements of his day, the infiltration of Continental teach-
ing into Scotland, the importance of the university centers, 
are examples of "atmospheric" influence. While these may 
be less conclusive than personal or literary evidences, yet 
they are important and, in some instances, crucial in the 
formation of Knox's political ideas. 
C. Limitations 
The foregoing definitions, to some extent, intimate 
the limitations of this dissertation. The use of "source" 
is intended to restrict the investigation largely to the per-
sons, writings and surroundings of Knox's own lifetime. How-
ever, the bounds must be somewhat extended to include certain 
antecedent influences. The discussion of Lollardy and 
Lutheranism in Scotland project the study into the pre-
Reformation and early Reformation eras. Presentation of the 
9 
Scholastic influence as represented by John Major carries it 
back even further. The one necessary return to antiquity oc-
curs in the treatment concerning the Biblical influence upon 
Knox's political thought. 
Thus, with the exception just noted, the limitations 
of the dissertation are set by the years 1400 - 1572. The 
former date would include the inception of Lollardy in 
Scotland; the latter is the year of Knox's death. But the 
major portion of the study falls within the limits of the 
sixteenth century. 
D. Previous Research in the Field 
It may appear at first sight that to investigate the 
sources of the idea of active resistance in Knox's political 
theory is to repeat work already done. Such is not the case. 
While there have been writings on the political ideas 
of Knox, nothing substantial has been done. 1 Only single 
chapters in the secondary works on Knox, brief analyses in 
histories of political thought, and occasional monographs 
in professional journals have dealt with the reformer's po-
litical theory. Nothing of dissertation or book length has 
appeared as a product of advanced investigation. Moreover, 
1In corresponding with one of the foremost scholars 
on John Knox, Principal Emeritus Hugh Watt, New College, 
Edinburgh University, the present writer found confirmation 
of this assertion. 
the particular aspect concerning active resistance has 
largely escaped the notice of Knox scholars. 
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Four productions may be mentioned as representative 
of what has been done in the field. Lord Percy, of all the 
biographers of Knox, has devoted the most space to an analy-
sis of the reformer's political ideas. 1 But while Percy's 
treatment is more extensive than other writers on Knox, it 
constitutes only a relatively small portion of the entire 
biography. John R. Gray's article in Church History. 2 
"The Political Theory of John Knox," fifteen pages in 
length, is interesting but contributes little toward our 
knowledge of the sources of that political theory. The 
only other contributions of note are Charles Martin's "De 
la genese des doctrines politiques de John Knox" 3 and J. H. 
Burns' "Theory of Limited Monarchy in Sixteenth Century 
Scotland."4 More than Gray, the latter two writers treat 
the sources of Knox's political ideas. Yet Martin's article 
is only twenty-six pages in length. Burns devotes an entire 
1Percy, op. cit. Most biographers of Knox have con-
fined themselves to several paragraphs on his political 
ideas, if at all. Only a few have extended their investiga-
tions to the sources of those ideas. 
2 Gray, loc. cit., pp. 132-47. 
3charles Martin, "qe la genese des doctrines poli-
tiques de John Knox," Societe de l'histoire du protestantisme 
francaise, LVI (1907), 193-219. 
4aurns, op. cit. 
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chapter of sixty-seven pages in his dissertation to the 
development of the reformer's political views. The latter 
work is therefore the longest and perhaps the most pertinent 
that has been produced in this special area of interest. 
Thus, it appears that a dissertation might well be 
written which investigates the sources of the idea of ac-
tive resistance in the political theory of Knox. Especially 
is it appropriate to write of this matter in the present 
year, for 1960 marks the fourth centenary of the initial tri-
umph of the Protestant Reformation in Scotland, during which 
time the Scots Confession of Faith, the First Book of 
Discipline, and The Book of Common Order were written. A 
flood of works on all aspects of Knox's career will doubt-
less be forthcoming as a result of this observance. Indeed, 
it will not be surprising to see among the contributions 
several considerable works, perhaps, which will deal with 
the sources of various aspects of the Scottish Reformer's 
political theory. 
E. The Methodology of the Dissertation 
As has been admitted, it is a perilous undertaking 
to trace the sources of an individual's political ideas. 
The intent in this study is to avoid speculation in the mat-
ter of assigning sources, giving emphasis only to those 
which appear well documented by the facts. The argument of 
the dissertation is founded, first, upon the indications 
12 
discoverable in the writings of Knox himself, next, it is 
buttressed by the testimony of the major authorities on 
Knox who have published material related to the topic. 
Since the present study is primarily a concentrated 
investigation of the writings of John Knox, the original 
works of several of the reformer's contemporaries, e.g., 
John Major's Historia Majoris Britanniae et Scotiae and 
George Buchanan's De Jure Regni apud Scotos, cited as poten-
tial influences upon Knox's political ideas, have not been 
directly dealt with. The competent summaries and analyses 
of such works, available in the various secondary sources, 
have therefore been utilized. Full acknowledgment of these 
have been made in the corresponding footnotes. 
The paper, as can be seen from the "Table of Con-
tents," is divided into these several parts: (1) The Po-
litical Theory of John Knox, (2) The Sources of the Idea 
of Active Resistance in the Political Theory, and (3) the 
Conclusion. Under the first division, the major political 
ideas of Knox, derived from his own writings, are set forth 
as concisely and as accurately as possible. Knox's develop-
ment of the idea of active resistance is revealed in this 
treatment. The next division attempts to assign the real 
sources of the reformer's resistance theory. Throughout 
this latter section the influences are presented according 
to their approximate chronological entry into Knox's con-
sciousness, with such documentation as is possible. 
13 
Conclusions are drawn at the end of each sub-topic. As the 
reader approaches the final chapter, he will find himself 
abandoning certain of the presented sources, because of in-
sufficient accompanying support, and retaining those which 
are well-proven by the cited evidence. A foundation is laid 
as the dissertation progresses upon which is based the final, 
over-all conclusion regarding the valid sources of Knox's 
idea of active resistance. 
The final division of the paper, the Conclusion, 
represents, in the present writer's judgment, the residue 
resulting from the sifting of the evidence. Keeping in mind 
the limitations in historical writing, one may consider the 
section preceding the Conclusion as comprising the laboratory 
experiment. The final chapter represents the historically 
verifiable result. 
F. Bibliographical Note 
The books, pamphlets, public documents and letters 
of John Knox have been collected by David Laing, Scottish 
antiquary, and printed in a six volume edition. Prior to this 
work no gathering of Knox's writings had been made, and since 
the time of that production no editor has sought to supersede 
the great contribution of Laing. Laing issued the first 
volume of Knox's Works in 1846. The sixth and final volume 
was completed in 1864. Volumes I and II include the reformets 
famous History of the Reformation in Scotland. Volumes III, 
14 
IV, V, and VI contain his correspondence and miscellaneous 
writings. The content of these latter volumes has been ar-
ranged by the editor as nearly as possible in chronological 
order. Each portion of the Works is introduced by a separate 
notice, regarding the manuscript or printed copies from which 
they have been taken. Copious documentation accompanies the 
entries in the collection, especially the History. Much ad-
ditional pertinent material has been relegated to appendices. 
Moreover, a chronology of Knox's life and important biograph-
ical data have been appended by Laing, and detailed indexes 
have been devised for the convenience of the student. Laings 
edition of the reformer's writings is considered by scholars 
as the standard edition. It is therefore essential that, in 
any serious, intensive study of Knox, Laing's edition must 
be utilized. Thus the present writer has employed the work 
as the foundation source of the entire dissertation. 
Regarding just one segment of Laing's collection, 
the History of the Reformation in Scotland, it must be pointed 
out that there have been numerous editions published both be-
fore and after Laing's production. The latter, however, was 
considered for years the most excellent of all. Yet the 
superabundant documentation of the History and the editor's 
faithful following of Knox's peculiar orthography have made 
this most worthy of editions unpopular, except to the exacting 
student. In 1949, William Croft Dickinson, a contemporary 
Scottish scholar on Knox, sought to make the History more 
15 
readable. Following Laing's transcript, Dickinson modernized 
the spelling throughout and reduced the accompanying notes to 
the essential minimum for proper understanding of the text. 
The result was an excellent edition of the History, providing 
both student and layman with a serviceable transcription of 
that noted work. 
In this paper, Dickinson's edition of the History has 
been used as a guide to Laing's History. Occasionally, the 
former has supplied knowledge supplemental to that contained 
in the notation of the latter. With few exceptions, however, 
Laing's edition has been quoted throughout the dissertation. 
It has been thought well, by the present writer, to retain 
the unique orthography of Knox, for reasons of historical ac-
curacy and tradition as well as for personal predilection. 
Thus, the edition of Dickinson has been used as a companion 
reference to the more nearly original Laing edition. 
The web of Knox's intellect was spun over many 
years' experience among men of note and influence and events 
of moment and diversity. To describe the conformation of 
that web of thought, in its political aspect, and to trace 
its strands to the real centers of support, is the purpose 
of this dissertation. The hope entertained is that this 
investigation can add something of worth to the knowledge 
already possessed of Knox. 
PART 
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KNOX 
CHAPTER II 
TilE POLITICAL THEORY OF JOHN KNOX 
The political theory of John Knox may be discussed 
under the following heads: "The Ruler," "The Nobility," 
and "The People." In the discussion of these, the re-
former's theory of the right of resistance is revealed. 
A. The Ruler 
It was Knox's confirmed belief throughout his 
career that kings are established by the ordinance of God. 
"Nothing confermes the power of magistratis more than dois 
Goddis wourd."l He asserted that no earthly power is 
superior to the power of the civil ruler. 2 In his First 
Blast Against the Monstrous Regiment of Women, Knox 
declared that the magistrate's first allegiance and 
respect ought to be to the glory of God. 3 The king or 
1John Knox, The Works of John Knox, ed. David 
Laing (6 vols.; Edinburgh: Thomas George Stevenson, 1864), 
I, 9. Hereafter cited as Knox, Works, after intervening 
references. 
2 Ibid., IV, 324. 
3 Ibid., p. 397. 
18 
chief magistrate are to know the will of God, be instructed 
in God's law and statutes, and "promote his glorie with his 
hole hart and studie."1 The sword of justice is given to 
the ruler so that vice might be punished and virtue main-
tained. By vice, Knox meant crimes against society and 
God's law. 2 The governing of the ruler must be in ac-
cordance with the "Lawe Morall," which Knox understood to 
be the constant and unchangable will of God.3 No "idolater" 
(i.e., in Knox's thinking, a Roman Catholiq should govern. 4 
Writing to the Queen Regent, Mary of Lorraine, in 1556, he 
made clear the ruler's obligation to provide for the 
religious welfare of the people. 
Ye thinke, peradventure, that the care of religion 
is not committed to Magistrates, but to Bishoppes and 
Estate Ecclesiastical..'' No, no, the negligence of 
Bishoppes shall no lesse be requyred of the handes of 
Magistrates (because they foster and maintein them in 
tyranny) then shall the oppression of fals judges, 
whiche kynges mainteyn and defend.5 
God requires that the ruler have pity upon subjects 
suffering religious persecution and restriction and that an 
1 Ibid., p. 398. 2Ibid. 
3 Ibid., p. 399. 4 Ibid., p. 539. 
5 Ibid., III, 79. 
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inflexible justice be employed for their defence and pro-
tection against murderers and persecutors. The magis-
trate's heart should be free of avarice and partiality, 
and he should possess "a mynd studiouse and carefull for 
maintenance of that realme and common wealth above whiche 
God hath placed you."1 
Knox was convinced that a woman's rule is contrary 
both to natural law and the "Lawe Morall." A woman in 
authority is treason against God. 2 A crown placed on the 
Queen Regent's head appeared to Knox "als seimlye a sight, 
(yf men had eis,) as to putt a sadill upon the back of ane 
unrewly kow." 3 He explained such abnormalities in history 
as the special legislation of God or the exercise of 
divine vengeance upon a wicked people. Writing in his 
History of the Reformation in Scotland, he referred to 
Mary Queen of Scots as an instrument of God's judgment: 
"And tharefoir, albeit that now a fyre cumes out frome hir, 
that consumes many, lett no man wonder, she is Goddis hand, 
in his displeasur punishing our formare ingratitude."4 The 
first proposition of Knox's Second Blast stated that kings 
1 Ibid., p. 81 2 Ibid., IV, 415. 
3 Ibid., I, 242. 4 Ibid., p. 218. 
20 
are not made by birth or blood, but by election. 1 This 
applied as well to queens. He considered the power of the 
Queen Regent, and of every other idolatrous female ruler, 
to be 
borrowed, extraordinarie, and unstable, for ye 
have it but by permission of others; and seldom it 
is that women do long reigne with felicitie and joy. 
For as nature hath denyed to them a constant spirit 
of good government; so hath God pronounced, his 
wrath and indignation.2 
Long custom, law or habit is no argument for the 
right of womanly rule and the tyranny of princes if they 
be against the word of God. 3 Women can create no lawful 
officers or deputies. They may and ought to be deposed 
from Authoritie because their rule is contrary to God's 
ordinance. 4 
A ruler, though exalted above the people by his 
divinely ordained office, yet is responsible to God. 
"God is the Universal! Judge, alsweill unto the King as to 
the peopill; so that what his worde commandis to be 
punischit in the one, is nocht to be absolved in the uther."5 
1 Ibid., IV, 539. 2 Ibid., p. 452. 
3 Ibid., p. 413. 4 Ibid., p. 414. 
5 Ibid., II, 441. 
The Book of Discipline, 1560, stated that all persons in 
the realm, rulers and ruled alike, were subject to disci-
pline.1 In Knox's eyes, sovereign and subject were equal 
before God. 
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To Elizabeth, whom Knox considered one of God's 
exceptions among female rulers, the reformer wrote that 
her authority should be grounded upon the immutable law of 
God, not upon the law of men, "which from yeere to yeere 
doeth change." 2 A sermon on Isaiah 26, which Knox 
delivered in St. Giles' Cathedral, Edinburgh, in August, 
1565, emphasized this point: 
Kings have not an absolute power in their regiment 
what pleaseth them; but their power is limitted by 
God's word: so that if they strike where God commaundeth 
not, they are but murderers; and if they spare when God 
commaundeth to strike, they and their throne are 
criminal.J 
Finally, Knox believed that the distinction between 
ruler and subject was one to be preserved. Upon this 
divinely ordained separation was the civil government 
founded. 
It is neither birth, influence of starres, election 
of people, force of armes, nor, finally, what soever 
1 Ibid., p. 233. 2Ibid., VI, 49-50. 
3Ibid., p. 238. 
can be comprehended under the power of nature, that 
maketh the distinction betwixt the superior power 
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and the inferior, or that doth establish the royall 
throne of kings; but it is the onely and perfect 
ordinance of God, who willeth his power, terror, and 
Majestie in a parte, to shine in the thrones of 
Kings,., and that for the profite and comfort of man.l 
The political theory of John Knox with regard to 
rulers can be summarized under the following heads: 
1. Kings are established by the ordinance of 
God. 
2. The civil power is superior to any other power 
on earth. 
3. The ruler's first duty is to know and do the 
will of God. 
4. The ruler is required to administer justice 
according to the will of God. 
5. The ruler should not be a Roman Catholic. 
6. The ruler shall provide for the religious 
welfare of the people. 
7. The ruler shall impartially defend and protect 
his subjects against religious persecution. 2 
1 Ibid., p. 236. 
2For Knox, this meant the persecution of 
Protestants by Roman Catholics. 
8. A woman's rule is contrary to nature and 
God's Word. 
9. A woman's rule results either from God's 
vengeance or his special legislation. 
10. Rulers, whether male or female, are not 
made by birth or blood; it is done by God's 
will. 
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11. A woman's rule is but borrowed, extraordinary, 
unstable, and by permission of others. 
12. Custom, law, or habit give no justification 
for women or tyrants to rule. 
13. The ruler is responsible for his acts di-
rectly to God. 
14. A ruler, male or female, should ground his 
rule not on the changeable laws of men, but 
upon the immutable laws of God. 
15. The distinction of God between ruler and 
ruled is for the benefit of man. 
24 
B. The Nobility1 
The first clear statement of Knox on the responsi-
bilities of nobles appeared in a letter from the Scottish 
Reformer in Dieppe to the nobility of Scotland, October 27, 
1557. Pointing out to the nobles that their "brethrein" or 
"subjectis" were being oppressed in Scotland because of 
their religion, Knox urged "that you aught to hasard your 
awin lyves, (be it against Kingis or Empriouris,) for 
thare deliverance."2 It was for such a cause that they 
were called "Princes of the people."3 They received honor, 
tribute, and homage from their brethren not because of 
their birth and progeny, as most men supposed, but because 
of their office and duty, "which is to vindicat and deliver 
your subjectes and brethrein from all violence and oppres-
sioun, to the uttermost of your power."4 
Knox had received rumor that some nobles in 
Scotland were making "contradictioun and rebellioun .•. to 
the Autoritie." In a letter to the Lords, or nobility, of 
1 The material in this section is arranged 
chronologically. 
2 Ibid., I, 272. 
4Ibid. 
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Scotland, December 17, 1557, he advised obedience to the 
established authority "in thingis lawfull." He further 
urged that they not "assist or fortifie suche as for thair 
awn particular cause and warldlie promotioun wald trubill 
the same." First, in simple obedience and open confession 
of their faith, they were to seek, without flattery, the 
favor of the authority in order to advance the Protestant 
cause in Scotland. Second, if this humble means did not 
forward their cause, 
then, with oppin and solempn protestatioun of 
your obedience to be gevin to the Autoritie in all 
thingis not planelie repugnying to God, ye lawfullie 
may attempt the extreamitie, whilk is, to provyd, 
whidder the Autoritie will consent or no, that 
Chrystis Evangell may be trewlie preachit, and his 
halie Sacramentis rychtlie ministerit unto yow, and 
to your brethren, the subjectis of that Realme. Ye 
lawfullie may, yea, and thairto is bound to difend 
your Brethrene from persecutioun and tiranny. 
Nobles should "avoid over great familiaritie" with 
those in authority who persecute the faithful. To Knox, 
there was a great difference between lawful obedience and 
"ane feirfull flattering of princes, or ane injust 
accomplischment of thair desyres in thingis whilk be 
2 
requyrit or devysit for the distruction of a commoun-welth." 
1tbid., IV, 284-85. 
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In the First Blast, Knox calls for the repentance 
of nobles who have been responsible for placing a woman 
like Mary Tudor in authority. By acceding to such rule 
they have rebelled against God. Therefore, all those of 
the nobility who have given allegiance to a woman ought to 
remove themselves from her usurped authority and remove 
others also. 1 
The responsibilities of nobles are made most ex-
plicit in Knox's Appellation, addressed to the nobility 
and estates of Scotland, July 14, 1558. As with the 
sovereign of the realm, the nobility have been appointed 
by God to promote his glory, to provide that subjects be 
rightly instructed in "true religion," to defend them from 
all oppression and tyranny, to maintain "true teachers," 
and to remove and punish all those who "blynde and deceave 
the people, togyther also with all idle bellies, which do 
robbe and oppresse the flock. 112 The law of God and the 
examples of most pious princes bind the nobles to these 
responsibilities. 
It is true that God appoints magistrates, but they 
are otherwise equal to the common man. He has given them 
the sword for "maintenance of the innocent, and for 
1Ibid., pp. 415-16. 2 Ibid., p. 480. 
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punyshement of malefactors." But God has not placed nobles 
above their brethren "to reigne as tyrantes without respect 
of theyre profitt and commoditie." It is the duty of 
nobles to care for the souls of people falsely led by the 
bishops. The nobility are bound to repress the tyranny 
of the bishops and replace them by "true preachers. ,l 
When a king is ignorant of God and an enemy to his 
"true religion" the nobility will not be excused for allow-
ing such a sovereign to persecute "Christes membres." It 
is their duty, "with your bodies, strength, riches, and 
wisdome," to assist and defend the king in all things 
promoting God's glory and the preservation of the common-
wealth and subjects. At the same time, they are "bound to 
correct and represse whatsoever ye know him to attempt ex-
pressedly repugning to Goddes Word •• , or what ye shall espie 
him to do, be it by ignorance, or •.. malice, against his 
subjects great or small. 112 But Knox feared that few of 
the nobility understood this to be a part of their duty, 
for which purpose God has promoted them. It is true that 
God has commanded that kings be obeyed, but it is likewise 
true that in things which they commit against his word, God 
"hath commaunded no obedience, but rather he hath approved, 
1 Ibid., pp. 481-85. 2 ~ •• pp. 491-95. 
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yea, and greatlie rewarded such as have opponed themselves 
to theyre ungodly commaundementes and blind rage."1 Every 
man in his vocation, especially the nobility, are bound 
"to bridle and repress the folly and blind rage of their 
Kings. 112 If the nobility neglect this duty, God's ven-
geance will be sure. "Yee oght to remove from honours and 
to punish with death such as God hath condemned by his own 
mouth •...• None provoking the people to idolatrie oght 
to be exempted from the punishment of death. 113 Knox con-
cluded the Appellation by saying that Mary Tudor should 
have been punished by death, together with her idolatrous 
priests and others who assisted in erecting idolatry again 
after it had been prohibited in England. 4 
In 1559, a letter addressed To the Nobilitie, 
Burghis, and Communitie of this Realme of Scotland, the 
Lordis, Baronis, and Utheris, Bretherin of the Christiane 
5 Congregatioun •• , Knox, warning of the incursion of French 
1Ibid., pp. 495-96. 
3 Ibid., pp. 498-500. 
2 Ibid., p. 497. 
4Ibid., p. 507. 
5Full title: To the Nobilitie, Bur~is and 
Communitie of this Reatme of Scotland, therd!s, Baronis, 
and Utheris, Bretherin of the Christiane Congregatioun, 
Wischis Encrease of wisdome, with the Advancement of the 
Glorie of God, and of the Communwealth, etc. etc. 
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soldiery in his land,wrote: 
Giff religioun be nott perswaidit unto yow, yit 
cast ye not away the cair ye aucht to have ower 
your commun-welth, quhilk ye see manifestile and 
violentlie rewyneit befoir your eyis •..•. 
Gif ye will not be slaves unto thame .•. than, 
Brethren, let us joyne our forceis, and baith with 
witt and manheid resist thir begynningis, or ellis 
our libertieis heirefter sall be deirar bocht.l 
Those that do resist the "inordinatt appetyteis 
of Princeis" cannot be accused of resisting God's author-
ity.2 
A summary may be made of Knox's political view of 
the nobility under the following heads: 
1. Nobles are to defend, to the uttermost of 
their power, (whether against kings or 
emperors) subjects oppressed and persecuted 
(1557). 
2. Nobles are to obey the established authority 
in all things "lawfull," i.e., not contrary 
to God's commands. 
3. Nobles are to provide for the right religion, 
true preaching, the administration of the 
sacraments, even if the higher authority 
forbids the same. 
4. Familiarity with and flattery of wicked rulers 
are to be avoided by the nobility. 
1 Ibid., I, 407-08. 2 Ibid., p. 411. 
5. Nobles should remove themselves and others 
from the usurped authority of women rulers. 
6. Before God, nobles and the common people are 
equal (1558). 
7. Nobles should repress the tyranny of bishops 
and replace them by true preachers (i.e., 
Protestant ministers.). 
8. The nobility are to correct and repress the 
ruler in things done against God's Word. 
9. Nobles ought to remove from honor and punish 
by death those who are idolaters and urge 
idolatry upon others. 
10. Those of the nobility who resist the extreme 
desires of rulers cannot be accused of resist-
ing God's authority (1559). 
C. The People1 
Knox had much to say about the people of the realm 
and of their role in political matters. It is important 
to note that he seemed to distinguish between those who 
professed the Protestant cause and the common people, or 
1The material in this section is arranged 
chronologically. 
the "raschall multitude," as he called them. 
In Book II of his History, Knox described some 
of the violence which occurred at Perth in May, 1559. 
When the initial tumult became known to the people of 
Perth, a crowd convened, "not of the gentilmen, neyther 
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of thame that war earnest professouris, bot of the raschall 
multitude. 111 He used the term "raschall multitude" in 
other places in his History as well. 
The division made seems to be between the Lords 
of the Congregation, the nobility, the people professing 
the Protestant cause, on the one hand, and the foolish, 
violent, ignorant, common people on the other hand. It 
may be that Knox, by such a distinction, sought to exoner-
ate Protestants from having anything to do with violence 
in the reformation. For him, the people were the true 
followers of the Protestant movement, associated with the 
nobility in forwarding the reformation of religion in 
Scotland. When, therefore, he spoke of the people, it 
is to be borne in mind that he probably did not include 
the "raschall multitude." 
The early position of Knox on the question of the 
obedience of subjects to their ruler may be seen in his 
summary of Henry Balnaves' Treatise on Justification by 
1 ~·' p. 322. 2 Ibid., II, 6, 8, 396. 
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Faith. 
, , 
In the resume of the twelfth chapter of the 
Treatise, Knox wrote: "Politicke justice is, an obedience 
which the inferiour estate giveth to their superiour; 
which should be keept, because it is the command of God 
that Princes be obeyed."1 His summary of the twenty-
fifth chapter states that princes "are called the sonnes 
of God, and should be obeyed in all things not repugning 
to the command of God."2 
His Godly Letter to the Faithful in London, 1554, 
was a counsel of passive obedience. 
But now, sall sum demand, what then? Sall we 
go and slay all ydolateris? That wer the office, 
deir Brethrene, of everie Civill Magistrate within 
his realme. But of yow is requyreit onlie to avoyd 
participatioun and company of thair abominationis.3 
Again, in his Comfortable Epistle to Christ's 
Afflicted Church, May 31, 1554, the reformer urges 
patience under cruel tyrants: 
Beloved Brethren, two things ye must avoid. 
The former, that ye presume not to be revengers of 
your own cause, but ~hat ye resigne over vengeaunce 
unto Him, who only is able to requite them, 
1 !!!M·• III, 18. 
2Ibid., p. 26. Many of Knox's letters end with 
"Youris tocommand in godliness." E.g. , Ibid. , VI, 36. 
3 ~·, III, 194. 
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according to their malicious minds. Secondly, that 
ye hate not ••• these blinde, cruel, and malicyous 
tiraunts; but that ye learne of Chryst to pray for 
your persecutors.l 
Instead of the people resisting an idolatrous and 
wicked ruler, Knox would have them await God's plan: 
For so assuredly as God is immutable, so assuredly 
shall he styr up one Jehu or other to execute hys 
vengeaunce uppon these bloudde-thyrsty tyrauntes and 
obstinate idolators. And therfore abide ye paciently 
the time.2 
A change in Knox's train of thought seems to have 
taken place sometime during the Marian Exile. The 
reformer's "Additions" to the "Apology for French 
Protestants," December 7, 1557, revealed a new note in 
Knox's thought on obedience. 
The regiment of Princes is this day cum to that 
heap of iniquitie, that na godlie man can bruke 
office or autoritie under thame; but in so doing, 
he salbe compellit, not onlie aganis God and his 
ordinance, either in maintenance of idolatrie, or 
ellis in persecuting Godis chosin childrene. And 
what must follow heirof, but that either Princeis 
be reformit, and be compellit also to reforme thair 
wickit lawis, or els that all gud men depart fra 
thair service and company. 3 
An even stronger statement is uttered by Knox in 
the First Blast against the rule of women. He believed 
it the duty of the Estates and the people to remove from 
1 Ibid., p. 244. 2 Ibid., p. 247. 
3 ill!!·, IV, 327. 
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honor and authority that "monstre in nature." If any de-
fend that impiety, they ought not to fear to execute 
against them the sentence of death. There should be no 
fear of breaking oath, for any oath made to a woman ruler 
was made in sin. 1 
The third and fourth propositions of the Second 
Blast, which Knox intended to write, pronounced a more 
fully developed theory of resistance by the people: 
3. Neither can othe nor promesse bynd any such 
people to obey and maintein Tyrantes against God and 
against his trueth knowen. 
4. But if either rashely they have promoted any 
manifest wicked personne, or yet ignorantly have 
chosen such a one, as after declareth himself unworthie 
of regiment above the people of God, (and suche be all 
idolaters and cruel persecuters,) moste justely may 
the same men depose and punishe him, that unadvysedly 
before they did nominate, appoint and electe.2 
If a wicked person in authority commands that which is 
against God's will, it is the duty of the nobility and 
"allsua . . . the Barronis and Pepill, quhais voteis and 
consent ar to be requyreit in all greit and wechty materia 
of the communwelth" to bridle the fury and rage of such 
princes. 3 
1Ibid. , p. 416. 2Ibid., p. 540. 
3Ibid., I, 411; IV, 501. It is interesting to see 
in this statement that Knox believed in the vote and con-
sent of the people. 
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It mattered not to Knox that the people were dis-
tinct from the ruler. They were still as responsible for 
the reformation and care of religion as the magistrates. 
For albeit God hath put and ordened distinction 
and difference betwixt the King and subjects, be-
twixt the Rulers and the commune people, in the 
regiment and administration of Civile polities, yet 
in the hope of the life to come he hath made all 
equall. 
It doth no lesse appertaine to you, beloved 
Brethren, to be assured that your faith and religion 
be grounded and established upon the true and un-
doubted Worde of God, than to your Princes or 
Rulers.l 
The people, though subjects, could lawfully re-
quire of their superiors, "be it of your King, be it of 
your Lordes, rulers, and powers," that they provide "true 
Preachers," and that they expell false pastors. If their 
superiors be negligent in this, or if they maintain tyrants 
in their cruelty, "most justly ye may provide true teachers 
for yourselves •. : them ye may maintaine and defend against 
all that shall persecute them."2 
The first interview of Knox and Mary Queen of 
Scots, August 26, 1561, introduced the question of the 
people determining their own religion. Mary posed this 
very cogent question: "Ye have taught the peeple to re-
ceave ane other Religioun, than thair Princes can allow: 
1 Ibid., p. 527. 2Ibid., p. 534. 
And how can that doctrin be of God, seing, that God 
commandis subjectis to obey thair Princes?" 
Knox replied: "Madam, as rycht Religioun tooke 
nather originall strenth nor authoritie frome worldly 
Princes, but frome the Eternall God allone, so are not 
subjectis bound to frame thair Religoun according to the 
appetites of thair Princes. 111 
The religion of the people, therefore, need not 
be that of the ruler, unless that be founded upon God's 
authority and law. 
In the same interview, Mary pressed the issue of 
the right of subjects to resist their rulers. 
"Think ye .•• that subjectis having power may 
resist thair Princes?" 
"Yf thair Princes exceed thair boundis .. , Madam, 
and do against that whairfoir they should be obeyed, it 
is no doubt but thei may be resisted, evin by power." 
After this statement, Mary stood amazed at him 
for over a quarter of an hour. 
"Weall then I perceave that my subjectis shall 
obey you, and not me; and shall do what thei list, and 
nott what I command: and so man I be subject to thame, 
and nott thei to me," she answered. 
1 
.!M:£·, II, 281. 
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"God forbid . . . that ever I tack upoun me to 
command any to obey me, or yitt to set subjectis at 
libertie to do what pleaseth thame. Bot my travell is, 
that boyth princes and subjectis obey God," countered 
Knox. 1 
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During this time Knox was discouraged over the 
lassitude of some of the nobles in promoting the reforma-
tion. In a letter to Mrs. Anna Lock, his downheartedness 
is apparent. The people appeared to Knox now as the only 
hope for effecting the reformation. 
Remedie there appeareth none, unless we would 
arme the hands of the people in whome abideth yitt 
some sparkes of God's feare. Our Nobilitie (I 
write with dolour of heart) beginne to find ease, 
good service of God. If they oe not troubled in 
their professioun, they can weill enough abide the 
Queene to have her Masse, yea, in her owne chappell 
if she like • 2 
The second interview between Knox and Mary Queen 
of Scots, April 13, 1563, elaborated the subjects' right 
of resistance expressed in the first. Knox said in ef-
fect that if Mary did not enforce the law of Parliament, 
1560, establishing the Protestant Reformation in Scotland, 
the people would. 
"Will ye," asked Mary, "allow that thei shall tack 
my sweard in thair hand?" 
1~ .• pp. 282-83. 2 Ibid., VI, 130. 
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The Sweard of Justice, Madam, is Goddis, and is 
gevin to Princes and reuallaris for ane end, which, 
yf thei transgresse, spairing the wicked, and oppres-
sing innocentis, thei that in the fear of God executis judgement, whair God hes commanded, offendis not God 
. . . ; neather yitt synne thei that brydillis kingis 
to stryck innocent men in thair raige. 
The intrepid reformer then proceeded to give ex-
amples of such resistance from the Scriptures. 
"And so, Madam, your Grace may see that otheris 
then cheaf magistrattis may lauchfullie punishe, and hes 
punished, the vice and crymes that God commandis to be 
punished." 
The next statement of Knox was in explanation of 
the bond that is between ruler and people. 
Thei ar bound to obey you, and that not but in 
God. Ye ar bound to keape lawis unto thame. Ye 
crave of thame service: thei crave of you protectioun 
and defence against wicked doaris. Now Madam, yf ye 
shall deny your dewtie unto thame, (which especialle 
craves that ye punishe malefactouris) think ye to 
receave full obedience of thame7 I feare, Madam, ye 
shall not.l 
Sometime in May, 1563, Knox gave a sermon to the 
people which contained this interesting word: "The Quene, 
say ye, will not agree with us: Ask ye of hir that which 
by Goddis word ye may justlie requyre, and yf she will 
not agree with you in God, ye ar not bound to agree with 
hir in the Devi 11. " 2 
1 Ibid., II, 372-73. 2Ibid., p. 385. 
As representative of Knox's conception of the 
importance of the subject as a political entity in the 
realm, this brief conversation from his third interview 
with Mary is to be noted: 
"What ar ye within this Commounwealth?" asked 
Mary. 
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"A subject borne within the same, Madam. And 
albeit I neather be Erle, Lord, nor Barroun within it, 
yitt hes God maid me, (how abject that ever I be in your 
eyes,) a profitable member within the same."1 
A further explication of the people's right of 
resistance against an idolatrous sovereign was made by 
Knox in his debate with Maitland of Lethington during the 
General Assembly, June, 1564. Lethington asked the 
question: "I knaw the idolater is com:nandit to dey the 
deith; but be whome1" 
"Be the peopill of God," said Knox, alluding to 
God's commandment to Israel to arise and destroy the 
idolatrous people. 
"But thair is no commandiment gevin to the peopill 
to punisch thair King gif he be ane idoliter," replied 
Lethington. 
1 Ibid., p. 388. 
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11 1 find no moir privilege grantit unto Kingis," 
said the reformer. 
"1 grant," said Lethington, "but yit the peopill 
may nocht be jugeis unto thair King to punisch him, albeit 
he be ane idolater. . . • The peopill may nocht execute 
Godis jugement, but man lei£ it unto him self, who will 
either punische it be deith, be war, be emprisounment, or 
by smn uther plaigis." 
"1 knaw the last pairt of your ressoune · to be 
trew" said Knox, "but for the first, to wit, that the 
peopill, yea, or ane pairt of the peopill may nocht 
execut God jugementis aganis thair King, being ane offender, 
1 am assureit ye haif no uther warrand except your awin 
imaginatioun, and the opinioune of sik as moir feir to 
offend princes than God." 
Lethington denied this and produced the names of 
his authorities: Luther, Melanchthon, Bucer, Musculus, 
and Calvin. Knox refuted their argmnents and added: 
"But my argmnent hes ane uther grounde; for 1 speik of 
the peopill assembled togidder in one bodie of ane 
Commounewelth, unto whome God hes gevin sufficient force, 
nocht onlie to resyst, but also to suppres all kynde of 
opin idolatrie: and sik ane peopill . . • ar bound to 
kepe thair land clene and unpollutit." 
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In concluding the debate, Knox utilizing Biblical 
examples, emphasized the duty of the people to resist 
idolatry. "I am assureit that nocht on lie Goddis pep ill 
[may], but also, that thai ar bounde to do the same whair 
the lyke crymes ar committit, and when he gevis unto thame 
the lyke power." 1 
The political thought of Knox regarding "The 
People" may be SUIIDDarized by the following statements: 
1. The "raschall multitude" is to be distinguished 
from the people promoting the Protestant 
Reformation of religion. 
2. The people should obey their superior author-
ities in all things not against the Word of 
God. 
3. The people should not, themselves, seek to 
redress wrongs and destroy idolaters. That 
is the duty of every civil magistrate within 
his jurisdiction (1554). 
4. Patience, prayer, and expectation of God's 
vengeance should be the people's concern 
under conditions of persecution and tyranny 
(1554). 
1 Ibid., pp. 441-53. 
5. The people and the Estates1 have a duty to 
remove a woman from authority, employing the 
death penalty against adherents of a woman 
ruler (1557). 2 
6. An oath taken does not bound a people to 
maintain a ruler who becomes tyrannical. 
7. The people who chose a ruler may depose and 
punish the same if he becomes a tyrant or an 
idolater. 
8. The people are bound to assist nobles and 
barons in controlling the fury and rage of a 
wicked ruler. 
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9. Though the people are distinct from the ruler, 
yet they are as responsible for the establish-
ment of religion upon God's Word. 
10. The people may lawfully require that the 
superior authorities provide "true preachers" 
and expel false pastors. 
11. If their superiors be negligent in this, the 
people themselves may provide their own 
lKnox probably meant the nobility. 
2The modification of Knox's thought in regard to 
passive obedience is to be noticed here. Henceforth, he 
advanced along the path toward a doctrine of active re-
sistance. 
"true teachers," maintaining and defending 
them against persecution. 
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12. Subjects are not bound to follow the religion 
of their ruler (1561). 
13. Subjects may resist with power rulers who 
exceed their bounds. 
14. Neither people nor rulers have the liberty 
to do what they please; the primary obedience 
of both is to God. 
15. If rulers and nobility are negligent in their 
duty, the people may punish wicked persons in 
authority (1563). 
16. The people need not agree with the ruler in 
anything against God's Word. 
17. Before God, a commoner is equal to a noble. 
18. The people, assembled together, possessing 
power from God, have a duty to resist and 
suppress all kinds of idolatry in purifying 
their land (1564). 
D. Conclusion 
The nature of the preceding discussion regarding 
Knox 1 s thought on "The Ruler," "The Nobility," and "The 
People," shows clearly that the Scottish Reformer never 
intended to present his political ideas in a single 
treatise. His ideas are scattered widely throughout his 
writings and must be gleaned carefully from them. It 
thus appears, at this point, that Knox's political ideas 
were expressed incidentally to his primary concern--the 
religious question of his day. 
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Once derived from his works, the reformer's 
political ideas can be set forth in a fairly systematic 
way. It is evident to the present writer that certain 
fixed principles resided in Knox's thought throughout his 
lifetime. His conception of rulership, for example, was 
not fundamentally altered from the beginning of his life 
to the end. He believed that all men were equal in the 
sight of God. Their political distinction was ordained 
by God merely for the convenience of government and the 
benefit of society. Rulers, nobles and people alike 
were commanded to obey God's law in all instances. Where 
the law agreed with man's law, obedience was the rule. 
Where human law diverged from divine law, obedience to the 
former was neither enjoined nor necessary. 
It is likewise evident that certain of Knox's 
political ideas underwent change during his career. 
Initially, the reformer counselled passive obedience for 
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subjects in the land. Later, he began to modify this ad-
vice. The nobles, contrary to the wish or command of their 
ruler, were urged to do their duty in the reformation of 
religion and the protection of the people. They were even 
urged to bridle the wickedness of their superior. When 
Knox saw that the nobility were failing in their duty, he 
turned to the people for help. Upon their shoulders he 
placed the responsibility for the reformation of religion 
and limitation of the sovereign's power. Given the 
corporate power, the people could resist the higher 
authorities by force, if necessary, for the promotion of 
the right religion. By the end of his life, Knox seems to 
have traveled the full course from a position of passive 
obedience to one of active resistance. It is toward this 
modification of his political view that attention is 
primarily directed in this paper. 
THE 
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CHAPTER III 
THE "ATMOSPHERIC" INFLUENCES UPON KNOX 
A. Scottish Geography, Topography, and Temperament 
It is difficult to mark the extent of influence 
that the geographical and topographical factors of one's 
native land have upon one's individuality. Nevertheless, 
it is reasonable to suppose that there are temperamental 
differences between the Eskimo and the Nigerian, for ex-
ample, or the Alpine herdsman and the Arabian nomad, be-
cause of environmental variations. Each country, because 
of these physical influences, exercises its peculiar 
impress upon the men and women it nurtures. Scotland is 
no exception in this. 
Anyone who has lived in Scotland through all 
seasons of the year can readily attest to the weather's 
influence upon the formation of character. Because of its 
geographical position, Scotland is subjected to sweeping 
fogs, depressions and storms coming southeastward from the 
Hebrides. In mid-winter, a chill east wind from the North 
Sea blows unceasingly and penetratingly. The sun appears 
infrequently in the cold months, and then without 
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supplying warmth. In summer, the days may often be sunny 
and mild. But the preponderant tendency of Scottish 
weather is one of dampness and cold. 
Scotland is a beautiful, rugged land. The 
Highlands reveal the rough face of the land--craggy cliffs, 
treeless summits on the mountains, coarse vegetation. The 
Lowlands flow toward the Cheviot Hills and the moors of 
northern England in undulating crofts and fields of green 
and brown. Village and city dwellings are fashioned from 
the plentiful rock of Scotland. Scottish trees are scarred 
veterans made hearty by the passing seasons. 
John Knox was like Scotland itself--rough, severe, 
coarse, yet possessing a capacity for gentleness. He was 
reared in East Lothian, a county in the rolling Lowlands. 
The smiling aspect of East Lothian on a summer's day found 
a niche in his heart. 1 But the severity of Scottish winters 
and the barren, rugged places of the moors and hills found 
the larger home in his soul. He knew the February winds 
of St. Andrews, the wild, stony passes of the Grampians, 
the cold, shifting mists of Edinburgh. The winter storms 
~he gentle, sympathetic, loving Knox can best be 
seen in the letters he wrote to women, like Mrs. Elizabeth 
Bowes and Mrs. Anna Lock. See also Robert Louis Stevenson's 
essay on "John Knox and His Relations to Women," Familiar 
Studies of Men and Books (New York: Charles Scribner's 
Sons, 1891) • 
49 
may have fashioned the coarse expression and severe counten-
ance of his public career. Knox was as tough and independent 
as a Scottish oak and as rugged and impenetrable as a slab 
of Highland granite. His infrequent, intimate moments of 
flexibility, understanding and gentleness may have been 
born on lovely August days in Ayrshire or the Lothians. 
But the dominant cast of his nature was one which reflected 
the rough physical features of his native land. 
To say that Knox was uninfluenced in temperament 
and character by Scottish geography and topography would 
be an untruth. Though the limits of such influence cannot 
be set, it is not to be doubted that, in some degree at 
least, "the thundering Scot"1 was shaped by the physical 
characteristics of his rugged isle. 
B. Lollardy in Scotland 
The old Celtic Church in Scotland had always con-
sidered the education of the people a part of its religious 
duty. Celtic monasteries were the educational centers, and 
when the Roman Catholic Church became supreme in Scotland, 
the educational effort was continued. Thus it was that 
1so-called by Geddes Macgregor, The Thundering 
Scot: A Portrait of John Knox (Philadelphia: The 
Westminster Press, 1957). 
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Cathedral and Monastery Schools nurtured scholars who were 
anxious to increase their learning by studying in other 
countries. The Scottish wandering student was well known 
during the Middle Ages both on the Continent of Europe and 
in England. Bishops in Scotland obtained safe-conducts 
from English kings for students from the north-land to 
study at Cambridge and Oxford. This scholastic opportunity 
enabled Scottish students to be in touch with the intel-
lectual and religious movements of their time.1 
From 1364-79, Oxford seems to have been the only 
university in England frequented by Scottish scholars. In 
one of these years, 1365, safe-conducts were issued to 
eighty-one Scottish students to study in Oxford. It was 
during this period that the influence of John Wycliffe 
was most powerful. Lollardy was rampant in Oxford. Thus, 
by this scholarly intercourse, Lollardy was introduced into 
Scotland. 2 
Soon after the year 1400, refugees from England, 
who had identified themselves with Wycliffe, came to 
lrhomas M. Lindsay, A Risto~ of the Reformation 
(2 vols.; Edinburgh: T. and T. c1at?, (1907) 1956), II, 
275-76. 
2Ibid., pp. 276-77. 
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Scotland for refuge. In 1410, a friendly correspondence 
was exchanged between Scotland and Prague, and in 1433, 
Ladislaus, physician to the Polish king, came to Scotland 
as an ambassador from Bohemia. He met a martyr's death in 
Perth. Wycliffe's doctrine was vigorously promoted in the 
University of St. Andrews, causing measures of suppression 
to be enacted by both the university and the sovereign. 
When the fifteenth century drew to a close, Lollardy was 
still very much alive in certain rural districts. 1 From 
1400 to the dawn of the Reformation references to Lollardy 
in contemporary writings and in Acts of the Scottish 
Parliament appear. All the earlier histories of the 
Reformation movement in Scotland tell of the Lollards of 
Kyle and their interview with James Iv. 2 
Knox, in his History, quoted the articles accusing 
the Lollards of Kyle which appeared in the Glasgow 
Register, 1494. Article IX stated: "That Christ at his 
coming has taken away power from kings to judge . " 3 It is 
perhaps significant that on the only article related to 
1J. H. Baxter, "Luthers Einflusz in Schottland 1m 
16 Jahrhundert," Luther-Jahrbuch, XXV (1958), 99-100. 
2Lindsay, op. cit., II, 277. 
3Knox, Works, I, 8. 
political matters, Knox made comment: 
This article we dowbt not to be the vennemouse 
accusatioun of the ennemyes, whose practise has ever 
bene to mack the doctrin of Jesus Christ suspect to 
Kingis and rewllaris, as that ~od thairby wold depose 
thame of thair royall seattis. 
The article probably meant that Lollards believed 
the power of kings to judge in matters of religion had 
been taken away by Christ's coming. Knox confused the 
issue by interpreting it to mean that they were alleged 
to believe Christ's coming took away the political 
authority of rulers. 2 Knox concluded his remark on the 
article by saying that "nothing confermes the power of 
magis tratis more than do is Goddis Wourd. " 3 
In 1433, Paul Craw, or Crawar, was burned in 
Scotland as a heretic holding Lollard opinions. He had 
come from Prague and confessed that he had been commis-
sioned to interest the Scots in the Hussite movement. 4 
Knox related in his History that Craw was condemned for 
denying transubstantiation, auricular confession to the 
1Ibid., pp. 8-9. 
2oickinson, in his edition of Knox's Histo~, 
thought that the reformer misinterpreted here. I, . 
3Knox, Works, I, 9. 
~indsay, op. cit., II, 277. 
52 
53 
priests, and prayers to saints departed. He also reported 
that at his execution a ball of brass was placed in his 
mouth to prevent bystanders from hearing his defence. 1 
But the burning of Paul Craw did not slow the progress of 
Lollardy in Scotland. 
The earlier poems of Sir David Lindsay, the 
Scottish satirist, with whom Knox was acquainted, contained 
Lollard opinions. By 1529-30, when these were published, 
Lutheran writings had filtered into Scotland and may have 
influenced Lindsay. But the ideas in his Testament and 
Complaynt of the Papynso are more Lollard than Lutheran. 2 
It has been said that Sir David Lindsay was to 
Knox what Ulrich von Rutten was to Luther, castigating 
religious abuses and Church interests in the belief that 
they were sweeping the country into social and political 
ruin. 3 Though an opponent of the Church, Lindsay's work 
was different from that of Knox. Lindsay drew marked con-
trasts between the lives of Scotland's clergy and their 
1 Knox, History, I, 7. 
2 Lindsay, op. cit., II, 277-78. 
3Peter Hume Brown, John Knox A 
London: Adam and Charles Black, 189~), 
cited as Brown, ~. after intervening 
Bio~raph~ (2 vols.; I, 2. ereafter 
references. 
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profession. He helped create a public opinion which at 
length made the people a significant force in the develop-
ment of the country. But it was not his mission to pro-
vide a new principle which might be an adequate substitute 
for that on which the religious life of the nation had 
been based. That was to be the distinctive work of Knox. 1 
It would seem unhistorical to say that Knox was in 
~ way affected by the Lollard movement in Scotland. Though 
Lollardy had largely become sub !2!! by the time of his 
active career, Knox must have been in some ways touched by 
its influence. He dealt with it sympathetically in his 
History. He wrote of the Lollard martyrs. He published 
the accusations against them and sought to exonerate them 
from the charge of heresy. He considered the Lollard 
movement a part of the reformation of religion in Scotland, 
otherwise he would have omitted it from his History. 
We must say then that Knox !!! influenced by the 
"atmosphere" of Lollardy in his land. Specific contribu-
tions to his thought are not evident. But he doubtless 
was conditioned by its presence as a pre-Reformation 
movement in Scotland. The most that can be said, perhaps, 
is the kind of statement that has been made by a prominent 
authority on Knox: 
1 Ibid., p. 54. 
Knox had good reason for tracing his spiritual 
ancestry beyond the century of the Reformation. 
On certain points of doctrine the Lollards had not, 
in his opinion, the full measure of the truth; but 
in their fundamental views, both in religion and 
politics, Knox and they were not far apart.l 
C. Luther's Influence in Scotland 
The influence of Luther and his teaching was 
channeled through the east coast ports of Scotland. 
Lutheran writings were secretly brought into the country 
by way of Leith, St. Andrews, Dundee, Montrose and 
Aberdeen. The authorities in Scotland, aware that such 
writings were filtering into the country, tried to put a 
stop to the practice. In 1525, Parliament prohibited 
strangers from bringing Lutheran tracts into Scotland. 
The penalty for infraction was imprisonment and for-
feiture of their goods and ships. In the same year, the 
governing officials learned that strangers and others in 
the diocese of Aberdeen possessed Luther's books and were 
in agreement with his errors and false opinions. 2 
In 1525 or 1527, a Frenchman, De la Tour, was 
sentenced in Paris because he had diffused Lutheran 
1 ~·· p. 48. 
2Lindsay, op. cit., II, 279. 
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doc~rines in Scotland while serving there in the army of the 
Prince of Albany. His was the first voice to spread 
Lutheran thought in Scotland. 1 
The new ideas spread so rapidly from their entry 
points that Parliamen~ in 1527, augmented its act of 1525 
to punish those who were responsible for spreading the 
Lutheran views throughout Scotland. 2 Aberdeen, possessing 
a university twenty-five years old, was an especially 
active center for the promulgation of the Lutheran ideas. 
In spite of renewed Parliamentary orders of suppression, 
in 1535 and 1543, the Reformation literature continued to 
spread throughout the country with great rapidity. Thus 
the ground for reform in Scotland, for several years, was 
prepared by this distribution of the Lutheran texts and 
pamphlets. 3 
In 1528, the time of preparation had elapsed. The 
real Lutheran chapter in the Scottish Reformation now 
began. The first Scottish martyr of the Reformation was 
Patrick Hamilton, who was burned at the stake, February 27, 
1528. 4 Hamilton had studied at Paris and Louvain. In Paris 
1Baxter, loc. cit., pp. 100-101. 
2~., p. 101; Lindsay, op. cit., II, 279. 
3 Baxter, loc. cit., p. 102. 
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he had studied the writings of Luther, which were then be-
ing carefully read by all learned men. He must have been 
impressed by Luther's views, for when he returned to 
Scotland, he was soon placed under suspicion as a heretic. 
Fleeing from his homeland, in 1527, he went to Wittenberg. 
But he soon returned to Scotland to witness against the 
evils of the Roman Church. His preaching gained great 
success. Students and followers of the movement could be 
counted in the hundreds. The prelates of the Church 
enticed Hamilton to St. Andrews where he was permitted 
for nearly a month to preach and dispute in the university. 
Shortly thereafter, he was arrested, tried and burned. 1 
Other martyrs followed Hamilton--Henry Forrest 
(1533), David Stratton and Norman Gourlay (1534), Duncan 
Simpson, Forrester, Keillor, Beverage, Forret, Russell and 
Kennedy (1539). George Buchanan was imprisoned, but 
escaped. In 1540, parliamentary acts were passed to 
control the spread of the new faith. In 1543, in spite 
of all this legislation, the Earl of Arran, Lord Governor, 
had to admit that the heretics were increasing rapidly, 
spreading opinions against the Church. 2 
1Lindsay, op. cit., II, 279-80. 
2 Ibid., pp. 280-81. 
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Under the conditions of suppression, champions of 
the Lutheran cause fled to the Continent. Wittenberg and 
Marburg received many Scottish students. Alexander Alesius, 
of Edinburgh, who was converted after undertaking to con-
vince Hamilton of his errors, escaped to Europe and won 
the friendship and trust of Melanchthon. 1 
For at least twenty years after the death of 
Patrick Hamilton, the Reformation in Scotland was Lutheran 
in inspiration and spirit. It was still mainly academic 
and aristocratic. Hamilton himself was of noble birth. 
A natural and immediate result of this was the conversion 
of men of the nobility and intelligentsia. The first 
preachers and believers were members of the inferior 
nobles, the landed proprietors, or at least of the wealthy 
merchantile circles. Through these educated and wealthy 
classes the Lutheran teaching spread to the people. 2 As 
the new doctrine was absorbed by the people, the movement 
became more vehement, combative and rough. 
1 Baxter, loc. cit., pp. 102-03. 
~enry Balnaves, a member of the lawyer class, 
greatly influenced the final success of the Reformation 
by his espousal of the Lutheran belief. A student in 
Cologne when the Lutheran Reformation began, he returned 
to St. Andrews in 1526 where he enthusiastically supported 
the evangelical cause. Ibid., p. 105. 
The Wedderburns, a family in Dundee, were pri-
marily responsible for these changes in the nature of the 
Lutheran movement. Three Wedderburn brothers had 
visited St. Andrews about the time of Patrick Hamilton's 
martyrdom. Though they did not immediately sympathize 
with Protestantism, they left the Roman Church, and were 
banished from Scotland. At least one of the brothers 
remained for nearly two years in Wittenberg, where he 
heard Luther and Melanchthon and became an enthusiastic 
Lutheran. When he returned to Scotland, he published a 
collection of Psalms, hymns and religious poetry which 
gained great popularity. Half of these works were di-
rect translations from German sources--from the hymnbooks 
of Wittenberg, Magdeburg and Strasbourg. Almost half 
originated undoubtedly from Luther himself. In them are 
to be found the great evangelical truths. 1 
As the persecutions of Lutheran enthusiasts in 
Scotland became more severe and systematic, the Scottish 
Protestants were driven toward an extreme, radical and 
revolutionary policy which was quite contrary to original 
Lutheranism. Germany itself, torn by internal quarrels 
and endless discord in these critical and early years, no 
1rbid., pp. 105-06. 
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longer offered the example and leadership Scotland wanted. 
Luther had shown the way. It was now necessary for 
Scotland to turn elsewhere for assistance. The Scottish 
Lutherans began to look toward Switzerland. The path of 
the German and Scottish religious movements diverged. The 
next great leader of the Scottish Reformation character-
ized the transition from Patrick Hamilton's Lutheranism 
to the Calvinistic position to which Scotland thereafter 
firmly adhered. The leader was George Wishart. 1 
Such was Luther's influence in Scotland. It is 
inconceivable that Knox would have been ignorant of the 
Lutheran movement in his homeland. He must have known of 
the parliamentary measures of suppression against Lutheran 
heretics. Perhaps he heard from time to time of the 
arrest and imprisonment of those who had smuggled the 
forbidden literature through the nearby ports of Leith 
and St. Andrews. In the conversations of the people he 
encountered he might have heard the new ideas expressed. 
Perhaps he saw and read many of the Lutheran tracts be-
fore he became the devoted disciple of George Wishart. 
1Ibid., p. 106. George Wishart is discussed 
under the--suDsequent chapter entitled, "The Personal and 
Literary Influences Upon Knox." 
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Patrick Hamilton occupied a considerable portion 
of Knox's History. 1 One cannot say with certainty that 
Knox ever heard Hamilton preach. But he assuredly was well 
aware of Hamilton's work in Scotland and of the labor of 
others committed to the new doctrine, as his History well 
attests. News of Lutheran martyrs would have come to him 
by word of mouth. The teachings of the German Reformer 
would doubtless have become more familiar to him as the 
ideas spread from the educated and wealthy classes into 
the middle and lower classes. By the time he met Wishart, 
Knox must have been well acquainted with the doctrine of 
Luther. 
Perhaps the teaching of Luther had sown doubts in 
the mind of Knox about his own vocation in the Roman 
Church. If the new ferment had begun to suggest to him 
a break with the Church of Rome and the necessity for re-
form, it was probably the influence of Wishart which 
crystallized his conviction. With Wishart's coming, the 
old ways were finally cast aside and the new resolutely 
accepted. 
One cannot ignore the influence of Luther and his 
teaching upon Knox. The presence of Luther's thought was 
felt throughout Scotland. That an alert, able student 
1 Knox, Works, I, 19ff. 
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like Knox should be totallyuntouebedby such a religious 
movement in his own country is unbelievable. It must at 
least be said that the doctrine of Luther acted as a 
powerful "atmospheric" influence upon the Scottish Reformer. 
D. The Scottish Middle Class Movement 
As the teaching of Luther spread throughout the 
land, it reached the middle-class p eo p 1 e. The period 
of the Reformation in Scotland in which Knox actively par-
ticipated was an interval of middle-class activity. As the 
middle-class assumed the responsibility for reform, the 
nobility relaxed their interest. Later, some of the 
greater nobles saw reason to join themselves to the re-
formed cause. But in the beginning and at the end of the 
Knoxian phase of the Reformation, the Scottish religious 
movement continued as essentially a middle-class movement. 1 
The middle-class of Scotland had been prepared for 
the Reformation by Scottish education, the constant inter-
action between Scotland and France and the Low Countries, 
and the sympathy which Scottish students had felt for the 
1John Tulloch, Leaders of the Reformation: 
Luther, Calvin, Latimer, Knox (Boston: Gould and Lincoln, 
1860), p. 255. 
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earlier reform movements in England and Bohemia. The 
wealth and immorality of the Roman clergy, the contrasting 
poverty of the nobility and landed gentry, and the chang-
ing political situation, added force to the need for a 
Reformation. 1 
In Knox's time, it was in the towns of Fife, a 
"hotbed of heresy," that the first real attempt to reform 
the church was put into effect. Through many of the ports 
of Fife had come the Protestant propaganda. The towns, 
not the feudal strongholds of the nobility, formed the 
centers of resistance to the French forces which came into 
Scotland to uphold the Roman Church. When Protestant nobles 
led their men out to meet the enemy, the forces were 
strongly made up of middle-class citizens from the towns. 2 
While much credit must be given to such great 
personalities as Knox, and to such valuable and effective 
assistance as was given by the Lords of the Congregation, 
and even by the "raschall multitude," it must be recog-
nized that the Scottish Reformation "came, saw, and con-
quered largely through middle-class activity." 3 
~indsay, op. cit., II, 275. 
2w. Stanford Reid, "The Middle Class Factor in the 
Scottish Reformation," Church History, XVI (Sept., 1947), 
149. 
3Ibid., p. 153. 
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Knox himself was a member of the middle-class. He 
was doubtless swept along as a part of the movement. The 
role which he played as a reformer must, therefore, have 
been somewhat influenced by the middle-class impulse. At 
least this movement of the people must be counted as an 
"atmospheric" influence upon Knox. 
CHAPTER IV 
THE BIBLICAL INFLUENCE UPON KNOX 
A. The Reformer and Scripture 
In the writings of Knox references to the Scrip-
tures outnumber all other forms of documentation. He 
frequently mentioned scriptural precedents as "mirrors" or 
"the glasse" of his day. 1 The Bible was "a mirror in 
which he saw the reflection of his own experience."2 He 
adhered to the Calvinist view of scripture, i.e., that 
the Bible was the record of God's revelation to man. 3 
The foundation of his entire thought and action was laid 
upon the Word of God. If the statutes of men varied from 
those of God, one must not obey them. The criterion of 
obedience was the will of God as revealed in the Scriptures. 
1For example, in his Exhortation to England, 
January, 1559. Knox, Works, V, 513. 
2James Denney, "John Knox: His Religious Life and 
Theological Position," Hartford Seminary Record, XV 
(August, 1905), 285. 
3Ibid. 
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To the end of his life, Knox earnestly sought to obey God 
according to his own interpretation of the Word. 
1. His knowledge and use of the Old Testament 
Knox relied more upon Old Testament than New 
Testament precedents in his writing. He possessed a de-
tailed knowledge of the Old Testament. He was especially 
familiar with the tried souls like Job, Jeremiah, Elijah 
and the Psalmists. 1 A cursory review of his writings 
revealsthe great reliance he placed upon this section of 
the Bible. 
In his History Knox predicted God's vengeance upon 
idolatry, quoting the Queen Regent for her maintenance of 
examples from First and Second Kings. 2 Later, he quoted 
in a similar way from Isaiah and Jeremiah. 3 The Godly 
Letter to the Faithful in London, 1554, quoted from 
Leviticus and cited, in addition to those just mentioned, 
Ezekiel, Amos and David. 4 In the Admonition to the 
Professors of God's Truth in England, printed July 20, 1554, 
the Old Testament references are legion. Knox alluded to 
1Ibid. 
3 Ibid., pp. 455-56. 
2 Knox, Works, I, 453-54. 
4Ibid., III, 166-70. 
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Elisha, Micah, Daniel, Hezekiah, Ishmael, Isaac, Abraham, 
Jacob and Esau, Cain and Abel, Samuel, Jonah, Pharoah, 
Phinehas, Jehu, Moses, Aaron, Jezebel, Athaliah, Salome 
and Naboth. 1 The First Blast referred to Genesis and 
Deuteronomy, Deborah, Huldah, Jehoshaphat, Josiah, Joshua 
and Solomon. 2 At times, Knox used the Babylonian Exile 
for an analogy. 3 
Throughout the other writings of Knox, his inter-
views with Mary Queen of Scots, and the debates in the 
General Assembly, the Scottish Reformer repeated many of 
these same references as authority for his position. 
Without the numerous examples from the books of the Old 
Testament, the argument of Knox often would have been 
lacking in documentation. 
2. His regard for the New Testament 
Though Knox alluded more frequently to Old 
Testament than to New Testament examples in his writings, 
he nevertheless made good use of the latter. An 
examination of the reformer's Works reveal that the words 
1Ibid., pp. 263-330. 
3~., I, 227-28. 
2Ibid., IV, 377-403. 
of Jesus were sometimes quoted. 1 Knox declared that "I 
come in the name of Christ Jesus."2 In his Admonition, 
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he frequently mentioned the name of Jesus. 3 "Chryst 
Jesus" is likewise referred to in other treatises through-
out the career of Knox. 4 His debate with Maitland of 
Lethington in the General Assembly of 1564 contained 
several references to "the Evangill of Jesus Chryste,"5 
and the High Priest in Uzziah's time represented for both 
Knox and his opponent "the figour of Chryste."6 
Peter was occasionally given notice, as in The 
Godly Letter to the Faithful in London, 1554, where Knox 
discerned no "resemblance or likelihude betuix the fall 
of Peter and our daily idolatry." 7 Peter's name was 
8 
appended in the marginal notation of the Admonition. 
But more than Jesus or Peter, the name and writ-
ings of Paul were used as authority. The History 
1For example, in the History. Ibid., p. 459. 
3Ibid., III, 263-330. 
4~., I, 412; IV, 326, 442, 491, 518. 
5Ibid., p. 443. 
7 Ibid., III, 211. 
8 Ibid., p. 263,et passim. 
6 Ibid., p. 450. 
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included a reference to Paul calling the High Priest a 
painted wall. 1 Paul's experience in Corinth was cited to 
strengthen Knox's argument that the slaying of idolaters 
was the office of every civil magistrate and not of every 
particular man. 2 Saul, or Paul, and his letters, are men-
tioned in the Admonition, 3 and the First Blast referred to 
the person and some of the epistles of Pau1. 4 The Apostle's 
preaching under the tyranny of Nero and his thought on 
prophesying and the conduct of women were given emphasis by 
Knox. 5 In his Appellation, the reformer compared his 
situation with Paul's, when the latter appealed to the 
emperor. 6 His thought on obedience to higher authority 
and the nature of that authority was drawn, in the treatise, 
from the thirteenth chapter of Romans. 7 He relied again 
upon this same chapter of scripture in the General Assembly 
debate, 1564,8 and in a sermon preached in St. Giles, 
August 1565. 9 His first interview with Mary Queen of Scots, 
1 Ibid., I, 412. 2 Ibid., III, 194. 
3 Ibid., pp. 263-330. 4 Ibid., IV, 377. 
5 Ibid., pp. 298; 379-80 6 Ibid., PP· 476-78. 
7 Ibid., pp. 481-82. 8 Ibid., II, 436. 
9 Ibid., VI, 236. 
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August 26, 1561, gave rise to this striking statement: 
Yf the Realme fyndis no inconvenience frome the 
regiment of a woman, that whiche thei approve shall 
I not farther disallow, then within my awin breast, 
but salbe alse weall content to lyve under your Grace, 
as Paul was to lyve under Nero.l 
References to other portions and personalities of 
the New Testament are scattered and infrequent. The 
Admonition referred to the feeding of the five thousand; 
chapters and verses in Matthew, Mark, John, Acts, First 
John and Revelation; John Baptist, the Disciples, Caiaphas 
and Annas, Apostles, Pentecost and Stephen. 2 Most of these 
are marginal notes and receive no elaboration in the text. 
It has been said of Knox's Admonition, written in 
1554, that the author relied upon "an inaccurate reading 
of the Old Testament" and ignored "the teaching of the 
New Testament. 113 It is to be noted that the numerous 
New Testament marginal citations in the Admonition seem 
to contradict the latter charge. Knox tried earnestly to 
reinforce his argument by relating it to the New Testament. 
1 Ibid., II, 279. 
2~., III, 263-330. 
~arjorie Bowen [Gabrielle Margaret (Campbell) 
Costanzo Long], The Life of John Knox (London: Watts and 
co., (1940) 1949), pp. 60-61. The former charge is treated 
in the sub-section entitled, "His use of the texts," 
infra, p. 71. 
It cannot, therefore without error, be said that he ig-
nored the New Testament teaching. 
3. His use of the texts 
The charge that Knox relied upon "an inaccurate 
reading of the Old Testament111 requires examination. 
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It was Knox's method in argument, whether written 
or oral, to support his statements with examples from 
scripture, particularly those found in the Old Testament. 
In his Works there are numerous examples of this. A rep-
resentative one occurs in the reformer's first personal 
encounter with Mary Queen of Scots, August 26, 1561. The 
question of subjects following the command of their prince 
in matters of religion was raised. Knox maintained that 
subjects were not bound to follow the religion of their 
prince, "for oft it is, that Princes ar the most ignorant 
of all otheris in Goddis treu Religioun." Pursuing his 
usual method of argument, he supported his position by 
alluding to an Old Testament example: "Yf all the sead 
of Abraham should have bene of the Religioun of Pharao, 
whome to thei war lang subjectis, I pray you, Madam, 
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what Religioun should thair have bene in the world?" He 
proceeded to strengthen this by other Old Testament prece-
dents, e.g. Daniel in exile. His concluding sentence fol-
lowed the Knoxian pattern: "And so, Madam, ye may perceave, 
that subjectis ar not bound to the Religioun of thair 
Princes." 1 
Statement of principle, scriptural support (usually 
Old Testament), and concluding assertion of truth consti-
tuted the elements in Knox's method of argument. But for 
his opponents in controversy there was a difficulty in the 
employment of such examples. The most notable instance 
during which this difficulty was revealed took place in 
the General Assembly debate, June 1564. Knox stated for 
Maitland of Lethington the principle to be proved: That 
the prophets taught that it was the people's responsibility 
to punish the idolatry of their prince. The reformer 
confidently proceeded to the proof by pointing to the ex-
ample of Elijah, who sent "one of the Childrene of the 
Propheittis to anoynt Jehu, who gaif him in commandiment 
to destroy the hous of his maister Achab for the idolatrie 
commitit be him, and for the innocent blude that Jesabell 
his wyckit wyff had shed." The final proof was asserted: 
~ox, Works, II, 281. 
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"Now, • • • heir is the fact of ane Propheit, that proveis 
that subjectis wer commandit to execute jugementis upoun 
thair King and Prince." 
Lethington answered that the example was extra-
ordinary and "aucht nocht to be imitat." He met Knox's 
denial of this with: "We ar nocht bound to imitat extra-
ordinarie exampillis . . . unles we haif the lyke com-
mandiment and assurance." 
Knox replied: 
I grant, gif the exampill repugn to the law. 
Whair the exampill aggreis with the law, and is . • 
the executioun of Godis jugementis expressit in the 
same, I say, that the exampill ... standis to us 
in place of a commandiment.l 
Knox continued: 
As God of his natour is constant, immutable, sa 
can he nocht dampne in the aigis subsequent, that 
whilk he hes approvit in his servandis befoir us. 
But in his servandis befoir us, He be his awin 
commandiment hes approvit, that subjectis hes nocht 
onlie destroyit thair Kingis for idola~rie, but also 
hes ruitit out thair hoill posteritie. 
Lethington doubted the truth of Knox's reasoning, 
whereupon Knox reaffirmed his assertion. Complaining that 
1By "law," Knox intended statute or civil law, for 
he made this abundantly clear in a similar discussion in 
the First Blast. Ibid., IV, 402-03. 
2Ibid., II, 445-47. 
Knox had "but produce it ane exampill," Lethington sought 
to terminate the reformer's argument. 
"One sufficeth," replied Knox, "but yit • • we 
lack nocht utheris." He immediately plunged into a dis-
cussion of the people under the rule of Amaziah, King of 
Judah. 
Lethington was not to be convinced. 
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tbcjis.wrb~d .. by.!Wa · OflpODI!nt' s disbelief, Knox went on: 
It salbe free for you to doubt as ye pleis; but 
whair I find executioun according to Godis lawis, and 
God him self nocht to accuse the doaris, I dar nocht 
doubt of the equittie of thair cause. And farder, it 
appeiris unto me, that God gaif sufficient approba-
tioun and allowance to thair fact; for he blissit 
thame with victorie, peace, and prosperitie, the 
space of fifty-two yeiris thairafter.l 
"But prosperitie," said Lethington, "does nocht 
alwayis prove that God approveis the factis of men." 
Knox countered: 
When the factis of men aggrie with the law of 
God, and ar rewairdit according to Godis awin promeise, 
expressit in his law, I say, that the prosperitie 
succeiding the fact is moist infallable assurance that 
God hes approvit that fact." 
"Weill," replied Lethington, "I think nocht the 
ground sa sure as I durst builde my conscience thairupoun." 
"I pray God," said the reformer, "that your con-
science haif no worse ground than is this. 2 
1 Ibid., pp. 448-49. 2Ibid., p. 449. 
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In the First Blast Knox "wielded the argument from 
scripture with his usual copiousness and ingenuity."1 Here 
is to be seen his conception of the relationship of scrip-
tural example and statute law. The reformer was answering 
the objections of those who championed woman government. 
Some, like Calvin, had asserted that Deborah and Hulda 
were notable women rulers. Knox stated: "Particular 
examples do extablishe no common lawe." He elaborated 
upon this: 
Examples have no strength when the question is of 
lawe. What mariage is laufull? And it shulde be 
answered, That laufull it is to man not onlie to have 
manie wives at ones, but also it is laufull to marie 
two sister, and to enjoye them both living at ones, 
because that David, Jacob, and Salomon, servantes of 
God, did the same: I trust that no man wold justifie 
the vanitie of this reason. For of examples, as is 
before declared, we may establishe no lawe; but we 
are alwayes bounde to the Lawe writen, and to the 
commandement expressed in the same.Z 
Later, in the same treatise, Knox seems to follow 
opposite reasoning. Using the specific example of the 
daughters of Zelophehad, he observed that whereas they 
were forbidden to marry outside the tribe, so Mary Tudor's 
marriage and transfer of power to a Spaniard was unlawful. 
Likewise, the Queen Regent's transfer of power to France 
1James Stalker, John Knox: His Ideas and Ideals 
(London: Hodder and Stoughton, 1905), p. 169. 
2 Knox, Works, IV, 402-03. 
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was unlawful. 1 
It would appear that the question of Knox's use of 
the tegts devolves upon the matter of interpretation of 
scripture. Mary Queen of Scots said to him: "Ye inter-
prete the Scripturis in one maner, and thei [the Roman 
Catholics] interprete in ane other; Whome shall I beleve? 
And who shalbe judge?" 
Without hesitation or lack of confidence, Knox 
replied: "Ye shall beleve God, that planelie speaketh in 
his word. 112 
To reply to the charge that Knox relied upon an 
inaccurate reading of the Old Testament, the reformer 
merely was his own interpreter of scripture, led by the 
promptings of the Holy Ghost. He was aware of no dis-
crepancy in his use of the texts. The word of God was 
obvious. It stood out on the page. Anyone could read it 
there, even Mary Queen of Scots, if she only would. He 
seems to have used scriptural precedents which stood in 
alignment with statute law, and when they had no cor-
respondence with the law, he employed the examples as laws 
themselves. They spoke to him as God's commandments. 
The Bible for Knox was the law of the Lord, and he 
used it as such with undiscriminating rigor. Not only its 
1 Ibid., p. 410. 2 Ibid., II, 284. 
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precepts, but its examples were authoritative for him, and 
he argued from them, when it suited his purpose, with 
unhesitating decision. 1 This estimate is underscored by 
an authority on Knox: 
In Knox's handling of Scripture ••. we have 
precisely the same methods as those of the school-
men in their interminable commentaries on Aristotle. 
By the ingenious combination of texts, divorced from 
their natural and historical meaning, he arrived at 
a system of dogma which to a large extent would have 
been unrecognisable to aDy writer either in the Old 
or in the New Testament.Z 
Knox could make the scripture sanction revolution. 3 
He looked to the Old Testament for precedents and found 
them there. 4 From these chronicles of blood and violence, 
fanaticism and fury, Knox selected such passages as justi-
fied his purpose." 5 On the Mass, he "relied on texts about 
massacring Amalekites and about Elijah's slaughter of the 
prophets of Baal. The Mass was idolatry and Baal worship; 
1nenney, loc. cit., p. 285. 
2 Brown, ~. II, 116. 
~acgregor, op. cit., p. 102. 
5Bowen, op. cit., p. 81. 
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and Baal worshippers, if recalcitrant, must die." 1 Knox 
alone was to be followed in his interpretation of scripture. 
B. The Reformer and Hebrew Prophets 
Knox relied heavily upon the prophets in the Old 
Testament. He was thoroughly conversant with the prophetic 
precedents which would assist his cause. What God had 
done through the prophets in Old Testament times was as 
applicable and valid in the sixteenth century, for God was 
immutable. Every age had its prophets, and Knox considered 
his own time no exception. Idolatry still had to be com-
bated. The prophet still had to speak out in high places. 
The warnings of vengeance for disobeying God's commands 
had to be delivered, boldly and without delay. If people 
or ruler would not heed the prophets of the sixteenth 
century, God's judgment would surely come upon them. The 
spirit of prophecy did not cease with the Hebrew Prophets. 
The age of Knox had received from them an inheritance of 
the obligation to prophesy. 
1Andrew Lang, John Knox and the Reformation 
(London: Longmans, Green and Co., 1905), p. 64. 
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1. Precedents among the prophets 
In scanning the writings of Knox, one discovers 
the reformer's use of certain prophets as precedents for 
his authoritative statements. In the History, for example, 
he quoted from Isaiah when he spoke of the vengeance which 
came from disobedience to God. 1 Directing his words to 
the Queen Regent, he wrote: "God will do nothing touching 
the punishment of realmes and nations, which he will not 
revele to his servantes the Prophetes, whose tonges he 
will compell to speake." He illustrated this statement 
by alluding to Elijah as a prophet. 2 
Elijah's struggle with the priests of Baal and 
Jezebel was frequently used by Knox. 3 In addition to 
Elijah, Knox quoted Jeremiah in his debate during the 
General Assembly, June 1563. 4 A portion of that debate with 
Maitland of Lethington well illustrates how Knox used the 
precedents from the prophets. 
~nox, Works, I, 455, 456. 
2Ibid., p. 458. 
lror example, in his second interview with Mary 
Queen of Scots, and his debate with Maitland of Lethington 
in the General Assembly, June, 1563. Ibid., II, 372; 
432-33. ----
4 Ibid., p. 433. 
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Lethington asked: "Quhair will ye find that onie 
of the Prophettis did so intreat Kingis and Quenis, reuleris 
or magistratis?"1 
"In mo placeis than ane," replied Knox. "Achab wes 
ane King, and Jesabell wes ane Quene, and yit what the 
Prophet Helias2 said to the one and to the uther, I suppois 
ye be nocht ignorant?" 
"That wes nocht cryit out befoir the peopill," 
said Le.thington, "to mak thame odious unto thair subjectis." 
Knox recited how Elijah had predicted that dogs 
would lick the blood of Ahab and eat the flesh of Jezebel. 
That this prophecy was "whisperit in thair awin eir, or 
in ane cornar, I reid nocht. But the plane contrair 
appeiris to me, quhilk is, that boith the Peopill and the 
Court understude weill eneuch what the Propheit had 
promeissit." He continued by quoting Jeremiah's words to 
the King and Queen: "Behaif your selfis lawlie; execute 
justice and jugement; or ellis your carcageis salbe cassin 
to the Leit of the day, and unto the froist of the nicht." 
The reformer concluded by saying that Lethington ought not 
to think it strange, therefore, that the servants of God 
1That is, to speak against the wicked ways of 
rulers. 
2Elijah. 
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draw attention to the vice of Kings and Queens. They do 
so "because thair synnis be moir noisum to the Commounwelth, 
than ar the synnis of inferiour persounis."1 
The Preface to the First Blast quoted from 
Ezekie~2 Amos was cited in the Godly Letter to the Faithful 
in London, 1554, 3 and Daniel and Elisha were referred to in 
the Admonition. 4 But the key prophets for Knox were Isaiah, 
Elijah and Jeremiah. 
2. His admiration for Jeremiah 
Knox was particularly fond of quoting Jeremiah. 
Jeremiah was "the one among these prophets whom he admired 
most." 5 The references to Jeremiah in the reformer's 
writings are numerous. He appears in the History, 6 the 
Godly Letter to the Faithful in London, 1554, 7 A Comfort-
able Epistle to His Afflicted Brethren in England, May 10, 
1Ibid., pp. 432-34. 
3 Ibid., III, 170. 
5Brown, ~. I, 6ln. 
2 Ibid., IV, 371. 
4 Ibid., p. 265. 
6Knox, Works, I, 412, 433-34; II, 438. 
7Ibid., III, 170. 
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1554, 1 A Comfortable Epistle to Christ's Afflicted Church, 
May 31, 1554, 2 the Admonition, 3 his Letter to the Nobles 
in Scotland, December 17, 1557, 4 and the Appellation, 
5 July 14, 1558, 
Very frequently, Knox referred to the prophecy of 
Jeremiah during the siege of Jerusalem by the King of 
Babylon. In his Godly Letter to the Faithful in London, 
he discussed the prophet's forecast of the defeat of 
Jerusalem at the hands of the enemy: "The Prophetis of 
God sumtymes may teache treasone aganis kingis."6 In his 
Letter to the Nobles in Scotland, December 17, 1557, he 
referred to Jeremiah's advice during the siege. 7 The 
identical situation was mentioned again in the Appellation, 
8 July 14, 1558. 
The note of vengeance which Jeremiah sounded spoke 
strongly to Knox as he viewed the plight of England during 
the Marian Exile. In the reformer's Godly Letter to the 
1 Ibid., p. 234. 2Ibid., p. 245. 
3 Ibid., p. 265. 4 Ibid., IV, 281. 
5 Ibid., pp. 472, 474-78. 
6This sentence does not appear in the old editions, 
which may indicate that this was an interpolation at a 
later date when Knox came to believe in the right of re-
sistance. Ibid., III, 184. 
7 Ibid. , IV, 281. 8Ibid., p. 472 et passim. 
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Faithful in London, he drew the parallels between England 
and the Judah of Jeremiah's time, predicting God's judgment 
if repentance were not forthcoming. 1 The Comfortable 
Epistle to His Afflicted Brethren in England, May 10, 1554, 
anticipated God's vengeance: 
Ye wald knaw perchance my judgement, be what meanis 
sall the tirantis of Ingland, and maist obstinat and 
abominabill idolateris, be punissit. To determinate 
unto thame a certane kynd of warldlie punishment it 
aperteaneth not to me.Z 
Knox was, however, certain that God would punish 
such tyrants in this life. He quoted Jeremiah in support, 
who likewise awaited the vengeance of God upon his enemies. 3 
The Comfortable Epistle which followed on May 31 reiterated 
the example of Jeremiah. Like the prophet, wrote Knox, we 
may pray for a tyrant's destruction. God's vengeance upon 
them was inevitable. 4 
There is no doubt in the mind of the present writer 
that Knox, in his Letter to the Nobles in Scotland, 
December 17, 1557, identified his situation with that of 
Jeremiah. The fact of this identification is clearly 
revealed in the Appellation, July 14, 1558. Knox wrote 
that it was lawful for God's prophets and the preachers of 
1 Ibid., III, 170. 2 Ibid., p. 234. 
3Ibid. 4 Ibid., pp. 245-46. 
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Christ to appeal from the sentence of the visible Church 
to the temporal magistrate, "who by Goddes law is bound 
to hear their causes, and to defend them from tyrannie." 
He then quoted at length from the example of Jeremiah1 
prior to the besieging of Jerusalem, concluding the 
illustration with: 
This fact and historie manefestly proveth whatso-
ever before I have affirmed, to wit, that it is lau-
full for the servantes of God to call for the help of 
the Civile Magistrate against the sentence of death, 
if it be unjust, by whom soever it be pronounced, 
and also that the Civile sword hath power to represse 
the furie of the preests, and to absolve whome thei 
have condemned.2 
The reformer reverted to the case of Jeremiah as 
paralleling his own. "I being innocent • • . have no 
lesse libertie to crave your defence . . . then had the 
Prophet Jeremie to seke the ayde of the Princes and King 
of Juda." 3 It was not arrogance or foolishness, wrote 
Knox, to compare himself with Jeremiah. God is unchang-
able. What was truth in that day is truth in this. The 
cause and not the persons should be compared. 4 
Here Knox was plainly associating his cause with 
Jeremiah's. In some degree he may have identified him-
self with the person of Jeremiah, or some other prophet. 
1 Jeremiah 26 . 
3Ibid., pp. 475-76. 
2 
4 
Ibid., IV, 472-73. 
Ibid., p. 478. 
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For in many passages of the writings of Knox, one receives 
the impression that the Scottish reformer looked upon him-
self as a prophet fulfilling as valid a mission as that of 
the ancient Hebrew Prophets. 
3. The nature of Knox's prophethood 
It appears evident, in a closer examination of the 
writings of Knox, that, in some sense, he considered him-
self a prophet. During the siege of St. Andrew's castle by 
the French ships, 1547, Knox was a prophet of doom. His 
History plainly reveals his role: 
Johne Knox was of one other judgement, for he 
ever said, "That thare corrupt lyef could nott es-
chape punishment of God" • • • • When thei triumphed 
of thare victorie, • . . he lamented, and ever said, 
"Thei saw not what he saw." When thei bragged of 
the force and thicknes of thare walles, he said, 
"Thei should be butt egge shellis." When thei 
van ted, "England will reskew us," he said, "Ye shall 
not see thame; but ye shalbe delivered in your 
ennemyis handis, and shalbe caryed to ane strange 
countrey."l 
This prophecy of Knox came true, a fact which 
probably added considerable weight to his reputation as a 
prophet. 
Aboard the galley, Knox continued his prophetic 
office. He could predict optimistically too. To James 
1Ibid., I, 204-05. 
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Balfour he gave assurance that they would be delivered 
from their servitude. He also forecasted that one day he 
would again preach in St. Andrews, where he had begun his 
ministry. 1 Release from the galley in 1549 again confirmed 
Knox's skill as a prophet. Even the St. Andrew's predic-
tion was to come true. 
Much later, when Knox wrote in wrath, on October 
27, 1557, to the nobles in Scotland who had prematurely 
requested his return there, the reformer predicted their 
undoing unless God chose to deliver them from bondage. 2 
Like a prophet of Hebrew times, Knox preached the 
judgment of God. He believed that the justice of God was 
administered through "plagues and vengeances" upon those 
who disobeyed his commandments. No one, said Knox, who 
followed a wicked commandment of a ruler would be excused 
before God. Each person was responsible to God and his 
commandments. "And think ye, that God will approve in 
yow that whiche he did dampne in otheris? Yf ye obey the 
injust commandimentis of wicked rewlaris, ye sall suffer 
Goddis vengeance and just punishment. 113 
1rbid.' p. 228 
3rbid., pp. 331-32. 
2 Ibid., p. 270. 
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In the History, Knox reviewed how the vengeance 
and judgment of God had been wrought against the Queen 
Regent for her maintenance of idolatry. He then delivered 
a prediction of further vengeance upon her and her poster-
ity if she did not reform religion in Scotland. "Let not 
the prosperitie of others, be they Princes, Quenes, Kinges, 
or Emperours, holden you to contemne God and his loving 
admonition. They shall drincke the cup of his wrath. ,.l 
Citing the example of idolatry in the time of Jeremiah, 
Knox warned: "This is not writen, Madam, for that time 
onlie, but to assure us, that the like punishement abideth 
the like contemners, of what estate, condition, or degree 
that ever they be." 2 
An insight into Knox's conception of himself, a 
self-confessed lowly person, as a messenger of God, is 
gained from these words directed to the Queen Regent: 
If my person be considered, I grant my threat-
ninges are no more to be feared than be the merie 
sportes which fearfull men do father upon Pasquillus 
in Rome. But, Madam, if ye shall depelie consider, 
that God useth men (yea, and most commonlie those 
that be of lowest degree, and most abject before 
the world) to be his messagers and embassadours, not 
onlie to notifie his will to the simple people, but 
also to rebuke the most proude tyrannes and potent 
Princes; then will ye not judge the liquour by the 
outward apparance and nature of the vessell. For ye 
are not ignorant, that the most noble wine is inclosed 
1Ibid., pp. 453-55. 2 Ibid., pp. 456-57. 
within the tunne made of fraill wood, and that the 
most precious oyntment is often kept within the pot 
of claye.l 
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During the armed conflicts with the French, in 1559, 
Knox utilized his prophetic power to raise the spirits of 
the Congregation. A sermon, which he delivered on November 
8, 1559, following defeat in battle, reveals his prophetic 
tendency: "Yea, whatsoever shall become of us and of our 
mortall carcasses, I dowt not but that this caus [i.e. the 
Protestant cause], shall prevaill in the realme of 
Scotland." The reformer added parenthetically to this 
passage: "The myndis of men began wounderouslye to be 
erected." 2 
The role of Knox as a prophet in proclaiming 
judgment is further revealed in the Godly Letter to the 
Faithful in London, 1554. Knox predicted God's vengeance 
upon England for turning against the true religion 
established under Edward VI. "I haif bene compellit," he 
wrote, "to speik in your audience, and in audience of 
uthiris, sic thingis as was not plausibill to the earis of 
men, whairof, allace! ane great part is this day cum to 
pass." 3 Certainly this statement clearly indicates that 
1 ~·. p. 458. 2 Ibid., II, 472-73. 
3Ibid., III, 166-67. 
the reformer felt he was the object of God's special 
revelation. His commission was to play the prophet. 
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That Knox thought of himself as a "trumpet" for the 
Lord is apparent by his frequent use of the word. He 
titled his inflamatory pamphlet against female rule The 
First Blast of the Trumpet Against the Monstrous Regiment 
of Women. His purpose was to thrice blow the trumpet in 
the same matter. In 1554, he wrote in the Godly Letter to 
the Faithful in London: "For the Lord hes appoyntit the 
day of his vengeance, befoir the whilk he sendis his 
trompettis and messingeris, that his elect • • • may, be 
his mercie, eschaipe the vengeance that sall cum." 1 Because 
God threatened destruction to the disobedient, the reformer 
felt compelled to warn the people: "What man then can ceis 
to prophesie'l" 2 
Knox prayed for vengeance upon tyrants like Mary 
Tudor: "Delaye not thy vengeaunce, 0 Lorde! but let death 
devoure them in haist." 3 He did not counsel any kind of 
revolt in the Admonition, where this prayer appears. He 
would have the people patiently wait for some Phinehas, 
Elijah or Jehu. "[God] shall sende Jehu to execute hys 
1 Ibid., p. 168. 2 Ibid., p. 169. 
3Ibid., p. 328. 
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juste judgementes againste ydolatours. 111 Passive obedience 
was the reformer's advice at this time. The faithful in 
England, at least in 1554, were to "watche and praye, re-
sist the Devel, and rowe against this vehement tempest, and 
shortly shal the Lorde come to the comforte of your hertes." 2 
In the Apology for French Protestants, with addi-
tions by Knox, December 7, 1557, the reformer wrote that 
prophets were spokesmen for the people against injustice. 
He believed that the day of the prophets had not terminated 
with the Hebrew Prophets. "Yit do I knaw that God hath his 
prophetis this day in earth, whois prayeris in Chryst Jesus 
ar acceptabill befoir him." In a tone more impatient than 
that of the Admonition, Knox yearned for God's corrective 
action: 
To speak the matter in plane wordis, the iniquitie 
and tirannie of Princes is suche, that God can of his just judgementis no langer delay vengeance, except 
reformatioun and speadie repentance be found. And 
thairfoir, I say, Princes ought to tak heid and no 
langer to provock and tempt the lang pacience of the 
All)lychtie.3 
Knox, as God's "watchman," sounded his trumpet in 
the First Blast. The "Preface" makes clear that Knox con-
sidered himself appointed by God a watchman in the house of 
1 Ibid., p. 329. 2 ~-. pp. 329-30. 
3 ~·, IV, 327. 
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England, and later, of Scotland. Ezechiel, he wrote, spoke 
these words of God: "Sonne of man, I have appointed thee 
a watchman to the house of Israel, that thou shuldest heare 
from my mouthe the worde, and that thou maist admonishe 
them plainlie."1 Knox then added that God spoke "not to 
Ezechiel onlie, but to everie one whom God placeth watch-
man over his people and flocke." Watchmen were those 
whose eyes God had opened and whose conscience "he pricketh 
to admonishe the ungodlie." He therefore was compelled "to 
utter my conscience in this matter, notwithstanding that 
the whole world shuld be offended with me for so doing. 112 
At the conclusion of the First Blast Knox made a 
forecast which, in retrospect, fortifies his claim as a 
messenger of God. Speaking of Mary Tudor, he wrote: "And 
I verelie beleve, that it [God's vengeance] is so nigh, 
that she shall not reigne so long in tyrannie as hitherto 
she hath done. 113 This prediction proved correct. Mary 
Tudor died in the sixth year of her reign, November 17, 
1558, or within seven or eight months of the publication 
of the First Blast. 4 
1Ibid •• p. 371. 
3Ibid., p. 420. 
4rhis statement was made by David Laing in a foot-
note of his edition of the First Blast. Ibid. 
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Before delivering his admonition to the Queen Regent, 
in the augmented letter to her of 1558, Knox asked the queen 
to heed the authority of God, by whom he was commissioned. 
Judge not the matter after the vilitie [meanness] 
of my bodie, whom God hath appointed embassadour and 
messager unto you; but with reverence and feare con-
sider Him whose message I beare. I come to you in the 
name of the eternall God, and of Christ Jesus his 
Sonne. • • • It shall not excuse you to say or
1
thinke, 
that ye doubt whether I be sent of God or not. 
Such a statement confirms Knox's conception of him-
self as commissioned by God to bear his message to ruler and 
ruled alike. 
Knox p~oclaimed against injustice and wickedness so 
that the judgment of God might be averted through re-
pentance. "The Holie Spirit," he wrote, "taught us this 
infallible truth, that where iniquitie reigneth in a com-
monwelth, and none is found boldlie and openlie to repre-
hend the same, that there shall sodein vengeance and 
destruction followe." 2 Again, the reformer emphasized the 
universal application of scripture: "Advert, Madam, for 
these are not the wordes of mortall man, but of the eternall 
God, and were not spoken against Jerusalem onlie, but against 
realme and nation that so offendeth."3 
1~ .• pp. 442-43. 
3 Ibid. , p. 450 . 
2Ibid., p. 449. 
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The Appellation, July 14, 1558, predicted vengeance 
from God upon the Scottish nobles unless they obeyed the 
divine will to erase idolatry from Scotland. One of the 
clearest identifications of Knox's prophethood occurs in 
this statement: 
My words are sharpe, but consider, my Lords, that 
they are not mine, but • • . are the threatnynges of 
the Omnipotent, who assuredly will performe the 
voices of his Prophetes, how that ever carnall men 
despise his admonitions. The sworde of Goddes wrath 
is alredie drawen, which of necessitie must nedes1 stryke, when grace offred is obstinately refused. 
He then urged that he was "no heretike nor deceavable 
teacher, but the servante of Christ Jesus, a preacher of 
his infallible Veritie." 2 
On November 10, 1558, Knox wrote a letter to the 
inhabitants of Newcastle and Berwick. Here again he 
identified himself with the prophets of old. Bemoaning 
the fact that God had not better blessed his labors among 
them, yet "have I the lot and sort commune with the most 
part of God's true Prophetes."3 He seemed reluctant in 
this epistle to speak of himself as a "prophet." His 
preference appeared to be "messenger." 
Of one thing be assured, deare Brethern, that 
the self same God who then spake by his Prophets, 
1Ibid. , p. 517. 
3!lli., v, 481. 
2 Ibid., p. 518. 
dothe now speake to you by his Messingers1 how contemptible soever they be in your eies. 
Whatever the distinction between "prophet" and 
"messenger," Knox definitely believed he was the revealer 
of God's word to all men and nations. His preface to the 
sermon on Isaiah 26: 13-21, which he delivered in 
St. Giles, August 19, 1565, offers the final insight into 
the nature of his prophethood. The statement offers a 
summary of the essential points in his conception of 
prophethood: 
I dare not denie, • • • but that God hath re-
vealed unto me secretes unknowne to the worlde; and 
also that he made my tong a trumpet, to forwarne 
realmes and nations, yea, certaine great personages, 
of translations and chaunges, when no such thinges 
were feared, nor yet was appearing, a portion whereof 
cannot the world denie (be it never so blind) to be 
fulfilled; and the rest, alas! I feare, shall fol-
lowe with greater expedition, and in more full per-
fection, than my sorrowfull heart desireth.2 
4. Estimate 
It has been said that Knox 
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resembles • . • an Old Hebrew Prophet. The same 
inflexibility, intolerance, rigid narrow-looking ad-
herence to God's truth, stern rebuke in the name of 
God to all that forsake truth: an Old-Hebrew Prophet 
in the guise of an Edinburgh Minister of the Sixteenth 
Century. We are to take him for that; not require him 
1 Ibid., p. 487. 2 Ibid., VI, 229-30. 
to be other. 1 
He possessed a clear conception of a divine mission, an 
absolute assurance that God had made of his tongue a 
trumpet of revelation. This accounts, perhaps, for the 
fierceness, the vindictiveness and the excess of Knox's 
teaching and influence. "Knox is like Savonarola, like 
Ulrich von Rutten, like Whitfield, men sent to arouse the 
world, leaving to others the task of organizing it."2 
He was often constrained by an irresistible pressure of 
conscience to speak plain-spoken warnings of coming judg-
ment for sins and crimes in high and low places of Church 
or State. No one can doubt the sincerity of Knox's con-
victions on all the occasions of his prophesying; or the 
purity of the motives which impelled him to speak the 
language of the prophet of doom. He did not marvel that 
he possessed such a power. No special explanation was 
required. "It was simply the utterance of his strong 
faith in the immutable word of the Eternal. n 3 
1thomas Carlyle, On Heroes, Hero-Worshit, and the 
Heroic in History, ed. Archibald Ma2Mechan (Bos on: G~nn 
and Co., 1901), p. 171. 
2Albert Bushnell Hart, "John Knox As a Man of the 
World," American Historical Review, XIII, No. 2 (January, 
1908)' 2 • 
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3Peter Lorimer, John Knox and the Church of England 
(London: Henrys. King, 1875), pp. 85-86. 
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Knox had committed his life and energy to the cause 
of the Reformation until his entire thought and feeling 
were taken up by it. Interpreting human affairs from the 
point of view of their moral and spiritual connection, he 
became the chief prophet of the Scottish Reformation. He 
endeavored to understand all passing events in the spirit 
of prophecy and in the light of the recovered Gospel. In 
his view, contemporary history was a spiritual reality, and 
his duty was as clear as if he had received a direct man-
date from God for it. God was speaking to the princes of 
Scotland as plainly as he had spoken to Moses. Knox was, 
in short, a sixteenth century prophet of the Scottish 
type for whom the entire situation of his nation was a 
legitimate theme for spiritual interpretation and guidance. 
Thus he frequently set aside the traditions of antiquity, 
not because of hostility for the past, but because he 
perceived that something different was required for his 
own time. For the same reason, his relationship with all 
forms, whether ecclesiastical, governmental, liturgical 
or doctrinal, was one of considerable independence. 1 
~alcolm C. Taylor, Scottish Divines, 1505-1872 
(Edinburgh: Macniven and Wallace, 1883), pp. 34-35. 
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C. Summary and Conclusion 
The Bible constituted a powerful influence in the 
life of Knox. It governed his entire thinking and activ-
ity. In it he read the will of God. From the Old Testa-
ment he derived precedents for his political teaching. 
The New Testament supplied him with Paul's teaching on 
obedience to divinely ordained civil authority in all 
things not contrary to the will of God, and his conviction 
that the rule of a woman was contrary to God's ordinance. 
He did not ignore New Testament teaching, but the heavier 
reliance for his political theory was placed upon the 
Old Testament. 
Knox employed the texts, whether from New or Old 
Testament, to suit his purposes. He expected his inter-
pretation of the Scriptures to be accepted by everyone 
as the valid one. His was in accordance with the will of 
God. He could make the Scriptures sanction revolution. 
The Hebrew Prophets exerted a great influence upon 
the formation and content of Knox's political thought. He 
looked to Isaiah, Elijah and Jeremiah for illustrations 
relevant to the Scottish situation. His greatest admira-
tion was for Jeremiah. The instance of Jeremiah's 
prophesying defeat during the Babylonian siege of 
Jerusalem was for Knox a favorite reference. He identified 
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his own cause most closely with that of Jeremiah's. This 
identification of cause led to the identification of his 
person with the ancient prophets. 
It is not to be doubted that Knox thought of him-
self as a prophet of God possessing as much authority as 
those of Old Testament times. God had his prophets in 
every age. Knox prophesied to his nation as God gave him 
the revelations. He was a messenger, a trumpeter for the 
Almighty. His prophecy could be positive and comforting, 
but he dwelt mostly upon doom and the vengeance of God for 
sins committed in high and low places. As a prophet of 
divine authority he uttered his messages of warning. The 
revolutionary aspects of his political theory were thus 
enunciated in public. The principle that God is immutable, 
overrode the thought of Knox. What God had condemned or 
sanctioned in ancient times he condemned or sanctioned in 
sixteenth century Scotland. If, therefore, Knox preached 
God's judgment, or the necessity of nobles and people to 
resist the prince by force, he was simply applying 
precedents set long before by the Hebrew Prophets. The 
Biblical influence upon the thought of Knox can by no 
means be ignored or discounted. As a Calvinist, the 
Bible served as his indispensible guide and source of 
God's will for the sixteenth century. 
CHAPTER V 
THE PERSONAL AND LITERARY INFLUENCES UPON KNOX 
A. John Major 
l. Background 
Before proceeding to a discussion of the relation-
ship between John Knox and John Major, it is necessary to 
present a brief biographical sketch of the latter. 
John Major (or Mair), Scottish theological and 
historical writer, was born in the village of Gleghornie, 
near North Berwick, Scotland, in the year 1470. 1 He was 
educated at the school in Haddington where Knox later re-
ceived his preliminary instruction. Following a short 
residence at Cambridge, he entered the University of 
Paris in 1493, studying in turn at the colleges of 
St. Barbe, Montaigu and Navarre. He graduated as a Master 
of Arts in 1496. Promoted to the doctorate in 1505, he 
lectured on Philosophy at Montaigu and on Theology at 
1oavid Laing and James MacKinnon have indicated 
1469 as the year of Major's birth. Knox, Works, I, 192, 
and James MacKinnon, A Histore of Modern Liberty (4 vols.; 
London: Longmans, Green and o., 1906-41), II, 368. 
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Navarre. He visited Scotland in 1515 and returned to his 
native land in 1518, at which time he was appointed 
Principal Regent of the University of Glasgow. In June, 
1523, he went to St. Andrews University. 1 In 1525, here-
turned once again to the College of Montaigu, but in 1531 
he was in St. Andrews once more, where he was head of 
St. Salvator's College from 1534 until his death in 1550. 
Major produced many writings, all in Latin. They 
appeared between 1503 and 1530, and all were printed at 
Paris. Among these, he wrote a commentary on Peter 
Lombard's Sentences (1509), a commentary on Matthew (1518) 
and another on the Four Gospels (1529), and a famous 
history: Historia Majoris Britanniae tam Angliae quam 
Scotiae. He held a world-wide reputation as a teacher 
and writer. 2 
2. Teacher of Knox 
a. At Glasgow? 
There is clear evidence that Knox was a student of 
John Major. 3 A number of writers on Knox have placed his 
1Brown, Knox, I, 25; Burns, op. cit., p. 9; 
MacKinnon, op. crt7; II, 369. 
211John Major," Encyclopaedia Britannica, 11th ed., 
Vol. XVII. 
3Burns, op. cit., p. 131. 
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study under Major at the University of Glasgow, 1 where the 
latter taught from 1518 - June, 1523. Knox is said to have 
gone to Glasgow in October, 1522. 2 Indeed, the name of 
"Johanes Knox," occurs in the Registers of the University 
of Glasgow, among those of the students who were incor-
porated in 1522. 3 
b. At St. Andrews? 
The assertion that Knox was Major's pupil at Glasgow 
is based upon the assumption that the Scottish Reformer was 
born in 1505. More recent research discredits 1505 as the 
birth date and the University of Glasgow as the location 
of his study under Major and advocates about 1514 for the 
year of birth and the possibility of St. Andrews for his 
university. 4 The earliest date now admissible is late 1513; 
1Peter Hume Brown, George Buchanan: Humanist and 
Reformer (Edinburgh: David Douglas, 1890), p. 44; Brown, 
Knox, I, 25, 27; Gray, loc. cit., p. 135; S. E. Herrick, 
SOMe Heretics of Yesterday (Boston: Houghton, Mifflin and 
Co., 1885), p. 189; David'Laing, in Knox, Works, I, xiii; 
Florence A. MacCunn, John Knox (New York: Houghton-Mifflin, 
1895), p. 51; Stalker, op. cit., p. 6; and William MacKergo 
Taylor, John Knox (New YOrk: A. C. Armstrong and Son, 1885), 
pp. 11, 133. 
2 Brown, ~. I, 25. 
3oavid Laing stated this in his preface to Knox's 
writings. Knox, Works, I, xiii. 
4william Croft Dickinson has set forth these find-
ings of the latest research in his introduction to Knox's 
History. Knox, History, I, xxxi-xxxii. 
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the latest, toward the end of 1515. 1 
If Knox was born about 1515, for example, it is 
clear that he can no longer be identified as the Glasgow 
student of 1522. His age would have been only seven 
years. Major left Glasgow in June, 1523, to teach at 
St. Andrews, where he remained until 1525, before return-
ing to Paris. Had Knox been a pupil during this time, 
his age would have been eight to ten years. Knox must, 
therefore, have studied under Major during the latter's 
second residence in St. Andrews, sometime from 1531 to 
his death in 1550. Placing Knox's birth at the earliest 
date now admissible, late in 1513, he would have been 
under thirteen years of age at St. Andrews, when Major 
went to Paris in 1525. Beza definitely stated that 
St. Andrews was the university where Knox was taught by 
Major. Moreover, in his History, Knox displayed a de-
tailed knowledge of events in St. Andrews during this 
time, which is a reasonable consequence if Knox had been 
in residence there as a student. 2 Unfortunately there is 
no record of Knox as a student at St. Andrews, but such 
records are not so complete as to make the absence of his 
name from them conclusive. 3 
~op~·-c~~~·t~··• p. 131. 
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Again, under the old chronology, Knox is said to 
have gone to Glasgow in 1522. This means he could have 
studied under Major only one year, for the latter left for 
St. Andrews the next year. The argument of Major's per-
sonal influence upon Knox, on this basis, is weakened, 
since a teacher's influence upon a first year student is 
not apt to be very great. If, however, Knox was born 
about 1515 and studied in the 1530's under Major at 
St. Andrews, he may have had Major as one of his teachers 
during all or most of his academic career. It can there-
fore be assumed with some probability that Knox was the 
pupil of Major for a number of years. 1 
Knox wrote in his History that Friar William Arth, 
accused of being a heretic, soon after Patrick Hamilton's 
death, went to St. Andrews to see John Major, "whose 
wourd then was holden as ane oracle, in materis of 
religioun. 112 He also reported in the History that Major 
was present at his first public sermon in St. Andrews, in 
1547. 3 Major must have been nearly in retirement at this 
time, 4 for he was seventy-seven or seventy-eight years old. 
1Ibid., p. 132. 2 Knox, Works, I, 37. 
3Knox, History, I, 86. 4Burns, op. cit., p. 10. 
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Aside from these two references in the History, 
Knox mentioned no further contact with Major. 
3. Political ideas of John Major1 
The political ideas of John Major which may have had 
an effect upon the thought of Knox may be briefly presented. 
They are those of a medieval theorist. 2 But Major had some 
political opinions which were considerably in advance of 
3 his age. 
The king, Major maintained, possesses no absolute 
power over his subjects. He is supreme over each individual, 
but he is subordinate to the whole. The king is not above 
1An excellent detailed analysis of Major's 
theory as derived from his numerous writings is to 
in J. H. Burn's dissertation. Ibid., pp. 12-47. 
~acKinnon, op. cit., II, 371. 
political 
be found 
3william Taylor, op. cit., p. 11. John William 
Allen has written: "It is curious that no one seems to have 
reckoned Major among the leading political thinkers of the 
early sixteenth century. He was that; but he was also a 
medieval schoolman of the fifteenth century type. Little 
originality can be claimed for him; yet he was teaching, be-
fore 1525, all the political doctrine that is really essen-
tial in the later Huguenot thought. Between the later 
Middle Ages and the Vindiciae, Major's writings are a 
definite link .••. It might be conjectured that his in-
fluence counted for something in the evolution of political 
thought in France and not only among the Huguenots." A 
Histor of Political Thou t in the Sixteenth Centur -
) ' 
W5 
the kingdom; the kingdom is above the king. The whole 
free people is the supreme source of power, and its power 
may not be abrogated. To the king is granted only a 
ministerial power. If he usurps more power than is given 
him lawfully to exercise, brings tyranny into the kingdom 
and remains unreformed and uncorrected, fue people, as the 
supreme power, may depose him. For the king has no power 
or authority except from the kingdom--the community over 
which he freely rules. A tyrant, like any unsound member 
of the body threatens the safety of the other, may be cut 
off, that is, put to death by common consent of the body 
politic. 1 
In his Historia Majoris Britanniae et Scotiae, 
1521, Major maintained that these principles had always 
been recognized in the constitution of the Scottish 
monarchy. 2 More independently, in this work, Major em-
phasized repeatedly the constitutional rights of the 
people against the usurpations of unconstitutional 
rulers. The deposition of kings should only be done by 
legitimate authority, viz., after the deliberate consider-
ation of the Estates of the realm, and after the king has 
~acKinnon, op. cit., II, 371-72. 
2Allen, op. cit., p. 337. 
shown by his conduct that no correction is otherwise 
possible. 1 
4. Impress upon Knox 
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Historians agree that Knox was a pupil of John 
Major, whether at Glasgow or St. Andrews. The extent of 
Major's influence upon his pupil is a matter of uncer-
tainty. Most writers on Knox, however, admit the dominant 
influence of Major upon the reformer's political thought. 
"The minds of young men, and the future train of thinking, 
often receive an important direction from the master under 
whom they are first trained to study, especially if his 
reputation be high."2 The views of the teacher in his 
Historia "may well have fanned, or even kindled, the 
strong feeling of independence in secular matters and as 
a citizen, which burned in the breast of Knox." 3 Major' s 
teachings on church polity and the rights of the people 
were "the germs of the political opinions subsequently 
avowed by his distinguished pupil."4 Knox, the "energetic 
~acKinnon, op. cit., II, 372-73. 
2Thomas MacCrie, The Life Of John Knox (London: 
Henry G. Bohn, 1847, pp. 4-5. 
3Alexander Taylor Innes, John Knox (Edinburgh: 
Oliphant, Anderson and Ferrier, 1896), p. 19. 
4Mary Virginia Terhune, John Knox (New York: 
Putnam's Sons, 1900), p. 27. 
G. P. 
disciple, 111 "probably owed [to Major] the first impulse 
to that remarkable freedom of political opinion which 
afterwards characterized him. 112 
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The affinity between the political principles of 
Major and those of Knox "is too striking to require 
illustration." Though Major was not the first Scottish 
writer to teach the sovereignty of the people over the 
king, it is "highly probable" that the teachings of Major 
first suggested to Knox and Buchanan the principles which 
they adopted and which they confirmed by their subsequent 
reading and reflection. It might be said that "the 
opinions of this celebrated professor contributed in some 
measure to bring about those important changes, which were 
afterwards effected by his no less distinguished pupils."3 
One student of Knox has remarked that Major taught his 
political principles in the class room, Buchanan wrote 
them into his works, but Knox gave them utterance, "and that 
too with such force, that they were widely diffused among 
the people, so that in due season the divine-right nonsense 
lwilliston Walker, Great Men of the Christian Church 
~hicago: The University of Chicago Press, 1908), p. 257. 
2Tulloch, op. cit., p. 259. 
1MacCrie, op. cit., p. 6. 
of the Stuarts was exploded, and the beginning of a new 
order of things was introduced. 111 
In regard to the Roman Church, "it can be said 
that he [Major] was the one who gave the first impulse 
which caused Knox to stray from the prevailing ways of 
the Church. 112 
If he did not yet lead his pupils [i.e. Knox 
and Buchanan] to the sole, clear source of truth 
and salvation, nevertheless, he shook the original 
strongholds of error and corruption and thus 
sharpened their observation for a deeper perception, 
while for the first time lifting the veil which 
hung before their eyes. He brought them first to 
the thought that not everything in the existing 
Church was as it should be, and therefore a 
singular opportunity was opened to them to broaden 
the way.3 
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Many other writers on the Scottish Reformer have 
claimed Major's influence upon Knox's political thought. 4 
lwilliam Taylor, op. cit., p. 133. 
2Friedrich Brandes, John Knox der Reformator 
Schottlands (Elberfeld, Germany: R. t. Fridericfis, 1862), 
p. 31. 
~enry Cowan, John Knox: The Hero of the Scottish 
Reformation (New York: Knickerbocker Press, 1905), p. 38; 
Emile Doumergue, Jean Calvin, les hommes et les choses de 
son temps (Lausanne: Georges Bridel and cie Editeurs, 1917), 
V, 517n; Herrick, o~. cit., pp. 189-90; MacCunn, op. cit., 
p. 51; Donald MacMi Ian, George Buchanan: A Biography 
(Edinburgh: George A. Morton, I9q6), ~· ?32; ~fiarles 
Martin, Les Protestants An lais refu ies a Geneve au tem s 
de Calvin - eneve: ra r e . u en, , 
pp. 156-5~; Martin, loc. cit., pp. 194-95; George Lawrence 
Scherger, The Evolution of Modern Libertr (New York: 
Longmans, Green and Company, (1903) 1904 , p. 110; Stalker, 
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On the other hand, several have been cautious in attributing 
to Major a dominant influence upon Knox. Major's opinions, 
one scholar has written, would have been lost to the world, 
except as they were perpetuated through "some of his more 
forcible pupils."1 But the pupils' names are not ventured. 
Another has asserted that "perhaps too much has been made 
of this [i.e., Major's influence upon Knox's political 
thought] by the Reformer's biographers," but this assertion 
was based upon Knox's being only one year under Major's 
teaching at Glasgow. 2 Still another writer on Knox has 
said that "little is known of Knox's relation to . 
Major." 3 One of the foremost biographers of Knox, P. Hume 
Brown, has written that the political views of Knox and 
Buchanan "must have come . • . from other sources than 
Major. Major himself • • . was even in the liberality of 
his political opinions still only the representative of the 
best schoolmen."4 The same author, in another work, cir-
cumspectly has declared: "In the absence of more definite 
o~. c!t., p. 6; and, Henri Strohl, "Le droit ala resistance 
aapres les conceptions protestantes," Revue d'histoire et 
de philosophie religieuses, X (March-April, 1930), 133. 
~acKinnon, op. cit., II, 375. 
lwilliam Taylor, op. cit., p. 11. 
3Gray, loc. cit., p. 135. 4Brown, Buchanan, p. 44. 
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information • • . it is from Knox's own writings that we 
must gather the character and extent of his studies, and 
how far his modes of thought may be traced to early influ-
ences in Glasgow. 1 Though accepting Glasgow as the locus 
of Knox's student days under Major, Brown would apparently 
urge caution in any conclusion regarding Major's impress 
on Knox's political thought. 
5. Conclusion 
There can be little doubt that Knox moved in 
academic circles where Major's figure was a dominant one 
and his ideas were topics of current discussion. He could 
very well have been influenced by Major in his political 
thought. 
A comparison of their writings, at first sight, 
reveals little in common, however. "Nothing could be 
more unlike the dry scholastic theory of Major than the 
passionate polemics of Knox. "2 Yet, Knox may have drawn 
upon some of Major's ideas. For example, the reformer 
thought of the people as acting through legitimate 
leaders, the "Princes of the people." This idea may 
1Brown, ~. I, 27. 
2Burns, op. cit., pp. 382-84. 
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correspond with Major's proceres regni. Knox recognized 
the role of the Three Estates, but stressed this to a 
lesser degree than did Major. Knox was suspicious of the 
"raschall multitude" as Major was of the "many-headed 
beast • " Yet , K n o x appealed for popular action, which 
appeal, in the First Blast, the Appellation, and the 
Letter to the Commonality, could have been regarded by 
Major "as nothing but the wildest sedition. 111 There may 
be something of Major's thought in Knox's repeated in-
sistence that a nation was bound by its own laws and not 
the laws of any foreign princes. When Knox insisted that 
in his doctrine of resistance he was concerned with "the 
peopill assembled togidder in one bodie of the Comrnoune-
welth," it is possible to discern here Major's insistence 
that, even though individual subjects are inferior to the 
king, the universus populus could, if necessity arose, 
exercise superior power over him. 2 
If the propositions of the Second Blast, however, 
are accepted as the climax of Knox's political develop-
ment, "it is easy to see that we are in a climate of 
1Ibid., pp. 385-86. The present writer accepts 
Burn's comparison of the political ideas of Major and 
Knox as the most detailed, recent and scholarly that is 
currently accessible. 
2 Ibid., pp. 386-87. 
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thought whe:~::e an influence such as Major's cannot have been 
predominant. nl The first proposition states: 
It is not birth onely, nor propinquitie of blood, 
that maketh a Kinge lawfully to reign above a people 
professing Christa Jesus and his eternall veritie; 
but in his election must the ordenance, which God 
hath established in the election of inferiour judges, 
be observed.2 
This goes further than Major would ever have gone, 
for to him hereditary succession was not only legitimate 
but was in practice preferable to election. 3 
The ideas just discussed were common to the time 
in which Knox lived. One cannot definitely say that 
certain resembling principles which Knox held in his 
political thought were directly derived from Major. Since 
many of the writers on Knox have claimed that Major's 
teaching directly influenced the Scottish Reformer, it 
would be easy to conclude that a direct exchange of ideas 
took place between the two. But the conclusions by this 
majority of writers are suppositions. Not one has adduced 
clear evidence for a direct exchange of thought between 
Major and Knox. 
The best that can be said is that, in some measure, 
the reformer was probably affected in his political 
1 Ibid., p. 387. 2 Knox, Works, IV, 539. 
3Burns, op. cit., p. 387. 
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thinking by his teacher. But the degree and specific con-
tent of Major's contribution to Knox cannot be ascertained 
with any certainty. Whatever influence he may have had 
upon his pupil must be classed with that of the "atmos-
pheric" type. No further conclusion than this is war-
ranted by the indications in the writings of Knox. 
B. George Buchanan1 
1. His connection with Knox 
George Buchanan, Scottish Humanist, was born in 
February, 1506. Not much is known of his early education. 2 
In 1520, he was sent to the University of Paris, where he 
devoted himself to the writing of verse. In 1522, he re-
turned to Scotland, and in the following year, entered the 
University of St. Andrews. He went there chiefly for the 
purpose of attending the celebrated John Major's lectures 
on logic. 3 
1Buchanan is discussed in this place because of 
his connection with Major at St. Andrews and the possibil-
ity of his association with Knox there. 
2nonald MacMillan wrote: "A native of North 
Berwick, he is believed by some to have received his early 
education at the Grammar School of Haddington, where Knox 
must have also attended." Op. cit., p. 30. 
~eorge Buchanan," Encyclopaedia Britannica, 
11th ed., Vol. IV. 
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a. Students in St. Andrews· 
According to the new chronology, there could have 
been no student association between Buchanan and Knox in 
St. Andrews. 1 The humanist attended the university in 
1523-25, whereupon he followed Major to Paris, in 1526. 2 
Knox, as we have seen, must have studied at St. Andrews 
in the 1530's. Both Buchanan and Knox were students under 
Major, 3 but they must have pursued their studies in 
St. Andrews at different times. 
b. References to Buchanan in Knox's History 
There !E! several indications in the writings of 
both Buchanan and Knox which establish their recognition 
of one another. Knox, in his History, "has borne 
testimony to the virtues as well as splendid talents of 
Buchanan."4 He wrote of the humanist in the most 
respectful and admiring terms. 5 The first reference 
bears this out: 
1see the discussion on this point, supra, p.l02. 
3rnnes, op. cit., p. 19. 
~acCrie, op. cit., p. 7n. 
5 Brown, Buchanan, p. 323. 
He [James V] caused putt handis in that notable 
man, Master George Balquhanan, to whome, for his 
singulare eruditioun and honest behaveour, was com-
mitted the charge to instruct some of his bastard 
children. Butt, by the mercifull providence of God, 
he eschaped (albeit with great difficultie,) the 
rage of these that sought his blood, and remanes 
alyve to this day, in the yeare of God Jm. VC· 
threscor sax yearis, to the glorie of God, to the 
great honour of his natioun, and unto the conforte 
of those that delyte in letteris and vertew. That 
singulare werke of David his Psalmes in Latine 
meter and poesie, besydis many utheris, cane witness 
the rare graces of God gevin to that man, which that 
tyrant, by instigatioun of the Gray Frearis, and of 
his flatteraris, wold altogither have devored, yf 
God had noft providit remeady to his servand by 
eschaping. 
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This statement, written in 1566, does not, however, reveal 
any direct, personal interchange between Buchanan and Knox. 
It gives no indication of the inception of their friend-
ship.2 It merely expresses a respect and admiration which 
must have been widely shared by many in Scotland who had 
known and watched the career of the famous humanist. 
A second reference in the History occurs in Knox's 
account of the persecution of the French Protestants. A 
marginal note, appearing beside this account, reads: 
1 Knox, Works, I, 71. 
2Buchanan returned to Scotland in 1560 or 1561 and 
declared for the Protestant, or Reformed Church, shortly 
thereafter. "George Buchanan," Encyclopaedia Britannica, 
11th ed., Vol. IV. It is possible that Knox's association 
with Buchanan began in this period. 
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"Corrected be [sic] Mr. George." 1 If this means Mr. George 
Buchanan, it reveals that Knox's personal association with 
Buchanan antedated the humanist's final return to Scotland, 
in 1560 or 1561. Buchanan was in France at the time of 
Knox's writing, and it is highly probable he may not only 
have furnished Knox with the information contained in the 
paragraph opposite the marginal note, but also have sup-
plied him with the translation of the Latin verses appear-
ing several pages later in the History. 2 
No other references to Buchanan appear in the 
writings of Knox. In the two instances just cited, no 
hint of political influence, exerted by the one upon the 
other, is discernable. 
c. Knox, in Buchanan's Rerum Scoticarum Historia (1582) 
Of the numerous writings of Buchanan, one, his 
Rerum Scoticarum Historia, 1582, includes the name of Knox 
four times. "Significantly, upon each occasion he [Knox] 
is delivering a sermon." 3 Buchanan always mentioned the 
1 Knox, Works, II, 134. 
2oavid Laing believed that "the style of the 
versionpf the Latin verses] corresponds so much with the 
prose writings and the few letters of Buchanan written in 
his native tongue, as to warrant this ascription." Ibid. 
3oickinson drew 
tion to Knox's History. 
attention to this in his introduc-
Knox, History, I, lxxviii n. 
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reformer with high respect. 1 But his adulation of Knox 
seems to have been restricted to the preaching skill of the 
reformer. There is no ground for believing that Buchanan 
deliberately kept silence regarding the great role played 
by Knox among his contemporaries. It is probably nearer 
the truth to say that in Buchanan's eyes Knox was not the 
commanding personality and leader he now appears to us. 
There can be no doubt that of the two men, Buchanan, with 
his European reputation, was considered by his contempo-
raries the more distinguished. With his humanistic in-
stincts and his scholar's training, it is probable that 
for Buchanan there was much in Knox that repelled him. 
"That a popular preacher and (as he must have regarded 
him) a somewhat ignorant theologian should be reckoned 
a great historic figure, would probably have appeared to 
Buchanan as something of an absurdity." 2 Had Buchanan's 
Historia ended its account after the death of Knox, more 
might have been written by the author of Knox's role as 
1Kirkwood Hewat, Makers of the Scottish Church at 
the Reformation (Edinburgh: Macniven and wallace, 1920), 
p. 89. Hewat posed the question: "Would Buchanan have 
so respected him, if he had not been a liberator and a 
determined foe of all autocracy and tyranny?" Ibid. 
MacCrie also made note of the respect Buchanan naa-for 
Knox. MacCrie, op. cit., p. 7n. 
2B~own, Buchanan, p. 323. 
reformer. As it was, however, the work ended before the 
death of Knox. 1 
2. His De Jure Regni apud Scotos (1579) 
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A famous work of Buchanan's, the De Jure Regni apud 
Scotos, must now be considered. A political treatise, its 
relationship to Knox must be noted in assessing Buchanan's 
total affect upon the political theory of the Scottish 
Reformer. 
a. Date of composition 
The De Jure Regni apud Scotos, though published 
in 1579, 2 was written, as Buchanan himself stated in the 
dedicatory epistle to his pupil James VI, in the midst of 
the struggle of 1567-68: 3 
I wrote several years ago, when amongst us, af-
fairs were very turbulent, a dialogue of the right of 
the Scotch kings, wherein I endeavoured to explain 
2John w. Allen has stated that the publication 
year was in 1578, but this is contrary to the majority of 
the authors. Allen, op. cit., p. 338. 
1MacKinnon, op. cit., II, 470. For corroboration 
of this see also, Allen, o8. cit., p. 338; Alexander R. 
MacEwen, A History of the burch in Scotland (London: 
Hodder and Stougnton, 1913-18), II, 11; and, Murray, 
op. cit., p. 122. 
from the very beginning • • • what right, or what 
authority both kings and people have one with 
another.1 · 
b. Purpose of the treatise 
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Mary Queen of Scots was deposed in 1567. Buchanan 
wrote the De Jure Regni to justify to Europe this dethrone-
ment. 2 It was "a trenchant plea for revolution. n 3 
Buchanan, in this work, "furnished theoretical justifica-
tion for the policy Knox pursued. n4 
c. Essence of the content5 
Buchanan laid down the doctrine that the source 
of all political power is the people. 6 "The people, the 
~acEwen, op. cit., II, 11. 
~urray, op. cit., p. 122. 
5competent summaries and analyses of the De Jure 
Regni are to be found in: Allen, op. cit., p. 338££.; 
Brown, Buchanan, pp. 283-90; Burns, op. cit., pp. 239-62; 
Allen Carlyle, op. cit., VI, 332ff.; and, MacKinnon, ££• 
cit., II, 470-75. 
6
"George Buchanan," Encyclopaedia Britannica, 
11th ed., Vol. IV. 
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multitude, is for him a real force in the nation, and its 
interests and even its judgments ought to be considered."l 
He asserted the feudal conception of a contract between 
people and ruler. A contract is void when one of its 
parties violates its provisions. 2 Under certain circum-
stances tyrannicide is justifiable. 3 A war against 
tyrannical kings'' whose acts tend to the dissolution of 
society, whereas they have been instituted for its con-
servation, he considers the most just of wars. A tyrannical 
prince may ••• be deposed, exiled, or put to death."4 
Since the people create kingly rights, they may remove 
those rights if it is for a good cause. The people can 
repeal the law. 5 
d. Sources of the political ideas therein 
It has been suggested that Buchanan owed at least 
his liberal opinions in politics to his teacher at 
~acKinnon, op. cit., II, 478. 
2Allen Carlyle, op. cit., VI, 387. 
~urray, op. cit., p. 122. 
4 Scherger, op. cit., p. 111 • 
.:.OP..:...:...· ...;:c;=:i;=:t • , p • 3 38 f f • 
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St. Andrews, John Major. 1 Though he was probably drawn 
to St. Andrews, and later to Paris, by the reputation of 
Major, he appears to have disliked both the method and 
the matter of the famous doctor's teaching. He wrote a 
very caustic epigram regarding one of Major's dreary 
scholastic tomes, in which, he said, "trifles through the 
book abound, and scarce a page of sense is found." 2 
Yet, Buchanan probably learned more from Major 
than he was inclined to admit. It is a truth that his 
old master had taught, in fragmentary fashion, the same 
doctrine of the political rights of the people as he him-
self subsequently propounded in the De Jure Regni. Not 
that he wrote the treatise from his recollection of 
Major's political principles, rather, it was a product 
of the reactionary age in which he lived. "But it is not 
a far-fetched guess to assume that some of these proposi-
tions were present to the writer's mind even in the midst 
of the stirring impressions of the revolutionary period 
in which he wrote." 3 
1Brown, Buchanan, p. 44. 
2Quoted in MacKinnon, op. cit., II, 469. 
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Major, therefore, probably had some influence upon 
Buchanan, but the fonner's writings "cannot be regarded as 
having been, in any real sense, the 'source' of the ideas 
of ... Buchanan."1 As far as the political theories of 
the treatise are concerned, "these were an inhe.ritance that 
lay at his hand. 112 Buchanan was not strictly original 
here, though he doubtless brought something of his own to 
the interpretation of politics. 3 Most of his reasoning 
can be derived from the medieval jurists and theologians. 
The theory of contract, the supremacy of law, even 
tyrannicide had been championed long before Buchanan. 4 
3. His effect upon Knox 
a. Dissimilarity from Knox 
Buchanan. differed from Knox in his treatment of 
political questions. The guides of the humanist were 
1Burns, op. cit., pp. 389, 395. 
2Brown, Buchanan, p. 283. 
3 Burns, op. cit., p. 401. 
~acKinnon, ~· cit., II, 475-76. Peter Heyl~ 
made the statement t t Buchanan built on John Calvin s 
foundation. The Stumbling Block of Disobedience and 
Rebellion (London: E. Cotes, 1658), p. 128. No support 
can be found for this. John w. Allen has written: "If 
he were a Calvinist in any sense he was certainly not, 
politically, a Knoxian." Allen, op. cit., p. 336. The 
comment by Heylyn seems to be an isolated one. 
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reason and history; those of the reformer, the precepts of 
the Scriptures. 1 There appears to be no tie of political 
influence between Buchanan and Knox. Their mutual justifi-
cation of rebellion against Mary Queen of Scots was "a mere 
accident of circumstance." They justified the rebellion on 
grounds entirely different. 2 The differences between the 
political thought of Buchanan and that of Knox are enough 
to make it seem improbable that the same influences 
operated upon both. 3 Moreover, their methods of giving 
expression to their political ideas were dissimilar. 
Buchanan wrote in a foreign tongue, whereas Knox conveyed 
his message in the vernacular. And while Buchanan 
addressed himself to the learned few, "Knox thundered his 
opinions into the ears of the multitude with the force and 
passion of an orator."4 Buchanan was not among the leading 
political figures of his day. At no time in his career 
were his instincts those of the practical politician. 5 
~acKinnon, op. cit., II, 470. 
2Allen, op. cit., p. 337. 
3Burns, op. cit., p. 444. 
4stalker, op. cit., p. 166. 
5Brown, Buchanan, p. 267. 
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Knox was the practical politician. His name looms large 
in Scottish histories as one of the important political 
figures in sixteenth century Scotland. 
b. Affinities with the reformer 
Buchanan wrote in the De Jure Regni that criminal 
kings ought to be punished like other criminals. No 
particular privilege is granted in that respect to tyrants. 
"tn this passage alone can Buchanan be said to show any 
trace of Knoxian thought."1 But this resemblance to the 
similar idea of Knox does not necessarily prove the di-
rect influence of either man upon the other. 
It has been said that Buchanan, in his Historia, 
clearly derived his argument against female government 
from Knox's First Blast. "Its general drift is too close 
to that of Knox for this to be in much doubt." ... He 
adopted,without developing or substantially modifying, 
Knox's condemnation of female government. 112 If this is 
true, this acquisition by Buchanan represents the sole 
occasion in which political influence was actually 
exerted. 
1Allen, op. cit., p. 340. 
2Burns, op. cit., pp. 273, 285. 
Aside from these two instances of affinity with 
Knox, nothing further can be cited. 
c. The question of priority--Buchanan or Knox? 
125 
Did Buchanan and his political thought affect the 
political theory of Knox? Or did Knox exert the prior 
influence? 
"That Buchanan exercised a profound influence 
upon John Knox is now well recognised."l This statement 
is based upon the discovery of certain "turns of 
expression" in Knox's History, "which remind us of passages 
in the Somnium and Franciscanus. 112 But it may be asked: 
Might not the same expressions in these writings of 
Buchanan remind us of passages in Knox's History? 
Another argument advanced is that Buchanan, after the 
death of Knox, was requested to revise certain passages 
in the latter's History. "From this we may argue that in 
life the Reformer had freely utilised the aid of the 
greatest of his contemporaries."3 This may very well be 
1oavid A. Millar (ed.), George Buchanan: A 
Memorial' 1509-1906 (St. Andrews: W. C. Henderson and 
Son, 190 ), p. 191. 
2rbid. The Somnium and Franciscanus are, of 
course, wr-rtings of Buchanan. 
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true, but there is no evidence to support the argument. 
Another author has implied in his discussion, 
first, of Buchanan, then of Knox, the real influence of 
the former upon the latter's political thought. After 
having completed a description of the De Jure Regni and 
Buchanan's theory of contract and tyrannicide, the writer 
added: "The matter was much more grave when the writings 
of Buchanan fell in particular upon an overexcitable 
Scot. 111 
But these testimonies alleging Buchanan's influ-
ence upon Knox are almost unique in works on the 
Scottish Reformer. 
Is there evidence for the influence of Knox upon 
the thought of Buchanan"Z "Behind George Buchanan there 
was a greater and more powerful figure, that is, John 
Knox." 2 The supporters of this thesis have declared 
that, before Buchanan's De Jure Regni was published, we 
must look for the formulation and development of the 
principles of the revolt in Scotland to the declarations 
of the Scottish preachers and of John Knox, as we find 
1Knox was the one intended in this statement. 
Pierre Mesnard, L'essor de la philosophie politigue au 
XVIe siecle (Paris: Lihrairie Phi1osophique, J. Vrin, (1936) 1952), p. 362. 
2Allen Carlyle, op. cit., VI, 396. 
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them in the reformer's History. 1 Here is an indication 
of the priority of Knox, yet one cannot conclude from this 
that his political theory and action, in any direct way, 
influenced the thought of Buchanan in his De Jure Regni. 
says: 
A squib produced during the English Civil Wars 
A Scot and Jesuit, hand in hand, 
First taught the world to say 
That subjects ought to have command, 
And monarchs to obey.2 
The Jesuit was Mariana, who in his De Rege et Regis 
Institutione taught doctrines similar to those of Buchanan. 
But historians are not certain whether Knox or Buchanan 
was intended by "a Scot" in the witty quatrain. 
Buchanan took no such direct part in the political 
struggles of his time as did Knox. However, the main 
direction of his influence was identical with that of 
Knox. Though less obtrusive than Knox, Buchanan's in-
fluence upon subsequent Scottish politics was perhaps 
more persuasive and permanently active. 3 In accounting 
for the democratic tendencies in modern Scotland, the 
2Quoted in Brown, Buchanan, p. 29ln. 
3 ~·. p. 357. 
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humanist has to be considered along with Knox. 1 But any 
influence Buchanan had upon political thought probably 
belonged more to the seventeenth century than to the six-
teenth. And it was far more apparent in England than 
elsewhere. 2 
From the lack of evidence, therefore, one must con-
clude that neither Knox nor Buchanan contributed directly 
or significantly to the political thought of the other. 
That they were aware of one another's work is established. 
It seems probable that if any one was influenced, it was 
Buchanan by Knox. Knox was participating in the struggle 
for Reformation in Scotland several years before Buchanan 
returned from the Continent. Knox was a more forthright 
leader in practical politics; he was the active, forceful 
reformer plunging into the midst of the battle. Buchanan, 
the humanist scholar, more retiring, yet interested in the 
cause of the Reformation, wrote his De Jure Regni in the 
wake of Knox's public assertion of the right of resistance 
and of deposition. The dethronement of 1567, engineered 
by Knox and his followers, found theoretical justification 
by the pen of Buchanan. The impression left by history is 
1 Ibid., p. 292. 
2Allen, op. cit., p. 342. 
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that Knox was prior in thought and action to the political 
contribution of Buchanan. 
C. George Wishart 
1. Life sketch 
George Wishart, Scottish Reformer, was born about 
1513. Nothing substantial can be said of his early life. 
He apparently graduated M.A., probably at King's College, 
Aberdeen, and taught as a schoolmaster at Montrose. In 
1538, accused of heresy, he fled to England, where, in 
Bristol during the following year, a similar charge was 
brought against him. In 1539 or 1540 he went to Germany 
and Switzerland, thereafter returning to England where he 
became a member of Corpus Christi College, Cambridge. He 
went to Scotland in 1543. His career as a preacher there 
began in 1544. 1 It was during this time that Knox 
probably first met Wishart. 
1Albert Frederick Pollard, "George Wishart," 
Encyclopaedia Britannica, 11th ed., Vol. XXVIII. 
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2. His personal encounter with Knox 
Wishart went from place to place at the peril of 
his life denouncing the errors of Rome and the abuses in 
the church at Montrose, Dundee, Ayr, in Kyle, at Perth, 
Edinburgh, Leith, Haddington and elsewhere. 1 Knox, in his 
History, first mentioned his relationship with the famous 
preacher when Wishart came into Lothian: "He called for 
Johne Knox, who had awaited upoun him carefullie frome 
the tyme he came to Lotheane." 2 
During this tour of the Lothians, Knox was Wishart's 
constant companion. The Romanist party had tried to kill 
the bold preacher, and Knox carried a two-handed sword 
"ready to cut down anyone who attempted to strike at the 
missionary while he was speaking."3 The tenderness which 
lay beneath Knox's usual sternness appears in the account 
he gave of Wishart in his History. To Wishart, Knox was 
the beloved disciple. 4 When he realized that the end was 
near, he refused to allow Knox to share his danger, saying: 
"One is sufficient for the sacrifice; return to your 
2works, I, 137. 
3Lindsay, op. cit., II, 284. 
4Ibid. 
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bairns" [i.e., the students he was tutoring]. 1 This was 
in December, 1545. On March 1 of the following year, 
Wishart, at the instigation of Cardinal David Beaton, was 
burned to death at St. Andrews. 2 
3. Transmitter and translator of First Helvetic Confession 
When Wishart came from the Continent to Cambridge, 
he brought with him the First Helvetic Confession of Faith 
of 1536. 3 Sometime before his return to Scotland, in 1543, 
he translated it into English. 4 Though he knew Luther's 
teaching, when he returned to his native land to preach, 
"he based his doctrine and activity upon the First Helvetic 
Confession of Faith, and he developed his overall system of 
theology from the just published commentary on Romans, by 
Calvin. u 5 One of the passages from Wishart's translation 
~or Knox's account of Wishart, see Works, I, 125-
45. 
2Albert Frederick Pollard, "George Wishart," 
Encyclopaedia Britannica, 11th ed., Vol. XXVIII. 
3Innes, op. cit., p. 36n. 
4Andrew Lang, John Knox and the Reformation (London: 
Longmans, Green and Co., 19o5X p. 15. 
5J. H. Baxter, "Luthers Einflusz in Schottland im 
16. Jahrhundert," Luther-Jahrbuch, XXV(l958), 107. 
explains the duty of the magistrate: 
Seeing every magistrate and high power is of 
God, his chief and principal office is (except he 
would rather use tyranny) to defend the true 
worshipping of God from all blasphemy, and to pro-
cure true religion • • . then after to judge the 
people by equal and godly-rais, to exercise and 
maintain judgment and justtl.ce, etc. 
They that bring in ungodly sects and opinions 
• • • should1be constrained by the magistrates and high powers. 
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This early confession of Switzerland also proclaimed 
that subjects should obey the magistrate only "so long as 
his commandments, statutes, and empires, evidently repugn 
not with Him for whose sake we honour and worship the 
magistrate. 112 
4. His contribution to Knox's political thought 
Knox, as the immediate disciple of George Wishart, 
must have known of and may have used the First Helvetic 
Confession of Faith. 3 He "may have imbibed Calvinism" 
from Wishart. 4 Knox's idea on the right of subjects to 
1Quoted in Innes, op. cit., p. 102n. 
2Quoted in ibid., p. 103. 
3 Ibid., p. 36n. 
4 Lang, oe. cit., p. 28. 
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combine against and overthrow a tyrannical ruler may have 
received some inspiration and impetus from Wishart and 
the First Helvetic Confession. No certain answer as to 
the content and extent of Wishart's influence upon the 
political thought of Knox can be given. However, the fact 
of their close relationship and the possibility of the 
introduction of new ideas must be held in mind. Here may 
have been Knox's earliest contact with Calvinism and 
Continental opinions on the right of resistance. 
D. Henry Balnaves and the Treatise on 
Justification by Faith 
1. Author of the Treatise 
Henry Balnaves, Scottish lawyer, a nativeof Kirkcaldy, 
was born about 1502. He studied law and religion in Cologne. 
On December 7, 1526, he was incorporated a member of 
St. Salvator's College, St. Andrews. Balnaves was one of 
the commissioners appointed to Parliament in November, 1538, 
and his name appeared in parliamentary proceedings until 
November, 1544. After the death of James V, when the in-
fant Mary became heir to the Crown, he was advanced to the 
position of Secretary of State. He appears to have been of 
the reformed faith as of this time. In the first 
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Parliament of Queen Mary, March 12, 1543, Balnaves spoke 
in favor of an act to allow the use of the Scriptures in 
the vulgar tongue. In the same Parliament, he was one of 
three commissioners sent to England to negotiate with 
Henry VIII for the projected alliance between Prince Edward 
and the infant Queen of Scots. Because of a change in the 
Governor's policy and the influence of Cardinal David Beaton, 
Balnaves was suspended from his office as Secretary of 
State. He was imprisoned for a time in Blackness Castle, 
November, 1543. In 1544-45 he was allowed to resume his 
judicial duties, but the murder of Cardinal Beaton, on May 
29, 1546, forced him, though not one of the assassins, to 
find protection in the Castle of St. Andrews. Knox recorded 
in his History that in the castle, Balnaves, John Rough and 
David Lyndsay persuaded him [Knox] to undertake the work 
of the ministry. When the castle was surrendered to the 
French, in August, 1547, Balnaves was imprisoned at Rouen 
while Knox rowed in the galley ship. It was during his 
imprisonment that Balnaves wrote the Treatise on Justifica-
tion by Faith and sent it to Knox. In 1556, Balnaves re-
turned to Scotland and took an active part in managing the 
affairs of the Congregation. 1 Knox, in his History, 
lrhis historical sketch was written by David Laing 
in Knox, Works, III, 405-12. 
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speaks of him as "an old professor"1 and refers to him as 
highly esteemed as a man of learning as well as piety. 2 
2. Portions relevant to Knoxian political theory 
When Knox received Balnaves' Treatise aboard the 
galley, he made a digest of it and sent it, with a com-
mendatory letter, to his old hearers at St. Andrews. This 
Sommarie, in its incidental political references, gives us 
"some inkling of Knox's own opinions." 3 
a. Method and type of obedience--Chapters XII and 
XXVIII 
In the twelfth chapter of Balnaves' Treatise appear 
these words on obedience of subjects: 
The Politike or Civill Justice is, the obedience 
which every subject and inferiour estate of man 
giveth to their prince and superiour, in all the 
worlde. The which proceedeth of the lawe of nature, 
• . • without the which obedience . • . no common-
weale might bee conserved and kept in rule and order 
• • • Therefore are princes and higher powers com-
manded of God to be obeyed, as his good worke, for 
they ar the ministers of God unto good.4 
1 Ibid., I, 99. 2 .!!*!·, p. 226. 
3Burns, op. cit., p. 135. 
4works, III, 462. (The author appended a marginal 
note opposite this passage: "Rom. 13." Balnaves' 
Treatise is printed entire in Knox's Works, III.) 
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Knox's summary of this was: "Politicke justice is, 
an obedience which the inferiour estate giveth to their 
superiour; which should be keept, because it is the com-
mand of God that Princes be obeyed."l 
In the twenty-eighth chapter of the Treatise, 
Balnaves wrote: 
If thou be a subject, . . • be obedient to thy 
superiour. First, unto thy prince, as the supreame 
power, and to everyone having power from him, for 
they are the ministers of God, whom thou shouldest 
obey and not resist, ordeined by God to the revenge 
of evill doers •••• Hee is thy head, whom thou 
shouldst obey: transgresse not his lawes; be not 
a revenger of thy owne cause, for that is asmuch 
as to usurpe his office • . • Looke not to his 
faultes or vices, but to thy owne. Disobey him 
not; howbeit he bee evill and doe the wrong; . . 
grudge not therea~, but pray for him, and commit 
thy cause to God. 
Knox summarized this passage in a sentence, show-
ing apparent concurrence. 
b. Role and authority of the Prince--Chapter XXV 
In the twenty-fifth chapter of the Treatise, 
Balnaves proclaimed the equality of princes with the 
poorest in the kingdom, a principle for which Knox also 
stood. He discussed the bearing, duty and knowledge of a 
prince and alluded to the punishment which God administers 
1 ~·. p. 18. 2 Ibid., pp. 539-40. 
for a prince's misruling. 1 Knox summarized the major 
points: 
In the Prince is conteined all magistrats hav-
ing jurisdiction in a commounweall; whose duety is, 
First, To know God, and his lawe, which hath placed 
them in that authoritie. Secondly, To guide, feed, 
and defend their subjects; knowing them selves to 
be no better of their nature than is the poorest 
in their realme. Thirdly, To defend the just, and 
punish the wicked, but respect of persons, having 
their harts and eyes cleane and pure from all 
avarice.2 
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Princes are called "the sonnes of God." They are 
to be obeyed "in all things not repugning to the command 
of God." 
They ar ordeined and placed by God to punish 
vice and mainteine vertue: And therefore their 
owne life should be pure and cleane; first, because 
otherwise they cannot punish sinne; and secondly, 
because the wickednesse of princes provoketh their 
subjects to the imitation thereof • . . [They] 
should admitte into their kingdomes no worshipping 
of God, except that which is commanded in the 
Scriptures.3 
3. The Treatise as indicative of Knox's political 
affinity in 1548 
There is no suggestion in Knox's Sommarie that 
subjects may or should compel their rulers to fulfill their 
1 Ibid., pp. 526-31 2 Ibid., pp. 25-26. 
3Ibid. , p • 26 • 
138 
obligations, nor is there any trace of political limitation 
on rulers. 1 The emphasis is upon the duty of submission 
and obedience to the higher powers. Knox had not yet 
developed his theory of resistance. The views on the rela-
tion of ruler and subject, to which Balnaves gave expression 
in his Treatise, may be regarded as substantially those 
of the Scottish Reformer in 1548. In reverence for the 
higher magistral powers they resemble very closely those 
of Luther, whom Balnaves seemed to have followed enthusi-
astically.2 If Knox had received from George Wishart any 
Calvinist inspiration from the Continent for a doctrine of 
resistance, it is not apparent in 1548. The galley 
prisoner still adhered to Luther's teaching of passive 
obedience. 
E. John Willock 
1. Background and association with Knox 
John Willock was born in Ayrshire about 1515. He 
was educated at the University of Glasgow, was a monk for 
a short time, but embraced the reformed religion and went 
1 Burns, op. cit., p. 136. 
~acKinnon, op. cit., II, 400. 
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to London, where, about 1542, he became chaplain to Henry 
Grey, afterwards Duke of Suffolk, the father of Lady Jane 
Grey. 1 John ab Ulmis, a Swiss student attending OXford, 
after visiting Berwick, Scotland, about 1551, wrote to 
Bullinger that "Willock is preaching the Word of God with 
much labour on the borders of Scotland."2 Knox was a 
pastor in Berwick during 1551, leaving for his Newcastle 
pastorate in May or June, 1551. 3 During the same year 
there were important negotiations with England taking place 
at Berwick. Many leading Scotsmen took part in these, and 
it seems very probable that Willock and Knox were there at 
the same time and met frequently. They would doubtless 
4 
also have met in their preaching tours in the neighborhood. 
The high esteem and respect exchanged between Knox and 
Willock during this time made possible an even closer asso-
ciation in Scotland at a later date. In his History, Knox 
called John Willock "that notable Man." 
111John Willock," Encyclopaedia Britannica, 11th ed., 
Vol. XXVIII. 
2Quoted in Hewat, op. cit., p. 138. 
3Peter Lorimer, John Knox and the Church of 
England (London: Henrys. King, 1875), p. 44. 
~ewat, op. cit., p. 139. 
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When Mary Tudor ascended the English throne in 
1553, Willock went to Emden in Friesland, where he prac-
ticed as a physician, varying this profession with visits 
to Scotland. He was associated with those in Scotland who 
opposed the Queen Regent, Mary of Lorraine, and the 
Roman Catholic religion. In 1558, Willock returned 
definitely to his native land. He began to preach, was 
outlawed in 1559, but in the same year, as Knox's deputy 
minister at St. Giles', Edinburgh, he frustrated the ef-
forts of Mary of Lorraine to restore the Roman Catholic 
religion, and administered the communion for the first 
time in accordance with the reformed ideas. Willock was 
one of the four ministers chosen by the convention of 
October, 1559, to seats on the council of government, and 
was one of those appointed to compile the First Book of 
Discipline. About 1562 he went to Leicestershire for a 
pastorate, but he retained his connection with the 
Church of Scotland. A letter to Willock, written by Knox 
for the General Assembly, January, 1568, requested Willock's 
presence in Scotland again. On July 1, 1568, Willock was 
chosen Moderator of the General Assembly. He seems to 
have returned to England during the following year, as in 
February, 1570, he wrote to Knox lamenting the death of the 
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Regent Murray. 1 He died in England December 4, 1585. 2 
2. Declaration deposing the queen Regent, 1559 
The one possible connection between the political 
ideas of Knox and those of Willock appears in the discus-
sion during the Tollbooth Assembly, Edinburgh, October 21, 
1559. The question proposed for discussion, as Knox 
stated it, was: 
Whetther sche that so contempteouslie refuissed 
the most humi~l requeist of the borne Counsallouris 
of the realm, being also bott a Regent, whose pre-
tenses threatned the boundage of the hole commoun-
wealth, awght to b~ sufferred so tyrannouslie to 
impyre above them? 
Because this question had not previously been dis-
puted in open assembly, it was thought expedient to seek 
the judgment of certain preachers. To this assembly of 
nobles, barons, and representatives of the burghs, Knox 
and Willock were called and were required to give their 
opinions on the question of deposition. 
~ox, Works, VI, 445-46. 
2
"John Willock," Encyclopaedia Britannica, 11th 
ed., Vol. XXVIII. 
3They had requested that the Queen Regent send 
home the French soldiery from Leith. 
4 Knox, Works, I, 441. 
....._ .. 
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Willock, who officiated as minister of Edinburgh, 
being first asked, declared his judgment: 
First, That albeit Magistratis be Goddes ordinance 
• • • yitt is not thair power so largelie extended, 
but that is bounded and limited by God in his word. 
And Secundarlie, That as subjectis ar commanded 
to obey their magistratis, so ar magistratis commandit 
to geve some dewitie to the subjectis • • • 
Thirdlie, That albeit God hath appointed magis-
tratis his lievtennentis on earth • • • yitt he did 
never so establess any, but that for just causes thei 
mycht have bene depryved. 
Fourtlie, That in deposing of Princes •.. God 
did nott alwyise use his immediate poware; but some-
tymes he used other meanis whic~hls wisedome thocht 
good and justice approved • • . 
Willock's conclusion was: 
That since the Quene Regent denyed her cheaf 
dewitie to the subjectis of this realme, whiche was 
to minister justice unto thame indifferentlie, to 
p_r.eserve their liberties from invasioun of strangearis, 
and to suffer thame have Godis word freelie and openlie 
preached amanges thame; seeing, moreover, that the 
Quene Regent wes ane open and obstinat idolatress, a 
vehement manteanare of all superstitioun and idolatire; 
and, finallie, that sche utterlie dispysed the counsall 
and requeistis of the Nobilitie, he could see no 
reassone why they, the borne Counsallouris, Nobilitie, 
and Baronis of the realme, mycht nott justlie deprive 
her from all regiment and authoritie amanges thame.2 
Knox assented to Willock's opinion but added three 
qualifications: 
First, That the iniquitie of the Quene Regent, 
and mysordour owght in nowyis to withdraw neather 
our heartis, neather yitt the heartis of other sub-jectis, from the obedience dew unto our Soveranis. 
Li.e., Francis and Mary, in France.] 
1 Ibid., 442. 2rbid., pp. 442-43. 
Secundarly, That and yf we deposed the said 
Quene Regent rather of malice and privat invy, than 
for the preservatioun of the commoun-wealth . • • 
we should nott escheap Godis just punishment. 
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And thirdlie, He required that no suche sentence 
should be pronounced against her, bott that upoun her 
knawin and oppin reapentance, and upoun her conver-
sioun to the commoun-wealth, and submissioun to the 
Nobilitie, place should be grayted unto her of 
regresse to the same honouris. 
3. Conclusion 
In his statement added to Willock's opinion, Knox 
was being very cautious. Perhaps he was concerned to live 
down the uncomfortable reputation he had earned by the 
First Blast. 2 The sentiments expressed by Knox were moder-
ate and wise. They reveal how very far from revolutionary 
he was at this time. "In a struggle which strained every-
thing to the utmost, he sought to maintain law, • • . and 
was careful to discriminate between condemnation of the 
manner in which an office was filled, and repudiation of 
the office itsel£."3 
The statements of Willock and Knox, in themselves, 
do not give any hint of the influence of one man upon the 
1 Ibid., p. 443. 
2Burns, op. cit., pp. 184-85. 
3Taylor, op. cit., p. 131. 
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other as far as political theory is concerned. They were 
in apparent agreement on the question of deposition. How 
each arrived at his view cannot be determined. One cannot 
say that Willock furnished Knox with the reasoning for 
deposition, or that Knox supplied Willock with the justifying 
grounds. The writings of Knox and the testimony of author-
ities on Knox provide no basis for saying that the one 
affected the other in his political thought. In any case, 
no theory of resistance was borrowed from Willock, since 
Knox in his cautious qualifications seems to have opposed 
drastic action at this time. 
F. Heinrich Bullinger 
1. Background of the consuluation of 1554 
Heinrich Bullinger (1504-75), the Swiss 
succeeded Zwingli as pastor of ZUrich, December 
Reformer, 
1 9' 1531. 
When Knox first went to Geneva, at the beginning of the 
Marian Exile, 1554, Calvin's party was not yet secure 
there. In the eyes of Knox, Calvin was not yet considered 
a high authority. Bullinger held the higher reputation, 
with the English Church, which had consulted him on 
111Heinrich Bullinger," Encyclopaedia Britannica, 
11th ed., Vol. IV. 
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matters during the reign of Edward VI, and with Knox. 1 
Receiving a letter of commendation from Calvin, Knox went 
to Bullinger to submit to him certain crucial questions 
which had come to his mind in the overthrow of all his 
hopes through the succession of Mary Tudor. It appears 
that Knox requested categorical replies in writing to the 
queries he laid before Bullinger. 2 
2. Interview with the Scotsman 
a. Four queries 
The questions Knox directed to the ZUrich minister 
were intensely practical, for Knox had seen first Scotland 
1 Brown, ~. I, 155-56. 
2Ibid. Some writers, e.g., Christina Hallowell 
Garrett, Inlner The Marian Exiles: A Study in the Origins 
of Elizabethan PUritanism (cambridge, England: University 
Press, 1938), p. 164, have said that Christopher Goodman, 
the English preacher and associate of Knox, was the 
questioner of Bullinger. But Bullinger wrote a letter 
to Calvin, March 26, 1554, telling of his interview with 
the Scotsman commended by Calvin. It could not have been 
Goodman, for Garret finds him in England the day before 
Bullinger's letter was written. Moreover, Goodman was an 
Englishman, not a Scotsman, and his subsequent letter in 
which he mentions havLng submitted certain propositions 
to Calvin and Peter Martyr was not written until August, 
1558, four years after Bullinger's communication to Calvin. 
Doumergue decided that it was of little importance whether 
the questioner was Knox or Goodman! Doumergue, op. cit., 
v, 523. 
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and then England ruined by a regency. Now the ruin of each 
land was about to be completed by the marriage of a queen. 
A king of France would rule in Scotland; a king of Spain 
in England. Should these things bet1 
First, Knox asked whether a king's son, being a 
minor, could claim by hereditary right the authority of a 
lawful magistrate upon his father's death? 
Second, he inquired whether a woman could govern a 
kingdom by divine right and transfer her authority to her 
husband? 
Third, Knox asked whether obedience was to be 
rendered to a magistrate who enforces idolatry and condemns 
true religion? Also, were those authorities, who were 
still in military occupation of towns and fortresses, per-
mitted to repel this "ungodly violence" from themselves 
and their friends? 
Fourth, he asked to which party must godly persons 
attach themselves, in the case of a religious nobility 
resisting an idolatrous sovereign? 2 
1 Percy, op. cit., p. 179. 
2Knox, Works, III, 221-26. 
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b. Four replies 
The answers of Bullinger were extremely prudent. 1 
His reply to the first question was in the affirmative, 
provided that succession of a minor was in accordance with 
the laws of the realm. 2 
In answering the second query, Bullinger appealed 
to the law again. If by the law of the land a woman may 
succeed to the throne, then she is exempted from the 
general ordinance of God whereby women are subject to men. 
The Gospel, he insisted, did not abrogate hereditary 
right or constitutional law. It would be dangerous for 
Christians to oppose the established law. God, in his 
justice and at his own time, would provide for the 
destruction of unjust rulers. Regarding a queen's right 
to transfer her authority to her husband, Bullinger 
thought that a matter for those skilled in the law of the 
particular country to decide. 3 
To the third question, Bullinger gave a cautious 
reply "which gave little encouragement to any wild schemes 
~acCunn, op. cit., p. 51. 
2Burns, op. cit., p. 140. 
3 !lli·, p. 141. 
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against existing governments."1 Although the Word of God 
and the examples of the martyrs in Christian history" teach 
us that we must not obey the king or magistrate when their 
commands are opposed to God and his lawful worship," yet 
"it is very difficult to pronounce upon every particular 
case." Since Bullinger did not possess an accurate knowl-
edge of the circumstances to which Knox referred, "it 
would be very foolish in me to recommend or determine any 
thing specific upon the subject." He urged the need for 
much prayer and much wisdom in cases of this kind," lest 
by precipitancy and corrupt affections we should so act 
as to occasion mischief to many worthy persons."2 
Bullinger was even more cautious in answering the 
fourth query, insisting again that the matter could be 
decided only by godly persons possessing the facts of 
the situation. He repeated his admonition that enter-
prises of resistance, while they may be justified in some 
cases, easily become perverted. 3 On the whole, Bullinger 
seemed to be of the opinion that it was a hazardous thing 
for godly persons to set themselves in opposition to 
1 Brown,~. I, 157. 
2K.nox, Works, III, 223-25. 
3Burns, op. cit., p. 142. 
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political regulations. 1 
c. Agreement of Calvin 
On March 26, 1554, Bullinger wrote a letter to 
Calvin, in Geneva, in which he said: "I have enclosed in 
this letter the Answer I made to the Scotsman whom you com-
mended to me."2 Calvin's opinion agreed with that of the 
ZUrich Reformer. Neither gave any encouragement to Knox. 3 
3. Resultant sentiment of Knox 
Knox's reaction to Bullinger's answers is unknown 
to us. He appeared, however, to be only "poorly satis-
fied."4 For a time, at least, he was cautious. 5 Neither 
Works, 
~acCunn, op. cit., p. 51. 
2Quoted from the Epistolae Tigurinae in Knox, 
III, 219. 
3J. H. Burns, "Knox and Bullinger," Scottish 
Historical Review, XXXIV(April, 1955), 91. Alexander T. 
Innes has written: "Bullinger, with the approval of 
Calvin, gave an answer which may have suggested to Knox 
the idea that a people ••• may revolt against 'their 
legitimate magistrate' who persecutes the truth, provided 
they have an inferior magistrate to lead them." Innes, 
op. cit., pp. 68-69. This possibility as arising from 
Calvin, not Bullinger, will be discussed in detail under 
the section entitled, "John Calvin," infra, p.151. 
~artin, op. cit., p. 163. 
5Percy, op. cit., p. 180. 
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in the Admonition, written in June and July, 1554, or any-
where else in his writings during this period did Knox urge 
the English Protestants to anything more than passive 
disobedience in matters of religion, and patient trust in 
God's ultimate intervention to deliver and avenge them. 
He "was not yet confident or desperate enough to pursue a 
wholly independent line of thought." 1 
But Knox wanted more complete approval for the few 
revolutionary questions he had brought before Bullinger. 2 
He had listened patiently to the circumspect counsels of 
Bullinger and Calvin, 3 but he probably kept his own. 4 
Obtaining no support from either, Knox was determined to 
search the Scriptures for himself. 5 On one of the ques-
tions posed to Bullinger, the right of female government, 
Knox gave himself the answer he had sought. 6 Exasperated 
1 Burns, loc. cit., p. 91. 
~artin, op. cit., p. 163. 
3Robert Louis Stevenson wrote: "I imagine Knox's 
ears must have burned during this interview." Familiar 
Studies of Men and Books (New York: Charles Scribner's 
Sons, 1891), p. 320. 
4 Brown, op. cit., I, 157. 
~arjorie Bowen (pseud.], The Life of John Knox 
(London: Watts and Co., (1940) 1949), p. 60. 
6Martin, op. cit., p. 171. 
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by the rule of "Bloody Mary" in England and fortified with 
arguments from the Scriptures, Knox published his answer in 
the First Blast. It is probable, too, that on the other 
political questions asked of the ZUrich pastor, Knox inde-
pendently fashioned his own conclusions. 
G. John Calvin 
It is unnecessary to consider the life history of 
such a well-known figure as John Calvin. But it is in 
order to briefly present his political teachings before 
introducing his association with Knox. 
1. Political teachings 
The political teachings of John Calvin are best 
crystallized in the Institutes of the Christian Religion. 1 
Calvin explained his view on civil government under three 
heads: the magistrate, the laws, and the people. The 
first and the third of these are relevant for this disser-
tation. 
1The present writer has employed the Beveridge 
translation for this summary of Calvin's political teach-
ings. John Calvin, Institutes of the Christian Religion, 
trans. Henry Beveridge (2 vols.; Grand Rapids Michigan: 
William B. Eerdmans Publishing Co., (1845) 1953). 
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a. The magistrate 
Magistrates, wrote Calvin, have a commission from 
God, are invested with divine authority, in fact, repre-
sent the person of God. As vicegerents of God, it behooves 
them to rule with goodness, benevolence and justice. The 
first duty of magistrates is to care for religion and 
divine worship. They are the ordained guardians and 
vindicators of public innocence, modesty, honor, and 
tranquillity. It should be their concern to provide for 
the common peace and safety. They are, for this purpose, 
armed with power to curb evil-doers and criminals. Magis-
trates, in inflicting punishment, act not of themselves, 
but execute the judgments of God. They must neither, by 
excessive severity, rather wound than cure, "nor by a 
superstitious affectation of clemency, fall into the most 
cruel inhumanity, by giving way to soft and dissolute 
indulgence to the destruction of many."1 
b. The people 
The first duty of subjects towards their rulers is 
"to entertain the most honourable views of their office, 
recognising it as a delegated jurisdiction from God, and on 
that account receiving and reverencing them as the 
1Ibid., II, 653, 655, 657, 658-59. 
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ministers and ambassadors of God. 111 The obedience which 
subjects yield to the magistrate is given to God himself. 
The station of rulership is deserving of honor. No man can 
resist the magistrate without resisting God. The private 
man should not rashly encroach on the province of the 
magistrate. 
Sometimes there are princes who are unjust and 
ungodly in their rule. We owe the evil prince our obedience 
as well as the good. "Those, indeed, who rule for the pub-
lic good, are true examples and specimens of his beneficence, 
while those who domineer unjustly and tyrannically are 
raised up by him to punish the people for their iniquity."2 
A prince of the worst character "is to be held in the same 
honour and reverence as the best of kings." 3 If we bear 
in mind that iniquitous kings are appointed by the same 
decree which establishes all regal authority, "we will 
never entertain the seditious thought, that a king is to 
be treated according to his deserts."4 
If the people are persecuted by an unjust prince, 
they should call to remembrance their own faults, "which 
1Ibid., p. 668. 
3~., p. 671. 
2 Ibid., p. 670. 
4Ibid., p. 672. 
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doubtless the Lord is chastising by such scourges."1 It 
belongs not to the private person to cure such evils. 
"All that remains for us is to implore the help of the 
Lord. 112 Herein is God's goodness, power, and providence 
displayed: 
At one time he raises up manifest avengers from 
among his own servants, and gives them his command 
to punish accursed tyranny, and deliver his people 
from calamity when they are unjustly oppressed; 
at another time he employs, for this purpose, the 3 fury of men who have other thoughts and other aims. 
Although God renders vengeance upon unbridled 
tyranny, the people should not suppose that vengeance is 
committed to them, "to whom no command has been given but 
to obey and suffer. 114 This applies to private individuals, 
urged calvin. But this obedience enjoined on subjects 
would not prevent the interference of any popular magis-
trates whose office it is to restrain tyrants and to 
protect the liberty of the people. Calvin illustrated 
this by citing the Ephori, who were opposed to kings among 
the Spartans, the Tribunes of the people opposed to con-
suls among the Romans, and the Demarchs who curbed the 
senate among the Athenians. He added that "perhaps 
1Ibid.' p. 673. 
3Ibid. 
2 Ibid., p. 674. 
4Ibid., pp. 674-75. 
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there is something similar to this in the power exercised 
in each kingdom by the three orders, when they hold their 
primary diets." 1 
In that obedience which we owe rulers, one excep-
tion must always be made. We "must be particularly care-
ful that it is not incompatible with obedience to Him to 
whose will the wishes of all kings should be subject. 112 
The people are subject to their rulers, but subject only 
in the Lord. "If they command anything against Him let 
us not pay the least regard to it."3 There is peril in 
thus opposing kings. But "let us console ourselves with 
the thought, that we are rendering the obedience which the 
Lord requires, when we endure anything rather than turn 
aside from piety. " 4 . 
2. His association with Knox 
With the coming of Mary Tudor to the throne of 
England, July 19, 1553, Knox was persuaded to leave his 
pastoral duties in that. country and go into exile on the 
Continent. He went by ship to Dieppe in March, 1554. 
1 Ibid., p. 675. 2Ibid. 
3Ibid. 4Ibid., p. 676. 
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a. Genevan contacts 
During the period, April, 1554 - January, 1559, 
Knox made Geneva his home, with the exception of the time 
of his ministry in Frankfort, September 24, 1554 - March 26, 
1555, and a trip to Scotland in November, 1555, for a sojourn 
of eight or nine months. Knox and Christopher Goodman were 
chosen ministers in Geneva on December 16, 1556. They were 
re-elected to their positions in 1557 and 1558. On June 21, 
1558, Knox and Goodman, out of respect for their ministry 
of the Word of God, were admitted by the Council as citi-
zens of Geneva. During his residence in Geneva, Knox en-
joyed the friendship of Calvin. 1 
Accepting the new chronology of Knox's birth, the 
Scottish Reformer was about forty years of age when he came 
to Geneva in 1554. Calvin was forty-five. Two very dif-
ferent men met. Knox "was a man of the people, not a re-
served French aristocrat like the reformer of Geneva; his 
invective sounds coarse beside the calm, polished sarcasm 
of Calvin--the bludgeon to the rapier. 112 The Scot had 
1This historical sketch is drawn from David Laing's 
preface to the final volume of Knox, Works, VI, xxxi-xxxv. 
2This quotation of 
from "The Scottish Saint: 
Monthly Review of Reviews, 
Thomas M. Lindsay was derived 
John Knox," The American 
XXXI~arch, 1905), 357. 
157 
been rough hewn by the rugged physical features of his 
native land; the Frenchman had been fashioned by the bene-
fits of high society and refined scholarship. Calvin was 
more intellectual, Knox, more practical; the former, more 
vehement and persuasive in argument, the latter, more 
passionate and masterly in action; the Genevan, the greater 
mind, the Scot, the larger heart. 1 
There is no doubt that Calvin and Knox were inti-
mate friends during the years at Geneva. Their later 
correspondence confirms this. 2 They consulted together 
on i~ortant matters. Knox had gone to Calvin for answers 
to the questions placed before Bullinger. When the 
Frankfort pastorate was offered, the Genevan Reformer ad-
vised him to accept it. 3 Knox spoke with Calvin regarding 
his invitation to return to Scotland in 1557. 4 These con-
sultations, on matters of crucial decision, afford some in-
sight into the close relationship established between the 
two men. 
1 Tulloch, op. cit., p. 274. 
2see the sub-subsection on "Relevant writings and 
correspondence," infra, p. 159. 
3Knox, History, I, 110. 
4 Ibid., p. 133. 
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To Knox, Geneva was "the most godly reformed church 
and city of the world."l He looked upon it as a retreat2 
and as a place for study. 3 Happy were his memories of 
Geneva. But its influence upon Knox probably has been 
overestimated by historians. 4 "There is no sense in which 
Geneva can be said to have made Knox, although it found 
him of kindred material, and fashioned him more completely 
into its own likeness."5 He learned there the elaborations 
of predestinarian doctrine, but they had little influence 
upon his mind. He learned at Geneva an admiration for dis-
ciplinary order in the congregation. He used Calvin as a 
reference book on all doctrinal matters. But certain of 
Knox's opinions and principles "were formed long before he 
1 ~·. 283. 
2Percy, op. cit., p. 247. 
3Knox, History, I, 110. 
~errick, op. cit., p. 199. 
5Tulloch, op. cit., p. 273. 
6Percy, op. cit., p. 247. 
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came into contact with Calvin. 1 
b. Relevant writings and correspondence2 
The writings and correspondence of Calvin, and espe-
cially of Knox, are interesting for the view they give of 
the relationship between the two reformers. 
Knox made first mention of John Calvin in his 
Godly Letter to the Faithful in London, Newcastle, and 
Berwick, written in the last of February, 1554. This pre-
dates his meeting Calvin at Geneva in April, when Knox took 
up his residence in the city. At the time of his writing 
of the Godly Letter, therefore, he must have known 
Calvin only through his writings. Indeed, in the same 
~errick, op. cit., p. 199. A.M. Fairbairn has 
written: "John Knox breathed for awhile the atmosphere of 
Geneva, was subdued into the likeness of the man who had 
made it, and when he went home, he copied its education and 
tried to repeat its Reformation. "Calvin and the Reformed 
Church," The Cambridije Modern His tor~ (13 vols.; New York: 
The MacMillan Co., 1 07), II, 374.aul Hutchinson has made 
a similar statement: "It is at Geneva that the Scotch re-
former meets Calvin, and comes under his sway. There he 
obtains the theological opinions which he is to hold tena-
ciously for the rest of his life; there, more important, he 
obtains the ideas of a proper form of Church and state 
government with which he is to remake Scotland. From this 
time, the reformation in Scotland is largely the mind of 
John Calvin working itself out through the relentless 
energy of John Knox." Men Who Made the Churches (Nashville: 
Cokesbury Press, 1930), p. 65. These two assertions are 
oversimplifications of a complex matter. 
2The discussion under this topic is arranged 
chronologically. 
letter, he alluded to Calvin's commentary on Jeremiah. 1 
The History of Knox calls the friend in Geneva 
"that notable [or "excellent"] servand of God, Johne 
C•lvin. 112 During 1558-59, Knox urged Calvin to write to 
the Queen Regent, asking her to remedy the errors and 
abuses in the Roman Church in Scotland. 3 
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Knox's First Blast, written at the end of 1557, 
was published in Geneva early in 1558. At the beginning 
of 1559, Calvin, having revised and reprinted his com-
mentaries on Isaiah, originally dedicated to Edward VI in 
1551, addressed the work to Queen Elizabeth. But the mes-
senger he sent to her Majesty bearing the news brought 
back word that his homage was not kindly received by the 
queen. She had been offended by Calvin because of some 
writings published, with his approval, at Geneva. Calvin 
was so annoyed at this imputation that he wrote a letter 
to Sir William Cecil, Elizabeth's minister, in which he 
expressed himself with some degree of asperity on the 
subject of Knox's First Blast. 4 A portion of the letter 
follows: 
1Knox, Works, III, 201. 
2 Ibid., I, 232, 268, 315. 
3 ill£·. p. 315. 4Ibid., IV, 356-57. 
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Two years ago John Knox asked of me, in a private 
conversation, what I thoughtabout the Government of 
Women.l I candidly replied, that as it was a devia-
tion from the original and proper order of nature, it 
was to be ranked, no less than slavery, among the 
punishments consequent upon the fall of man; but that 
there were occasionally women so endowed, that the 
singular qualities which shone forth in them made it 
evident that they were raised up by Divine authority. 
• • • I came at length to this conclusion, that since, 
both by custom, and public consent, and long practice, 
it had been established, that realms and principali-
ties may descend to females by hereditary right,2 it 
did not appear to me necessary to move the question, 
not only because the thing would be invidious, but 
because in my op~nion it would not be lawful to 
unsettle governments which ~e ordained by the 
peculiar providence of God. 
Calvin continued by saying that he "had no suspi-
cion of the book, and for a whole year was ignorant of its 
publication." When the publication was brought to his 
1This conversation must have taken place early in 
1557. Florence A. MacCunn wrote: "Some time in the 
winter of 1557, he [Knox] had gone privately to consult 
calvin on this question. The interview was disappointing. 
Calvin understood his Bible too well to force such mean-
ings on the text and he was too prudent to wish to apply 
such ideas to existing politics .... [Knox] went home 
to study the Scriptures and to twist them, with the pre-
verse logic of prejudice, to fit his own views; to brood 
on the iniquities of the two Queens; and--in a household 
of admiring women--to convince himself of the immeasurable 
superiority of men!" MacCunn, op. cit., p. 55. 
2Knox denied this in the First Blast. He apparently 
did not heed the answer of Bullinger to his second query. 
Supra, p. 147. 
3Quoted by Laing from the ZUrich Letters, Second 
Series, p. 35. Knox, Works, IV, 357. 
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attention, he showed his displeasure, but "as the remedy 
was too late, I thought that the evil should rather 
be buried in oblivion than made a matter of agitation." 
He confessed that "what the books contain, I cannot tell; 
but Knox himself will allow that my conversation with 
him was no other than what I have now stated." 
Calvin then proceeded to say that great confusion 
might have come by any determined opposition, and there 
would have been cause to fear that in such a case, "by 
reason of the thoughtless arrogance of one individual, 
the wretched crowd of exiles would have been driven away, 
not only from this city [Geneva], but even from almost the 
1 
whole world." 
In spite of the controversy and anxiety over 
Knox's unorthodox political views, friendly correspondence 
did pass between Calvin and Knox. Knox wrote Calvin a 
letter on August 28, 1559, in which he asked certain 
questions on ecclesiastical discipline. The conclusion 
of the letter is interesting for the affection and regard 
1Ibid., 357-58. Morel, minister in Paris, in the 
midst of terrible persecutions, wrote to Calvin, June 5, 
1559: "Knox has professed openly a detestable and very 
pestilential doctrine: it is shocking that women reign, 
and it is permitted to Christians to defend themselves 
by arms against tyrants." QUoted by Doumergue from 
Calvin's Qpera, XVII, 541. Doumergue, op. cit., V, 519. 
163 
shown Calvin: "Remember us in your prayers. Grace be with 
you. In haste. Your most attached, John Knox." 1 
On November 8, Calvin sent Knox this answer and 
most cordial message: 
If, most excellent Brother, I answer your letter 
not so soon as you expected, your countryman who 
brought it will be my best witness that slothfulness 
was not the cause of the delay. You yourself also 
understand quite well how few opportunities of writ-
ing are afforded us, seeing that in troublous times 
all means of access to your country are difficult. 
It was delightful not only to me, but to all the 
pious whom I made partakers of my joy, to hear of the 
very abundant success of your labours. Moreover, as 
we wonder at success incredible in so short a time, 
so also we give great thanks to God, whoseespecial 
blessing here shines forth- • • . As I am not ignorant 
how energetic a counseller you are, and how great 
readiness and power God has given you for acting such 
a part, I have thought it superfluous to stir up the 
brethren. Meantime, we are as much concerned for your 
dangers as if the warfare was common to us; and, as 
all that we can do, we join our prayers with yours, 
that our Heavenly Father may smite the raging enemies 
with madness and blindness, may confound their designs, 
may frustrate all their endeavours and preparations. 
. . . . . . . . . . . . . . . . . . . . . . . . . . . 
Farewell, excellent Sir and brother, most dear to 
us. We desire that you salute in our name the whole 
assembly of the saints, and we pray God that he may 
even to the end guide you all by his Spirit, sustain 
you by his goodness, and keep you under his protec-
tion.Z 
Here Calvin indicated warm affection and sincere 
concern for Knox. No animus on the political differences 
1Knox, Works, VI, 75-77. 
2 ~·· pp. 94-98. 
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between them was evident. The Genevan did not deplore the 
violent course the Reformation had taken in Scotland. He 
was aware of the dangers in warfare to which Knox and his 
adherents were exposed. Calvin, still maintaining the 
way of passive obedience, would pray that God would "smite 
the raging enemies • • , 111 
Towards the end of November, or early in December, 
1560, 2 Knox's first wife, Marjory Bowes, his "left hand," 
as he called her, died. In the History, he noted the 
passing. parenthetically: "· •• For he3 was in no small 
~avid Blondel in his Modeste Declaration de la 
Sincerite et Veritedes Eglises Reformees de France (1619), 
wrote that the ministers of Geneva, calvin and Beza among 
them, "had no certain account at Geneva of what passed 
amongst the Scots." This seems not to be the case, from 
the letter of Calvin to Knox just quoted. Their corres-
pondence with the Scots, Blondel said, was limited to 
ecclesiastical questions. Political issues were not dis-
cussed or perhaps even known. Blondel challenged the 
critics of the ministers of Geneva: "If these Gentlemen 
[i.e., the critics] are pleased to prove •.• by unques-
tionable evidence that the Ministers of Geneva corresponded 
with Knox, Goodman or Buchanan about other affairs than 
such as related to the Church, or that they were acquainted 
with their private opinions concerning the Prerogative of 
Kings, or that they knew exactly and approved what the 
others taught in matters of Civil Government, then they 
shall have leave to complain." Quoted in Pierre Bayle, 
A General Dictionary, Historical and Critical, ed. John 
Peter Bernard, Thomas Birch, John Lockman, et. al, (10 vols.; 
London: James Bettenham, 1738), VI, 552. 
2Knox, Works, I, lxiii n. 
3Knox wrote in the third person. 
heaviness by reason of the late death of his dear bed-
fellow, Marjory Bowes."1 
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The following April, when Calvin had heard the news, 
the Genevan Reformer wrote, on the twenty-third, a word of 
condolence: "Your widowerhood is to me grief and bitter-
ness, as it ought to be. You found a Wife whose like is 
not found everywhere."2 To Goodman, on the same day, he 
wrote a similar sentiment: "Although I am not a little 
grieved that our brother Knox has been deprived of the most 
delightful of wives, yet I rejoice that he has not been so 
afflicted by her death as to cease his active labour in 
the cause of Christ and the Church. 113 The warmth of the 
Calvin-Knox friendship is here clearly apparent. 
The final item of correspondence related to Calvin 
and Knox arose out of the deliberations of the General 
Assembly, 1561. At this assembly, it was agreed to ask 
the Church of Geneva regarding the question of Mary Queen 
of Scot's mass. Within three days after her arrival in 
~nox, History, I, 351. 
2Knox, Works, VI, 124. 
3 ~·. p. 125. 
166 
Scotland, 1 she had revived the mass. 2 Knox offered to 
write Calvin, asking if the ministers could prevent the 
queen from the open profession of her religion. But 
Maitland of Lethington said that he would write. His of-
fer, it was suspected, was for the purpose of gaining 
time, for although Knox had asked him on more than one 
occasion to keep his word, Lethington never did so. At 
the General Assembly of 1564, Lethington excused himself 
by saying that he, as secretary to the queen, could not 
presume to seek the solution of a controversy between her 
and the people without her consent. At the conclusion of 
this second discussion, Knox refused to write to Calvin 
and the learned men of other churches to obtain their 
opinion. His reason on this occasion was that he was not 
only fully resolved in his own conscience, but that he had 
already heard the judgments of Europe's most godly and 
learned men. 
1Knox wrote of Mary's arrival: "The verray face 
of heavin, the time of hir arryvall, did manifestlie speak 
what comfort was brought unto this cuntrey with hir, to 
wit, sorow dolour, darknes, and all impietie .... The 
sun was not seyn to schyne two dayis befoir, nor two dayis 
after. That fair-warning gave God unto us; but allace, 
the most pairt war blynd." Ibid., II, 268-69. 
2Ibid., VI, 133. 
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It is now known, however, that Knox did write to 
Calvin on October 24, 1561, on the question of the queen's 
mass.
1 Knox stated that the majority, "even of those who 
still agree with us in doctrine," advised allowing the 
queen to have her mass. 
[They] have this to say in defence of their in-
dulgence, that the queen, namely, affirms that all 
the ministers of the Word (and yourself also) are 
of the opinion that it is not lawful for us to pro-
hibit her from openly professing her own religion; 
and, though I frequently denounce that rumour as 
utterly false, yet it has become so rooted in the 
hearts of many, that I cannot root it out, unless I 
learn from you whether this question has been pro-
posed to your church, and what answer the brethren 
gave to it.2 
Knox apparently expected Calvin's agreement upon 
the issue. He needed only Calvin's word on the matter in 
order to change the majority's opinion at home. Calvin's 
judgment, by this date, was internationally authoritative. 
Knox continued his letter rather apologetically: 
I am a continual trouble to you, and I have no 
other to whom I can confide my anxieties. I frankly 
confess, my Father, that I never before felt how 
weighty and difficult a matter it is to conten~ 
against hypocrisy under the disguise of piety. 
1navid Hay Fleming, Mar~ ~ueen of Scots, From Her 
Birth to Her Flight Into Englan2d ed.; London, Hodder 
and Stoughton, (n.d.) 1898), pp. 262-63. 
2Knox, Works, VI, 133-34. 
3Ibid., p. 134. In describing the relationship of 
Calvin an'dlGiox, Charles Martin has written: "Knox wrote 
The Scottish Reformer concluded his letter with 
this revealing statement: 
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James, the Queen's eldest brother, who alone among 
those that frequent the Court, opposes himself to 
ungodliness, salutes you. Yet he among others labours 
under this delusion, that he is afraid to overthrow 
that idol by violence.l-
Clearly, Knox was counseling violent means for the 
overthrow of idolatry. It is unfortunate that no answer 
of Calvin to this letter is extant. Perhaps he did not 
make a reply at all. 2 In any case, the conscience of Knox 
on the matter was resolved. 
to Calvin in entire confidence. He called him his father 
and consulted him on the delicate questions which he was 
called upon to resolve. He opened to him his heart and 
told him of the torments he suffered by the hypocrisy of 
his adherents, torment worse than that caused by the 
hostility of his enemies. His tone is always that of a 
disciple vis-a-vis his master, as much and even more 
than that of a friend vis-a-vis his friend. Martin, 
op. cit., p. 275. John Tulloch, on the other hand, has 
said that the association of Calvin with Knox was not 
so much the relation of master and disciple as of "brother 
disciples in the same school, with the same severe type 
of character, and many of the same religious tendencies." 
Tulloch, ot. cit., p. 274. The present writer accepts 
Martin's v ew of the Calvin-Knox relationship as the more 
credible. 
1 Knox, Works, VI, 135. 
2Joseph Robertson has declared: "[Calvin] appears 
to have withheld his sanction from Knox's intolerant denial 
to the Queen of the same liberty of conscience which he 
claimed for himself." Joseph Robertson (ed.), Inuentaires 
de la Royne Descosse Douairiere de France (Edinburgh: 
BannafYrie Club, 1863), p. cxii n. 
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3. Knox: Calvin's imitator or innovator? 
The question whether Knox was the imitator of 
Calvin and his political ideas, or an innovator of his own 
political doctrine, especially regarding the right of 
active resistance, is one of the most difficult and complex 
in this dissertation. The argument must be conducted through 
a labyrinth of opinions advanced by the many writers on 
Calvin and Knox. 
a. Imitator? 
As has been seen, 1 Calvin's primary teaching, in 
the Institutes, on the obedience of subjects was one of 
passive obedience. Some writers have declared that Calvin 
maintained this position without modification. throughout 
his lifetime. 2 One authority on Calvin has written: 
"Instead of passive obedience, Calvin teaches passive 
resistance." 3 When authority commands something irreligious 
or immoral, it is necessary to disobey. "Passive resistance 
itself has the right to hope in exceptional assistance, sent 
1under the sub-section, "Political teachings," 
supra, p. 152~55. 
2Allen, op. cit., pp. 52-57; Burns, op. cit., 
pp. 205-06. 
3ooumergue, op. cit., V, 498. 
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by God to those engaging in it. This is the providential 
rescuer."1 
Others have said that Calvin went further than the 
position of either passive obedience or passive resistance 
by creating the constitutional means by which tyranny could 
be checked. 2 "Both practically and theoretically, Calvin 
left the way open for political resistance. 113 Calvin's 
belief in the sovereignty of God gave him the conviction 
that in cases of conflict between God's will and that of 
an evil or misguided magistrate, God's will must prevail. 
"By no means did he stand, in practice, for passive 
obedience. 114 His main emphasis was on obedience to duly 
constituted authority even at personal sacrifice, as a 
form of divine punishment. But in the event of an out-
and-out moral conflict, Calvin was clear in his teaching 
that one must obey God rather than men. In this disobedi-
ence, Calvin did not intend revolution, a step which he 
1
rbid. ' p. 499. 
2ror example, Herbert Darling Foster, Collected 
Papers (New York: The Scribner Press, 1929), p. 40. 
3Georgia Harkness, John Calvin: The Man and His 
Ethics (New York: Henry Holt and Co., 1931), p. 223. 
4rbid. 
-
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did not take overtly. But his recognition of the right of 
disobedience in cases contrary to God's will laid the 
foundations by which his followers took up the revolution-
ary theme. 1 
Calvin's allusion to the Ephori of Sparta, in the 
chapter, "On Civil Government," in the Institutes2 offered 
a 'potential justification"3 for a theory of active re-
sistance. "This single intentionally emphatic and dynamic 
paragraph, found in all editions of the Institutes, links 
Calvin with the more radical calvinist political writers 
of the sixteenth and seventeenth centuries."4 This was 
"one opening in God's scheme"5 by which men might actively 
resist an unjust sovereign. Probably under the pressure 
of circumstances in France, where the Huguenots were being 
2calvin, op. cit., II, 675. 
3 Burns, op. cit., p. 208. 
~'Here he unbarred the gate; a phalanx of champions 
of the people's rights against absolute and more or less 
tyrannical monarchs presently entered and ultimately 
stormed most of the bastions." John T. McNeill, "The 
Democratic Element in Calvin's Thought," Church History, 
XVIII(l949), 163. 
5Allen, op. cit., p. 58. 
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persecuted, Calvin had come to this hypothesis. 1 He stressed 
that resistance should come not from one individual, but 
from the regularly constituted magistrates who were ap-
pointed to curb the tyranny of kings, like the Ephori, 
Tribunes, or Demarchs. 2 But this was at once extremely 
cautious and purely hypothetical. Calvin did not say that 
there were such magistrates in the kingdoms of his own day. 
He said only that the three Estates duly assembled might 
be regarded as having similar powers. 3 
Calvin's illustration of the Ephori constitutes the 
sole hypothetical incitement to active resistance which is 
offered in the Institutes. "However, in his sermons and 
commentaries, Calvin goes much further than in the 
Institutes in sanctioning resistance."4 
In his commentary on Daniel(6:22), Calvin wrote: 
1 Percy, op. cit., p. 171. 
2 Calvin, op. cit., II, 674-75. 
3Allen, op. cit., p. 59; Burns, op. cit., p. 207. 
~arkness, op. cit., p. 229. Harkness has written: 
"I believe that those who find in Calvin only a recognition 
of the duty of passive resistance have attached too little 
importance to certain passages which speak squarely for the 
duty of active resistance against God-defying kings." 
Earthly princes lay aside all their power when 
they rise up against God, and are unworthy to be 
reckoned in the number of mankind. We ought rather 
to spit upon their heads than to obey them when 
they ar~ so restive and wish to rob God of his 
rights. 
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In his sermon on Daniel 6:16-21, Calvin declared: 
But when they [princes] rise against God they 
must be put down, and held of no more account than 
worn-out shoes. 
They are not worthy to be regarded as2princes or to have any authority attributed to them. 
"Such doctrine had a sword in it." By such state-
ments, Calvin gave a somewhat reluctant sanction to active 
resistance. 3 
It must be borne in mind that Calvin, in his writ-
ings, "does not tackle the question of the right of dis-
obedience thoroughly and in detail. He does not write as 
a political student but primarily as a theologian and 
ecclesiastic."4 His dominant interest was to preserve the 
sovereignty of God and to deal with the main tenets of the 
1Quoted from Calvin, ~era, XLI, 25f. Harkness, 
op. cit., p. 230. Milton, in is Tenure of Kings and 
Magistrates, quoted the same sentences from CaLvin Ln 
support of his contention that kings were removable by 
their subjects. Brown, Knox, I, 229n. 
2Quoted from Calvin, Qpera, XLI, 415f. Harkness, 
op. cit., pp. 230-31. 
3Ibid., pp. 231-32. 
4Pearson, .::;O.o:.P..;.• _c.:;;.i;;;:.t~. , p. 7 8 • 
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Christian religion. He certainly endeavored to adhere to 
his teaching on passive obedience, as a general rule, and 
he did not offer a detailed explication of the exception 
to that rule when the sovereignty of God was impugned. "It 
was left to his disciples to mould, adapt and elaborate the 
Calvinistic principles according to the circumstances in 
which they were placed and to find consistent with them 
decided notions of the right of resistance."1 
An answer to the question, "Was Knox an imitator 
of Calvin and his political teaching?" can now be ventured. 
For a time, at least, the Scottish Reformer fol-
lowed the way of passive obedience. Prior to the Marian 
Exile, 1554-59, his teaching had been that, and though 
his mind was filled with questions on the means and rights 
of active resistance after Mary Tudor ascended the throne, 
Knox seems to have yielded, perhaps reluctantly, to the 
best orthodox counsels on the Continent. Indeed, his 
Letter to the Queen Regent, Mary of Lorraine, in Scotland, 
May, 1556, stated that the victory of God's people lay 
"in quietness, silence, and hope."2 In so far, then as he 
was faithful to the teaching of passive obedience during 
1 Ibid., pp. 78-79. 
2 Knox, Works, IV, 75. 
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the first several years of exile, Knox's position accorded 
with that of Calvin. Yet the influence of Calvin was 
probably not direct at this time, or was Knox's adherence 
to the way of passive obedience consciously assumed be-
cause of Calvin's teaching on the matter. It can not be 
said that Knox imitated Calvin in this. The influence 
of Bullinger's advice in the consultation of 1554 was 
probably the primary reason for Knox's pro tempore alle-
giance to the teaching of passive obedience. 
If Knox adopted anything directly from Calvin in 
the realm of political ideas, he possibly accepted the 
illustration of the Ephori, not as a theoretical hypothesis, 
as Calvin intended, but as a valid precedent and practical 
teaching for imposing limitations upon an unjust monarch. 1 
His theory on the responsibilities of the nobility shows 
some evidence of this. 2 If the sovereign does not perform 
his godly function, then the nobles must provide for the 
true religion, correcting and repressing the wicked ruler 
and removing from honor those who are idolaters or urge 
1J.H. Burns has declared: "There is •.• one as-
pect of Knox's theory of resistance in which Calvin's in-
fluence can perhaps be detected." The author has cited 
the passage on the Ephori, in the Institutes, as the in-
fluence. Op. cit., p. 207. See also, Knox, History, I, 
xl. 
2see the section on "The Nobility," supra, pp. 24-
30. 
idolatry upon others. Knox relied upon the power of the 
lesser magistrates to bring success to the Reformation. 
It seems likely that Calvin's statement on the Ephori 
might have given impetus to Knox's reliance upon the 
nobility. 1 
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It cannot be said, however, without reservation, 
that Knox borrowed the idea of the Ephori directly from 
Calvin. Having read the Institutes~ he was certainly 
conversant with the passage. Yet the evidence is not suf-
ficient for declaring that the Scottish Reformer adopted 
the hypothesis for active incorporation in the Reformation 
in Scotland. If it could categorically be said that Knox 
used the Ephori passage in support of his theory on the 
responsibilities of nobles, this would not make Knox the 
imitator of Calvin. Imitation of Calvin's position would 
have required Knox to hold the idea in mind as a hypothesis. 
As it was, however, the Scottish Reformer set the idea, or 
a similar notion independently arrived.at, into 
~erbert Foster has written: "In Scotland [the 
Ephori ~assage in the Institutes] was cited in defense 
of Marys [Mary Stuart's] deposition, by Knox and the 
commissioners to Elizabeth." Foster, o*. cit., p. 78. 
But the present writer can discover not ing which authenti-
cates this statement. 
2Knox referred to 
on Predestination, 1560. 
passim. 
the Institutes in his Treatise 
Knox, Works, V, pp. 38-39; ~ 
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motion. 1 The lesser magistrates were employed in the work 
of reform in Scotland, the nobility ~ urged by Knox to 
fulfill their responsibility to the people ruled by an 
idolater, and the Lords of the Congregation did form the 
covenant for action which led to the armed conflict with 
the Romanists in Scotland. 
Far different was the head-strong, blustering Scot 
from the calm, passive, peace-loving Frenchman who ruled 
Geneva. Though the disciple of Calvin on most ecclesias-
tical and theological matters, 2 Knox could not be the 
steadfast imitator of his master in every political concern. 3 
111When the humble Huguenot felt his situation 
desperate, he was not over-inclined to leave the matter 
in the hands of sixteenth century Ephori or Tribunes or 
Demarchs. He and his like took the matter into their own 
hands and rebelled. Such a spirit communicated itself 
to Puritans in Scotland like Knox." Murray, op. cit., p. 
112. 
~riedrich Brandes has stated that Knox held es-
sentially the same views on the great questions of the 
church as the Genevan Reformer. However, he arrived at 
these views, not through Calvin's influence, but through 
the Scriptures, independently. "If both men agree in 
all essential parts, this simply means that both approached 
the Scriptures with the same impartiality and therefore 
arrived at the same results." Brandes, op. cit., p. 106. 
3Rudolf Treumann wrote that Knox's view of the 
State was essentially formed from the principles of Calvin. 
The Scottish Reformer built upon the foundation of Calvin 
and preached to the people that in an emergency, in matters 
of faith, one must defend his rights against the prince by 
taking the sword in hand. "The sentence [Calvin' s ], 'One 
must obey God rather than Man,' led necessarily to an 
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Their s~arpest difference arose with the issue of the right 
of active resistance.l 
b. Innovator'! 
From what has already been said, a good case can be 
made for Knox as an innovator of his own political doctrine, 
particularly regarding the right of active resistance. 
Knox had to settle the crucial questions he had asked of 
Bullinger and Calvin "absolutely independently. 112 On the 
question of woman rule, which he so vociferously expounded 
active right of resistance." Die Monarchornachen: Eine 
Darstellun der Revolution~ren Staatslehren des xvi 
J r un erts Le~pz~g: unc er an urn ot, , 
pp. 14, 36. This conclusion by Treumann, to the present 
writer, seems inaccurate. Calvin cannot so directly have 
influenced Knox's theory on the right of active resistance, 
as will be seen in the subsequent discussion, infra, 
p. 179 ff. 
1Even Charles Martin, who has asserted the master-
disciple relationship of Calvin and Knox, has said that the 
latter was not a strict disciple of the former. Martin, 
loc. cit., p. 214. J. H. Burns has made a credible 
estimate: "If Knox breaks with Calvin on one crucial issue 
[i.e., on the question of active resistance], this does not 
mean that he breaks with him entirely •••• Knox preserved 
to the end the respect for political authority which Calvin 
inculcates. Provided only that the true religion be 
established and maintained, Knox is ready to defer humbly 
to an authority which represents God upon earth. Moreover, 
his emphasis on the duties of the sovereign in respect of 
preservinR religious purity is precisely similar to 
Calvin's. Burns, op. cit., p. 206. 
~artin, loc. cit., p. 201. 
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in his First Blast, and which pamphlet Calvin deemed so 
thoroughly reprehensible, Knox's doctrines were his own. 
It mattered little to him what Calvin's opinion was on 
that score. Knox was determined to submit to no author-
ity except that of God, "and as he was able to interpret 
the Divine Will according to his own desires, this meant 
that he, as a prophet of the Almighty, would do exactly as 
he pleased."l In his theological convictions, Knox was 
content to be a mouthpiece of the ideas of Calvin, but 
in his political convictions, he repudiated the cautious 
advice of his master. "He came of a race where personal 
independence was a passion with the lowest as with the 
highest. 112 He was not satisfied with the opinions of 
the Continental theologians. The presence of Calvin in 
Geneva had little effect, if any, in calming his over-
violent sentiments. He abruptly departed from the 
orthodox counsel of passive obedience. 3 The position of 
1 Bowen, op. cit., pp. 83, 84. 
~acCunn, op. cit., pp. 50-51. 
3Andrew Lang, a dissenter from the generally 
favorable views of Knox found in the standard biographies, 
has written: "Knox's ideas, even the idea that Christians 
may bear the sword against tyrants, were all his own, were 
anti-Genevan • • • We must • • • credit Knox with origin-
ality, both in his ideas and in his way of giving it to be 
understood that they had the approval of the learned of 
Switzerland. The reverse was true." Lang, op. cit., 
p. 107. 
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Calvin was left far behind. 1 It was the disciples of 
Calvin rather than the master himself who advanced the 
theory of resistance. 2 So important was the role played 
by Knox in the repudiation by the disciples of Calvin of 
this essential point in the master's teaching, that the 
Scottish Reformer must be regarded as one of the "chief 
personal factors in the history of political thought in 
the sixteenth century. 113 The rise of "political Calvinism" 
in Scotland was due primarily to the influence of one man--
Knox--, and "a radical change in government was actuated 
more by a personality in action than by a theory. It is 
in John Knox that we find the first unqualified Calvinistic 
assertion of the duty of armed resistance."4 It was Knox's 
view rather than that of Calvin which tended to prevail 
among the Calvinists after 1560. 5 
1Burns, op. cit., p. 572. 
2John Neville Figgis, Studies of Political Thought 
from Gerson to Grotius, 1414-1625 (2d ed.; Cambridge, 
England: The University Press, (1907) 1956), p. 106. 
3Allen, op. cit., p. 107. 
4Harkness, op. cit., pp. 237-38. 
5Allen, op. cit., p. 107. 
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Scotland offered the Calvinist party the first 
testing ground for successful rebellion against govern-
mental authority. But wherever and whenever that situa-
tion had arisen the same thing would have taken place. 
Calvinism, in the strictest sense of that word, involved 
logically no tendency to such rebellion. But Calvinists, 
being human, the tendency was inherent in them. 1 
Calvin possessed the skill and training of a 
lawyer; Knox seldom thought in terms of law. The Genevan 
leader was coldly intellectual or severely self-restrained; 
the Scot was hot, violent and impatiently eager. 2 The 
differences in background and temperament exerted their 
respective influences upon the political ideas of both 
men. Knox went farther than Calvin could ever have thought 
of advancing. "If we must find a source of inspiration 
other than his own passionate indignation, Scottish 
history and the traditional view of their rights taken by 
the nobles and barons were livelier sources than the 
cautious coolness of Calvin."3 
If not the perfect imitator of Calvin, Knox was, 
more precisely, an innovator in developing his own 
3Burns, op. cit., p. 208. 
distinctive political theory. 
H. John Ponet and the Shorte Treatise 
of Politike Power 
1. Background of the man 
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John Ponet (Poynet) (1514?-1556), "a strong divine 
of the reforming school," preacher of note, classical 
scholar and theologian, was Bishop of Rochester, 1550-51, 
and of Winchester, 1551-54. When Mary Tudor ascended the 
English throne in 1554, Ponet is said to have fled at once 
to the Continent. 1 Sometime in 1556, his Shorte Treatise 
of Politike Power was published, probably at Strasbourg. 
He died in August of the same year at Strasbourg. 2 There 
is no evidence which indicates that Ponet and Knox ever 
met. But some writers on Knox have implied that Ponet's 
treatise exerted an influence upon the Scottish Reformer's 
political theory. 
1A tradition, however, asserts that Ponet took an 
active ~art in Wyatt's Rebellion during the first months 
of Mary s reign. 
Zw. A. J. Archbold, "John Ponet," Dictionary of 
National Biogra~hy, ed. Leslie Stephen and Sidney Lee (72 vols.; New ork: MacMillan and Co., 1885-1912), XLVI, 
78-79. 
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2. Nature of the treatise 
a. Its originality and content 
A Shorte Treatise of Politike Power, and of the 
True Obedience Which Subiectes OWe to Kynges and Other 
Ciuile Gouernours, With an Exhortacion to All True Naturall 
Englishe Men was "one of the earliest expositions of the 
doctrine of tyrannicide." 1 In this, Ponet developed a 
systematic argument to show that royal power was neces-
sarily limited and that infringement of its limits might 
be punished by deposition, imprisonment, and even death. 2 
The treatise appears to be "the first Protestant departure 
from the pure doctrine of Christian obedience." 3 
The relevant part of the content of the Shorte 
Treatise for the present discussion has to do with Ponet's 
theory of the right of resistance. Ponet wrote that the 
power of kings over their subjects is not absolute. The 
Today, 
1 Ibid., p. 79. 
2J. H. Burns, "John Knox and Revolution," History 
VIII(August, 1958), 570. 
3Burns, op. cit., p. 434. A facsimile of the 1556 
edition of the shorte Treatise appears in Winthrop S. 
Hudson, John Ponet Advocate of Limited 
Monarchy LCago: 
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people, in a mixed state, have not ceded their legislative 
power to the king, and therefore the king, though he may 
create and dispense with laws "in maters indifferent," may 
not do so in things "godly and profitable ordayned for the 
common wealthe."1 Kings and other governors are not ex-
empt from the authority of just laws, "but be bounded to 
be subiect and obedient vnto them"2 The limitation of 
the ruler's authority implies a limitation of the duty of 
obedience. We must obey God absolutely; but with human 
rulers, who, as ministers of God, govern temporal things 
only, we are to consider the "matier"--the substance of 
content--of their commands before obeying. 3 "Men ought 
to haue more respecte to their countrey, than to their 
prince: to the common wealthe, than to any one persone. 
For the countrey and common wealthe is a degree aboue the 
king. 114 
In the sixth chapter of the Shorte Treatise, Ponet 
asked "Wether it be laufull to depose an euil gouernour, 
and kill a tyranne." 5 In the fourth chapter he had written: 
1shorte Treatise, pp. 21-26. 
2 Ibid., p. 43. 3 Ibid., p. 53. 
4 61. 5 98. Ibid., p. Ibid., p. 
Common wealthes and realmes may liue, when the 
head is cut of, and may put on a newe head, that 
is, make them a newe gouernour, when they see their 
olde head seke to muche his owne will and not the 
wealthe of the hole body.l 
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Citing certain historical depositions, Ponet claimed that 
these also justified the slaying of the tyrant. 2 Tyranni-
cide by private individuals was not, in Ponet's opinion, 
acceptable in a Christian society, except where God in-
spired the assassin because, for example, "execucion of 
iuste punishement vpon tirannes, idolaters, and traiter-
ous gouernours is ••• by the hole state vtterly neglected," 
or because "the prince with the nobilitie and counsail 
conspire the subuersion or alteracion of their countrey and 
people. 113 Normally, however, the procedure was to be 
public and judicial. If the temporal authorities failed, 
the people should have recourse to the Church and the 
terrors of excommunication. If all else failed, there 
remained penitence and prayer. 4 
1 Ibid., p. 61. 2Ibid., p. 106. 
3Ibid., pp. 111-12. 
4Ibid., pp. 117-18; 124. In the foregoing sketch 
of the content of the Shorte Treatise the present writer 
has utilized the summary of J. H. Burns in his unpublished 
dissertation. Burns, op. cit., pp. 434-38. 
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b. Its sources 
In the Shorte Treatise, Ponet drew upon classical, 
medieval and contemporary sources. The Bible, the Code of 
Justinian, the Councils of Constance and Basel, the 
Lateran Council of Innocent III, the Canonists, Chrysostom, 
Augustine, Ambrose, Reginald Pole, John Calvin and Peter 
Martyr of Angleria were all mentioned by the author. 1 
It is probable that Calvin's discussion of the function of 
such officials as the Ephori influenced Ponet's political 
theory. 2 He quoted that passage of the Institutes almost 
word for word. But he went beyond Calvin, for he permitted 
actual deposition and tyrannicide. 3 
c. Its influence 
It has been written that Christopher Goodman, an 
English exile and intimate friend of Knox, developed his 
treatise on How Superior Powers Ought To Be Obeyed4 after 
~udson, op. cit., p. 165n. 
2Ibid., p. 173. 
~oster, op. cit., p. 84. Robert M. Kingdon has 
postulated that Ponet was influenced b¥ Beza as well. 
"The First Expression of Theodore Beza s Political Ideas," 
Archiv, XLVI(l955), 95. 
4This treatise is discussed in the next section. 
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a thorough absorption of Ponet's Shorte Treatise. 1 But the 
approach of the two men to the problem at issue was decidedly 
different. Goodman's approach was primarily scriptural and 
his chief concern was for religious matters. Like Knox, he 
intended to be vague and non-commital about offenses other 
than blasphemy and idolatry. Ponet, on the other hand, was 
more concerned about political questions, and he was far more 
thorough and systematic than Goodman. "Whatever influence 
the Shorte Treatise may have had on Goodman, little of its 
essential spirit passed into his own writing." 2 
An implication has been given that since Ponet's 
thought on deposition and tyrannicide preceded that of Knox, 
the latter was therefore influenced by him. 3 Ponet's book 
probably acted as no serious influence upon Knox. "Indeed 
there is less sign in Knox than in Goodman of any systematic 
grasp of political principles such as we find in Ponet."4 
~oumergue, 
pp. 182-83. 
=O~P~·-=c=i~t., V, 520; Hudson, op. cit., 
=o,._P;;...• ...:c;.;:i;.;:.t., pp. 442-43. 
3Hudson has given this impression by the order of 
his discussion: Ponet, first; then Goodman; finally, Knox. 
Hudson, op. cit., pp. 180-83. 
4Burns, op. cit., p. 443. 
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Moreover, there is not a shred of evidence in the writings 
of Knox that indicates he ever knew or read Ponet. It 
therefore cannot be stated positively that Ponet exercised 
a direct or decisive influence upon the political theory of 
Knox. 
I. Christopher Goodman and How Superior Powers 
Ought To Be Obeyed 
1. Biographical note 
Christopher Goodman was born, probably in Chester, 
about 1520. He relinquished a professorship in Divinity at 
Oxford, ailcl, dlrirg the Marian Exile, 1554-59, resided at 
Strasbourg, Frankfort and Geneva. The brethren at Geneva 
chose Goodman and Knox for their pastors, in September, 
1555, and the two men formed a lifelong friendship. 
Goodman's famous tract, How Superior Powers Ought To Be 
Obeyd of Their Subiects: and Wherin They May Lawfully by 
Gods Worde Be Disobeyd and Resisted, was published in 
Geneva, January 1, 1558. In this treatise he bitterly at-
tacked Mary Tudor and the government of women in general. 1 
1Knox's First Blast, probably written at Dieppe 
during the latter part of 1557, was published early in 1558. 
Knox, Works, IV, 352. Calvin objected to both treatises, 
pronouncJ.ng Goodman's as "somewhat harsh" and "to be handled 
with caution." Foster, op. cit., pp. 84-85. 
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So bitter was the feeling about Goodman's writings on this 
theme that he did not dare return to England upon 
Elizabeth's accession. 
In June,l559, after about a month in Scotland, Knox 
earnestly begged Goodman, "whose presence I more thrist, 
than she that is my owne fleshe," 1 to join him in Edinburgh. 
After repeated entreaties, Goodman went to Scotland early 
in September, 1559, acting as escort to Knox's wife and 
family from Geneva. In October of the same year, he was 
made one of the council appointed by the Lords of the 
Congregation to treat of religion, he and Knox preaching 
daily in "the Scots camp." In November, he became minister 
of Ayr, and in the following July, was appointed to 
St. Andrews. During 1562, Goodman and Knox went together 
to visit some of the reformed churches of Scotland. 
Meanwhile, intercessions were made for his return 
to England, though Calvin urged him to finish his work in 
Scotland. Cecil, to whom Goodman wrote with indiscreet 
zeal, told Sadler, English envoy in Scotland, 1559, that 
next to Knox, Goodman's name was the most odious of his 
party to Elizabeth. 2 At last, by Randolph's advice, 
1Knox, Works, VI, 27. 
2 Ibid., II, 16n. 
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Goodman ventured into England in the winter of 1565. There 
he remained, following the way of nonconformity, for which 
he suffered, until his death in his native Chester, about 
1603. 1 
2. Argument of the treatise2 
During Knox's absence from Geneva sometime in 1557, 
his co-minister, Goodman, preached a sermon on the text: 
"Peter and John answered unto them and said, Whether it be 
right in the sight of God to obey you rather than God, judge 
you." 3 Out of this sermon the treatise on How Superior 
Powers probably grew. 4 
In the third chapter, Goodman pointed out that the 
most learned and godly men had heretofore taught the duty 
of absolute obedience to superior authority. 5 His own view, 
1E. T. Bradley, "Christopher Goodman," Dictionary 
of National Biography, XXII, 128-30. 
2Goodman's treatise was reproduced in facsimile in 
the United States by Columbia University, in 1931. 
Christopher Goodman, How Superior Powers O~ht to Be Obeyd 
(New York: Columbia University Press, (15 8) 1931). 
3Acts 4:19. 
4 Burns, op. cit., p. 439. 
5Goodman, op. cit., pp. 30-31. 
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however, made possible the limitation of the monarch's 
power through "Counsellers," whose duty was to "brydle the 
affections of their princes and Gouernours,"1 and "Nobles," 
who first were ordained in nations to defend the true 
religion, laws, and wealth of their nation, and to be a 
shield against their enemies in wartime and "a brydel at 
home to their Princes in tyme of peace. 112 
In the fifth, sixth, and seventh chapters, Goodman 
declared that it was unlawful and disobedient to obey man 
"in anie thinge agaynst God." Every man according to his 
vocation and of whatever his estate and condition, must 
"withstand" the wicked commandments of rulers. The eighth 
chapter reveals Goodman 1 s meaning of "withstand," where 
he stated that "both by Gods lawes and mans," Mary Tudor 
should be deposed and slain for idolatry, oppression and 
treachery. 3 When rulers openly transgress God's law and 
influence others to do evil, "then oght they to be ac-
compted no more for kinges or lawfull Magistrats, but as 
priuate men." They should be "examined, accused, con-
demned and punished by the Lawe of God."4 
1 Ibid., p. 34. 
3Ibid., p. 99. 
2Ibid., p. 35. 
4Ibid., p. 139. 
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In his eleventh chapter, Goodman extended his doc-
trine of resistance to the common people. 
It apperteyneth not onely to the Magistrates 
and al other inferior officers to see that their 
Prince be subiect to Gods Lawes, but to the common 
people also: whereby the tyrannie of the Princes 
and rebellion of the subiects may be auoyded.l 
The "inferior Magistrats" have first responsibility in 
these matters, argued Goodman, but the common people were 
not to think of themselves as utterly free of obligation. 2 
The obligation to obey rulers extends no further than the 
commandment of God allows. 3 Popular action may appear to 
be "a great disordre," but the disorder is the fault of 
the wicked ruler, wrote Goodman. 4 There are mutual obliga-
tions between ruler and subject. If one side contravenes 
his obligation, the other is discharged from his duty. 5 
Yet Goodman concluded his argument with this apology: 
"This is no doctrine of Rebe11ion."6 He advised patience, 
penitence and prayer rather than precipitate action. 7 
1 142. 2 145. Ibid., P· Ibid., p. 
3 Ibid., p. 180. 4 Ibid., p. 187. 
5Ibid. , pp. 190-91. 6Ibid., p. 191. 
7Ibid., pp. 199-200. J. R. Burn's sketch of 
Goodman's~ught has been useful in constructing the 
foregoing summary of How Superior Powers. Burns, op. cit., 
pp. 439-42. 
3. The problem of precedent influence between Knox and 
Goodman 
a. Goodman, in Knox's History and letters 
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Knox mentioned Goodman twice in his History and 
then not in any political context. 1 In his letters he more 
frequently appears. A letter to Mrs. Anna Lock, June 23, 
1559, requested that a copy of the same letter be sent 
"unto my deir brother, Mr. Gudman."2 In subsequent letters 
to Mrs. Lock, the reformer anxiously anticipated Goodman's 
coming to Scotland, 3 whether out of need for his wife's 
companionship or for Goodman's assistance in Scotland: 
"If my brother [(?oo<lman] be not with my wife (who is not 
yit come unto me), I feare he cannot come to me before I 
sall have more than need of him. " 4 Finally, Goodman ar-
rived in Scotland, accompanying Knox's wife and family. 
A letter to Mrs. Lock, November 18, 1559, reported: 
"Mr. Gudman is in the west countrie, in Air, who willed me 
to salute you in his name , so oft as I wrote to you." 5 
1Knox, History, I, 334; II, 100-101. 
2Knox, Works, VI, 27. 
3 Ibid., pp. 30, 78. 4Ibid. , p. 79 . 
5Ibid., p. 101. 
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After Goodman's departure into England, in the 
winter of 1565, Knox acutely missed his colleague. A let-
ter to Mr. John Wood, February 14, 1568, reveals the 
reformer's emotion: 
God grant Mr. Goodman a prosperous and happie 
successe in the acceptation of his charge,l and in 
all his other interprises to God's glorie and the 
comfort of his kirk; and so will I the more pa-
tientlie beare his absence, weaning myself from all 
comfort that I looked to have receaved be his 
presence and familiaritie.2 
Four months before his own death, Knox wrote 
Goodman a letter consoling him for suffering endured for 
nonconformity.3 His poor health at this time prevented a 
reunion with the two close friends. He sadly wrote: 
That we sall meit in this life, there is no hope; 
for to my bodie, it is impossible to be caried frome 
countrie tQ countrie, and of your comfortable presence 
where I am~ I have small, yea, no esperance. 
The name of God be praised, who of his mercie 
hath left me so great comfort of you in this life, 
that ye may understand, that my heart is peirced with 
the present troubles. 
. . . . . . . . . . . . . . . . . . . . . . . . . . 
1Goodman was admitted to the Archdeanery of Richmond, 
in Yorkshire, and later was made Rector of Alford. Ibid., 
IV, 360. 
2 Ibid., VI, 558. 
3Goodman was deprived of his living by Vaughan, 
Bishop of Chester. 
4st. Andrews. 
• • • Wearie of the world, • • . I committ you 
to the protection of the Omnipotent.l 
The tie between Knox and Goodman was intimate. 
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There can be no doubt that here was Knox's greatest friend-
ship. Such a close relationship should have accounted for 
the exertion of some influence of the one upon the other 
in the area of political thought. 
b. The effect of Goodman's influence upon Knox 
How Superior Powers Oght to Be Obeyed "might almost 
be regarded as a presentation of the teaching of the 
Appellation more systematic, 2 if less eloquent, than Knox's 
own." 3 The two productions differ in form, but the similar-
ity of content suggests a close connection. 4 Goodman ap-
parently wrote earlier than Knox. 5 The Englishman wrote 
at a time when Knox was still uncertain of his political 
1Ibid., pp. 618-19. 
2J. R. Burns has written: 
systematic than Knox." OP· cit., 
3Allen, op. cit., p. 116. 
" . . Goodman is more 
pp. 443-44. 
411Even the phrasing resembles that of Knox." 
Ibid., p. 117n. 
5Knox wrote his Appellation and Letter to the 
Commonality in July, 1558;1Goodman published h1s treatise 
on January 1, 1558. Knox, Works, IV, 464. 
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position. 1 In Goodman there appears no such hesitation as 
Knox evinced during the latter part of 1557 and early in 
1558. Behind the rhetoric of Goodman there is "a clarity 
and decision that Knox was hardly ever to attain and had 
certainly not attained by this time. 112 
It seems probable that, in the matter of government 
by a woman, Goodman adopted the sentiment of Knox's First 
Blast. 3 In other political concerns, however, though the 
thought of Knox and Goodman may have moved together, it 
appears that "Goodman's moved both more rapidly and more 
decisively, and that Knox's writings in the summer of 
1558 owe much of their character to his reading of 
Goodman' s pamphlet." 4 
In view of Goodman's chronological precedence in 
writing and publishing his treatise before Knox's 
Appellation and Letter to the Commonality, it seems reason-
able to say that Knox was probably influenced in his 
1The final stage of Knox's thought on resistance 
was attained in the Appellation. 
2 Burns, loc. cit., p. 570. 
1MacCrie, op. cit., p. 127n; Burns, op. cit., p. 444. 
4Ibid. Emile Doumergue discussed Knox first, 
then Goodman, prefacing the latter section with these words: 
"Beaucoup plus important est le traite de Goodman ••• " 
Doumergue, op. cit., V, 520. 
197 
political thought by his colleague. Since Knox held his 
peculiar view on the right of women to govern as early as 
1554, it may be said that Goodman was probably influenced 
by Knox in that respect. The intimate companionship of the 
two men, from 1554 to the time of Knox's death, in 1572, 
makes credible their mutual exchange of political ideas. 
J. Theodore Beza 
1. Effect of Calvin upon his political thought 
Theodore Beza (1519-1605), a man of noble birth, 
renowned as a Humanist, a brilliant writer and controversi-
alist, a minister of the Reformed Church, 1 became successor 
to Calvin in Geneva in 1564. He was "a man of more con-
ciliatory spirit and gentler ways, but devoted to the same 
ideals. 112 The fact that he succeeded Calvin meant that his 
ideas were apt to be respected by Calvinists. 3 Yet the 
differences which distinguished Beza from Calvin were so 
Church 
1Lindsay, op. cit., II, 186-87. 
lwilliston Walker, A Histor~ of the Christian (New York: Charles Scribners Sons, 1949), p. 401. 
1Kingdon, loc. cit., p. 88. 
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great, both in personality and circumstance, "that it was 
inevitable that differences in expression and action would 
appear in spite of the close spiritual affinity which ex-
isted between them. 111 Beza's theory on the resistance of 
inferior authorities to a tyrant, in matters of religion, 
possibly took root from Calvin's statement on the Ephori 
of Sparta. Calvin was more explicit than Beza as to the 
nature of the inferior authority and less explicit as to 
the actual nature of the right of resistance. 2 Beza 
revealed his interpretation and application of Calvin's 
hypothesis in the De haereticis a civili magistratu 
puniendis, first published in 1554. 3 
2. De Haereticis a civili magistratu puniendis, 1554 
In the De Haereticis, Beza gave a preliminary 
counsel of passive obedience in instances of cruel and ig-
norant rule by princes: 
1A. A. Van Schelven, "Beza's De lure Magistratuum 
in Subditos," Archiv, XLV (1954), 76. Emile Doumergue be-
lieved that Beza followed Calvin both in person as well as 
in his leadership of Geneva. Op. cit., V, 532. 
2Kingdon, loc. cit., pp. 94-95. 
3 ~-· p. 92. 
What then if the Lord grant us princes who 
either through apparent cruelty or through crass 
ignorance combat the reign of Christ? First of 
all, the Church should take refuge in prayers and 
tears, and correct its life. For these are the 
arms of the faithful for overcoming the rages of 
the world.l 
But the duty of the inferior magistrate is clear: 
However the inferior Magistrate must, as much 
as possible, with prudence and moderation, yet 
constantly and wisely, maintain pure religion in 
the area under his authority. A signal example 
of this has been shown in our times by Magdeburg, 
thetcity on the Elbe.2 
Beza, after an aside against Castellion, concluded: 
When then several princes abuse their office, 
whoever still feels it necessary to refuse to use 
the Christian Magistrates offered by God against 
external violence whether of the unfaithful or of 
heretics, I charge deprives the Church of God of a 
most useful, and (~s often as it pleases the Lord) 
necessary defense.3 
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In this statement there might exist "an embryonic 
justification for democratic revolution."4 The author 
was not wholly explicit in the explication of his thought 
on resistance. Resistance to a government could be con-
ducted only by already constituted inferior agencies of 
1Quoted in ibid. 
2Ibid. The example of Magdeburg is discussed in 
the following section of this dissertation. 
3Ibid. 
-
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government, deriving their original power from a part of 
the subordinate population. These inferior agencies of 
government were required to be under the supervision of 
the Reformed Church, and they could not act until the pre-
liminary means of passive obedience had been tried. 
In spite of the qualifications Beza attached to 
these ideas, his theory of resistance represents "one of 
the first justifications of popular right to overthrow 
tyrannical government ever expressed by a Calvinist."1 
Beza's citation of the example of Magdeburg is per-
haps significant. This imperial city in Germany had em-
ployed its medieval secular rights in 1524 to convert the 
people to the Lutheran form of Protestantism, without 
consulting the temporal lord, the archbishop. In 1548, 
Magdeburg took the lead in northern Germany in defying the 
"Interim," which was an attempt by the emperor and electors 
of the Holy Roman Empire to suppress the Protestant worship 
in many localities in Germany. 2 By using Magdeburg as an 
example, Beza was sanctioning resistance against Catholic 
1 Ibid. , p. 9 3. 
2A full account is given in Friedrich HUlsse, Die 
Stadt Magdeburg im Kampfe fUr den Protestantismus wMhrena 
der Jahre 1547-1551 (Halle: Verein fUr Reformationsge-
schichte, 189~, pp. 5, 20ff. 
government, when it was led by the constituted inferior 
magistrates. His thought here may have been influenced 
directly by the Magdeburg Bekenntnis, an early Lutheran 
statement of a religious right of resistance, published 
by the Lutheran ministers of Magdeburg in 1550. 1 
3. His contact with the Scottish Reformer 
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No direct evidence exists in Knox's writings which 
suggests that the Scottish Reformer met, or was a personal 
associate of, Beza. 2 But in two letters of Beza to Knox, 
there is implied an intimate friendship of the two men at 
Geneva. 
The first letter, June 3, 1569, was addressed by 
Beza to "John Knox, Restorer of the Gospel Among the Scots, 
His Venerable Brother and Fellow Minister." 3 Throughout 
~ingdon, loc. cit., p. 93. The influence of the 
Magdeburg Bekenntnis upon Knox is discussed in the next 
section. 
2Thomas Carlyle, in his criticism of Beza's !cones, 
and especially of Beza's biographical sketch of Knox, con-
cluded: "From all this we might infer that Beza had never 
personally had the least acquaintance with Knox, never in 
all likelihood seen him with eyes ••.• Nor does Beza seem 
to have been a person whom Knox would have cared to seek 
out." The Early Kings of Norway (London: Chapman and 
Hall, 1875), pp. 101:09. 
3Quoted by Laing from the Latin volume entitled 
Epistolarum Theologicarum Theodori Bezae Vezelii, Liber 
Vnus, p. 333. Knox, Works, VI, 562-65. 
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the letter, Beza referred to Knox as "my Brother."1 With 
Beza, "Knox appears to have preserved a connection of 
fraternal amity based upon the perception of their mutual 
equality."2 Reporting on the condition of Geneva, Beza 
wrote: "We are still in good health, and with perfect 
unanimity continue in the same position in which you 
formerly left us. 113 Such a statement seems to indicate 
that Knox and Beza had been together in Geneva. 4 
Toward the end of the first letter, Beza apprised 
Knox of certain publications he had recently made, a copy 
of one having been sent with the letter-bearer. He added: 
Moreover, the calumnies of certain very 
troublesome persons compelled me to publish a sort 
of trifle, of which I send you two copies, one for 
yourself, in order that, when you also are disposed 
to trifle, you may seriously remember your Beza.5 
1 r. t: is interesting to note that Beza addressed 
Bullinger, in a letter on December 8, 1566, as "my father." 
Bullinger was 62; Beza, 47 years of age. Ibid., p. 550. 
~artin, op. cit., p. 275. Beza and Knox were 
separated by about four to six years in their ages, Knox 
being the older. 
3Knox, Works, VI, 563. 
~eza came to teach in the G~neva academy in 1558. 
Alexander Gordon, "Theodore Beza," Encaclopaedia 
Britannica, 11th ed., Vol. III. Knoxeparted from the 
city in January, 1559. 
5Knox, Works, VI, 564-65. The "your Beza" gives 
the impression of close friendship. 
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The other copy of the trifle was for "Mr. Buchanan, who, I 
hope, is with you and well."l Thus Knox had access to the 
treatises of Beza, provided bearers could be found to 
carry them from Geneva to Scotland. 2 
In the second letter of Beza to Knox, written on 
April 12, 1572, the correspondent addressed the Scot as 
"his very dear Brother."3 He began warmly: 
Although, my Knox, we are in body separated by 
so great a distance both of land and sea, yet I have 
not the least doubt that there has always existed, 
and that there will exist to the last between us, 
that complete union of mind which is confirmed by 
the bond of one and the same spirit and faith.4 
Complimenting Knox on his leadership "at the helm" of the 
Scottish Church, Beza declared: "It is a great gift of 
God, that you carried together into Scotland both pure 
religion and order."5 
Turning to affairs in Geneva, Beza complained of 
the toll of life caused by the plague which had raged six 
1Ibid., 565. Knox must have been in convenient 
touch witn-BUchanan at this time in order to have delivered 
Beza's writing. 
2Knox twice cited Beza's answer to Castellion in 
his own essay On Predestination. Ibid., V, 184, 229. 
3 Ibid., p. 613. 
5Ibid. This might imply that Beza knew Knox be-
fore he wenr-to Scotland, presumably bearing the religion 
and discipline of Calvin. 
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years "in this, as you know, rather small town." He con-
tinued: 
Our city indeed is not as you saw it. The benches 
of our school, formerly not quite full, are now 
empty.l One or another also of ourselves has sevezely 
tried us; but we are still through the grace of God 
alive, and, since ••• that same doctrine, good order 
and harmony between all ranks, which you observed 
when here, continues unabated, we doubt no2 that • • • 
the whole body will be restored to health. 
He concluded the letter with: "Farewell, excellent 
man, and brother much to be esteemed." 3 
Such an intimacy as is apparent by the language and 
references in the foregoing letters implies that Knox and 
Beza enjoyed a close, personal friendship in the closing 
months of Knox's sojourn in Geneva. 
But Beza's regard for Knox, like Calvin's, was not 
as warm when the question of womanly rule arose. Beza, 
like his predecessor, experienced the cold disdain of 
Queen Elizabeth. After Calvin's death, Beza, in a letter 
to Bullinger, September 3, 1566, referred to Elizabeth's 
continued dislike for the Church of Geneva: 
For as to our Church, I would have you know 
that it is so hateful to the Queen, that on this 
1Knox was apparently familiar with the academy in 
which Beza taught and perhaps knew Beza as a teacher there. 
2 Ibid., p. 615. 
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account she has never said a single word in acknowl-
edgement of the gift of my Annotations [on the New 
Testament].l 
He went on to assign the reasons. The first was that "we 
are accounted too severe and precise." The other was that 
during the lifetime of Queen Mary, two books were 
published here in the English language, one by 
Master Knox against the Government of Women, the 
other by Master Goodman on the Rights of the Magis-
trate. As soon as we learned the contents of each, 
we were much displeased, and their sale was forbidden 
in consequence; but she, notwithstandingA cherishes 
the opinion she has taken into her head.L 
Beza followed Calvin in deploring the outspoken 
treatises of the two exiles. On the issue of feminine rule, 
he had to disagree strenuously with the impetuous Scot. 
4. Extent of his influence upon Knox 
Without doubt, Knox read Beza's De Haereticis, 3 
which was an extension of Calvin's hypothesis on the 
Ephori. But his knowledge of "inferior authorities" need 
not have been derived from Beza's work. He probably 
1Quoted by Laing from the ZUrich Letters, 
Second Series, p. 34. Knox, Works, IV, 358. 
3Kingdon, loc. cit., p. 96. 
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learned the principle directly from the passage on the Ephori 
in Calvin's Institutes. 1 Beza's elaboration and application 
of Calvin's hypothetical illustration was probably coincidental 
(if not formulated somewhat later) with Knox's own acceptance 
of that precedent. No evidence in the writings of Knox sug-
gests that the Scot was dependent upon Beza for the idea of 
"inferior authorities" resisting idolatrous princes. 
Beza's citation of the example of Magdeburg, however, 
may have furnished Knox support for his own theory of re-
sistance. If Knox had not already heard of the action of 
Magdeburg during the German Reformation, he doubtless learned 
of it through Beza himself or by reading the De Haereticis. 
It is difficult to believe that Knox, traveling throughout 
Europe during the Marian Exile, consulting with the scholars 
and theologians of the Continent, would not have become ac-
quainted with the Magdeburg example independently of Beza. 
But no indication exists in the literary productions of Knox 
which say that he learned of Magdeburg elsewhere. 
It may well be that Beza served as Knox's means of 
introduction to the Magdeburg Bekenntnis, which document the 
Scot held in his hand during the debate with Lethington in 
the General Assembly, June, 1564. This is the sole influence 
upon Knox's political theory which can credibly be attributed 
to Beza. 
1see discussion on this, supra, pp. 154 f; 171 f; 
175 ff. 
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K. The Magdeburg Bekenntnis, 1550 
1. The example of Magdeburg 
Magdeburg's independent defiance of Catholic over-
government and its indifference toward the "Interim111 was 
"a dramatic example of armed resistance, led by inferior 
magistrates against regularly constituted higher authority." 2 
Until 1550, Lutherans and Calvinists alike had 
preached a doctrine of passive obedience "with rather 
singular consistency." 3 At first, Luther condemned 
rebellion, considering it contrary to divine law. But later 
he gave up his views on passive obedience through force of 
circumstance. As early as 1539, Luther, Jonas, Bucer and 
Melanchthon drew up an opinion which said that subjects 
might defend themselves in case the government or any 
person undertook to compel them to accept idolatry and 
forbidden worship. The attempt of a sovereign to wield 
unjust power over his subjects was to be resisted. As 
the Gospel confirmed government, so it also confirmed 
1 Supra, p. 200 . 
2 Kingdon, loc. cit., p. 227. 
3Allen, op. cit., p. 103. 
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natural and divine rights. Every father must protect his 
wife and children against public murder. There was no dif-
ference between a private murderer and the emperor if the 
latter used unlawful power. Public violence put an end to 
all duties of the subject to his ruler by the right of 
nature. 1 
When Charles V began to exert pressure upon the 
Protestants by the issue of the "Interim,"2 in May, 1548, 
it seemed as if all of Protestant Germany would have to 
submit to the edict. Indeed, in southern Germany, hundreds 
of local ministers, divines and leaders, like Brenz and 
Bucer, Osiander of NUrnberg and Blarer of Constance, were 
forced into exile. Thus far, it had been easy and natural 
for Lutherans to teach and believe that active resistance 
against wicked rulers was never justified. But under the 
changed circumstances, that teaching and belief was more 
difficult to maintain. The Lutherans of Germany began 
to repudiate the outmoded position of passive obedience. 
1 Scherger, op. cit., pp. 106-07. Scherger con-
cluded: "While Lutheranism cannot be said to have exerted 
a great influence upon political thought and development, 
the case was very different with Calvinism." Ibid., p. 107, 
John w. Allen has written that revolt against ~doctrine 
of nonresistance began not with Calvinists but with 
Lutherans. Allen, op. cit., p. 103. 
2T. M. Lindsay labeled this attempt to unite 
German Christendom a "patchwork creed." Lindsay, op. cit., 
p. 390. 
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The princes of Germany were powerless to resist the emperor. 
A new doctrine of rebellion was required, and the city of 
Magdeburg produced this. 1 
For its failure to abide by the "Interim," Magdeburg 
was banned by the Empire and threatened by attack. Between 
May, 1548 and April, 1550, more than one hundred pamphlets 
and treatises in defense of its position were published by 
the city. The culmination of these productions was at-
tained in a tract published April 13, 1550, entitled: 
Bekenntnis Unterricht und Vermanung der Pfarrherrn und 
Prediger der Christlichen Kirchen zu Magdeburg. The 
Bekenntnis was signed by Niclas von Amssdorff and eight 
ministers of Magdeburg. 2 
2. The argument of the Bekenntnis 
The Bekenntnis declared that mere passive resistance 
to a sovereign endeavoring to destroy true religion is not 
sufficient satisfaction for God. In such a circumstance, 
the subject is duty-bound to defend his religion "mit Leib 
und Leben. 11 It is difficult to believe that God commands 
1Allen, op. cit., p. 103. 
2Ibid., p. 104. 
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non-resistance in all instances. Such commandments would 
make God the author of evil and of disobedience to himself, 
which is irrational. An emperor who attempts to do away 
with true religion stands in opposition to God. Princes of 
Germany, the "Untere Obrigkeit," should refuse to execute 
the ban of the emperor against Magdeburg. They are ob-
ligated to resist by force his attempts to enforce a false 
religion. If the "Hohe Obrigkeit" endeavors by force to 
destroy true religion anywhere in the Empire, the entire 
"Untere Obrigkeit" must defend the faithful against the 
emperor. An attack upon true religion must be met by 
forcible resistance. 1 
3. Its influence upon Calvinists 
The Magdeburg Bekenntnis "seems to be the first 
formal enunciation of a theory of rightful forcible re-
sistance by any Protestants who can be called orthodox. 112 
Many of the Calvinists leaders read it, and when the ap-
propriate time came, they found its argument most 
1Ibid. Copies of the Magdebur~ Bekenntnis are 
exceedingtY:rare. Robert Kingdon, inis article on Beza's 
political ideas, referred to a copy owned by Roland H. 
Bainton. Loc. cit., p. 93n. 
2Allen, op. cit., p. 104. 
211 
useful. 1 All the foremost ideas of the Bekenntnis were 
reproduced constantly in one way or another in Calvinist 
writings from 1558 onward. 2 
4. Its application in debate, General Assembly, 1564 
In the General Assembly, June, 1564, Knox and 
Maitland of Lethington, Secretary to Mary Queen of Scots, 
debated the issue of subject relations to their unjust 
princes. Using scripture to support his argument, Knox 
held to his position that subjects could resist the 
prince. After a lengthy debate in which Knox declared 
he had "spokin moir than I intendit, 113 the reformer 
1Robert M. Kingdon, "The Political Resistance of 
the Calvinists in France and the Low Countries," Church 
HistorS, XXVII(September, 1958), p. 227. Kingdon added: 
11Magde urg, of course, was not the only inspiration for 
the Calvinist theory of resistance •••• But the tracing 
of the Magdeburg influence does, I feel, rather neatly 
illustrate the international development and spread of 
this theory." Ibid., pp. 229-30. Hans Baron has argued 
for Bucer's influence upon Calvin's h~othesis for the 
theor7 of resistance: "In his [Calvin s] Institutes, 
Bucer s magistratus inferiores was replaced by the mist-
stratus potulares, the ephors of the people." "Calv n st 
Republican sm and Its Historical Roots," Church History, 
VIII(March, 1939), p. 38. 
2Allen, op. cit., p. 106. H. D. Foster has stated: 
"Lutherans who proclaimed and practised active resistance 
at Magdeburg met criticism at Wittenberg; they found 
sympathy at Geneva, where Calvin sided with them against 
Melanchthon, and Beza ascribed his anonymous revolutionary 
treatise to 'those of Magdeburg."' Op. cit., p. 102. 
3Knox, Works, II, 452. 
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summarized what he was assured he had proven. His conclu-
sion was that the people were bound to take vengeance upon 
the ruler who committed crimes against them according as 
God gave to them the power to resist. 
To this conclusion, Lethington replied: "Weill 
I think ye sall nocht haif monie leirnit men of your 
oppinioun." 
' 
"My Lord," said Knox, "the treuthe ceisses nocht 
to be the treuthe, howsaevir it be that men [either] 
misknaw it, or yit ganestand it. And yit, • • • I praise 
my God, I lack nocht the consent of Godis servandis in 
that heid." 
With that he presented to Lethington the Apology 
of Magdeburg1 and asked him to read the names of the 
ministers who had maintained that the defense of the town 
against the emperor was a most just defense. 
When Lethington read the names, he scripped2 
and said: "Homines obscuri." 3 
Knox answered: "Dei tamen servi. 114 
1The Magdeburg Bekenntnis. 
~ocked, derided. 
3That is, "Men of no note." 
4rhat is, "Yet servants of God." Ibid., 452-54. 
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5. The strength of its influence upon Knox 
During the debate in the General Assembly of 1564, 
Knox supported all of his argument by scriptural example. 
For him, this was sufficient. Lethington, however, having 
already appealed to the judgments of Luther, Melanchthon, 
Bucer, Musculus and Calvin, 1 for the teaching on passive 
obedience, and not as well-schooled, perhaps,in the Old 
Testament precedents, 2 pressed Knox to document his posi-
tion by the authority of contemporary learned men. Thus 
Knox reached for the Magdeburg Bekenntnis and the list of 
ministers there appended. 
This was unimpressive proof for his opinion on 
active resistance, compared to Lethington's previous cita-
tions. Knox doubtless intended that the reference to the 
Magdeburg pamphlet be supplementary to his scriptural 
proofs. The Bekenntnis, for him, did not furnish the 
primary evidence in support of his position. 
Knox was probably not fundamentally influenced 
by the example of Magdeburg. 3 He had either discovered 
~nox, History, II, 121. 
211Lively as was his knowledge of Jewish history, 
the Secretary could hardly meet Knox on every detail of the 
stories of Jezebel, Jehu, and Uzziah." MacCunn, op. cit., 
pp. 161-62. 
3Robert Kingdon has concluded that the Bekenntnis 
was an important source of Knox's theories, no doubt more 
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the Bekenntnis during his journeys on the Continent, or 
through Beza. 1 He read it with interest and saved it for 
use at a time when he would require added testimony for 
his stand on resistance. Such a time came at the General 
Assembly of 1564. Maitland, wholly realizing the weight 
of the scriptural argument Knox employed, sought to divert 
Knox from his main forte by challenging him to cite con-
temporary support. Knox was not lacking. Though the 
Magdeburg Bekenntnis did not form the spearhead of his 
argument, he was able to draw upon it in response to 
Lethington's challenge. It thus served as an auxiliary 
force in his scripturally-fortified assault upon the old 
position of passive obedience. 
important than Beza's book, De Haereticis. 
(1955), p. 96n. See suEra, p. aJS£, for the 
influence of Beza's boo upon Knox. 
1supra, p. 296 • 
Loc. cit. 
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C 0 N C L U S I 0 N 
CHAPTER VI 
CONCLUSION 
The following statements summarize the conclusions 
of this dissertation: 
1. Knox cannot be labeled a political theorist of 
specific type. His primary interest was in the advance-
ment of true religion. 1 His political ideas, uttered 
incidentally to this predominant passion and showing signs 
of change and development, especially during and after the 
Marian Exile, can be fairly systematically arranged. But 
the consistency in his political theory is due to his 
rigid religious creed. 
2. "The thundering Scot," in some measure, was 
shaped in political temperament and individuality by 
Scottish geography, climate and topography. His brusque, 
coarse, stubborn ways might have been influenced by the 
rigors of the Scottish winter and the ruggedness and 
insularity of his rough and beautiful country. The smiling 
~e wrote in the preface to his History: "With 
the Pollicey [i.e., civil policy], mynd we to meddill no 
further than it hath Religioun mixed with it." Knox, 
Works, I, 4. 
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features of his personality, infrequently displayed and then 
particularly to his female acquaintances, may have been born 
on the lovely summer days which soften Scotland's generally 
severe countenance. 
3. The "atmosphere" of the Lollard Movement in 
Scotland touched Knox's life. His career as a reformer 
doubtless was given impetus by the example of the Lollard 
martyrs in pre-Reformation Scotland. He considered himself 
sympathetically and spiritually connected with the Scottish 
Lollards. 
4. The Lutheran ferment in Scotland, by the ex-
ample of the movement's martyrs and in the distribution of 
its literature, cast its influence upon Knox. By the time 
of George Wishart's coming into Knox's life, the Scottish 
Reformer probably was well acquainted with the doctrine 
of Luther and may have been impelled along the road to 
reform by the new teaching. 
5. As a member of Scotland's middle-class, Knox's 
success as a reformer of the church was given assistance 
and momentum by the rising importance of the middle-class 
in his native land. 
6. The most powerful influence upon the formation 
and development of Knox's political theory, especially in 
regard to his theory on active resistance, was that of 
the Bible. Adhering to the Calvinist view of scripture, 
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i.e., that the Biblewasthe record of God's revelation to 
man, Knox declared that God was to be obeyed in all in-
stances. 
If we as men command any thing, let it not be 
obeyed; but if we in this age command the same 
things which God in the ages before us hath com-
manded by his servands, let them beware, least 
that in dispyBing of us they dispyse not also the 
Eternall God.l 
Knox relied more upon the Old Testament than the 
New Testament for precedents supporting his theory of 
active resistance. But the New Testament was well em-
ployed to further buttress the tenets of his political 
theory. In his use of the texts, the Scottish Reformer 
interpreted scriptural examples agreeing with godly 
statute law as literal commandments of God. Knox was 
not strictly consistent in his citations of precedents 
from the Bible. He interpreted to suit the case at hand. 
His was the true and valid interpretation. Anyone, he 
sincerely believed, even Mary Queen of Scots, led willingly 
by the promptings of the Holy Ghost, would have arrived 
at his interpretation. Knox, by his special handling of 
the Scriptures, could make the Bible sanction revolution. 
Moreover, Knox relied heavily upon the Hebrew 
Prophets, their prophesying and God's immutability being 
1 Ibid., VI, 426. 
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the grounds for his continuing to prophesy in the sixteenth 
century. He alluded most frequently to Isaiah, Elijah and 
Jeremiah in pointing out the precedents favorable to his 
own cause. Jeremiah captured his larger interest. In the 
example of Jeremiah, Knox found the source of his commission 
to prophesy to his own age. He literally believed himself 
a prophet of God. As God 1 s "trumpet" and "watchman," he 
proclaimed the vengeance of God which would come to the 
disobedient. By such means Knox gave public expression to 
the revolutionary aspects of his political theory. 
7. There is no doubt that Knox was the pupil of 
John Major, probably at St. Andrews. Although many 
writers on Knox have claimed the dominant influence of 
Major upon the political thought of the Scottish Reformer, 
the evidence does not exist to support such a conclusion. 
In some measure, the pupil was doubtless influenced by his 
teacher. But the degree and specific content of Major's 
contribution to Knox's political theory cannot be ascer-
tained. Any resemblances in their political principles 
might with better argument be attributed to the common 
inheritance of thought which lay at hand in the sixteenth 
century. 
8. Neither Knox nor George Buchanan contributed 
directly or significantly to the political thought of the 
other. That they were friends and well aware of one 
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another's work can be proved. If any one was influenced, 
it was the humanist by the reformer. The theory of Knox 
on active resistance was formulated prior to that which 
found expression in Buchanan's De Jure Regni. 
9. Knox, the beloved disciple of George Wishart, 
must have known of and may have read Wishart's translation 
of the First Helvetic Confession of Faith. Through Wishart, 
the disciple probably first encountered Calvinist thought. 
Knox's theory on active resistance may well have been given 
its earliest impetus by this initial contact with 
Calvinism and a corresponding Continental statement on 
obedience. 
10. Henry Balnaves' Treatise on Justification by 
Faith, adhering to Luther's teaching on obedience and 
meeting with the agreement of Knox in his Sommarie, indi-
cates Knox's affinity with the position of passive obedi-
ence in 1548. If the Scottish Reformer had received from 
Wishart any Calvinist inspiration for a theory of re-
sistance, it was not apparent at this date. 
11. No evidence can be cited which would indicate 
an interchange of political ideas, especially on deposition 
of a monarch, between John Willock and John Knox. Knox's 
cautious addition to the statement of Willock at the 
Tollbooth Assembly, Edinburgh, October 21, 1559, when the 
Queen Regent was deposed, argues against any borrowing of 
221 
ideas on active resistance from his colleague. 
12. Though Knox was probably dissatisfied with 
Heinrich Bullinger's advice at the consultation of 1554, 
he held, for a time at least, to the orthodox position of 
passive obedience. But pressed by circumstances, and de-
siring approval for his urgent queries, especially on 
female rule and the right of resistance, Knox searched 
the Scriptures for his own answers. The First Blast re-
sulted from this research, and it is likely too that his 
theory on active resistance to a tyrannical sovereign 
was derived from his independent reading and interpreta-
tion of the Bible. 
13. During his sojourn at Geneva, Knox cultivated 
the intimate friendship of John Calvin. Their later cor-
respondence reveals this. The two men varied in age, 
temperament, background and method. Their relationship 
was that of master to disciple, Knox seeking the advice of 
his superior on numerous questions. Calvin rejected Knox's 
views on the government of women as expressed in the First 
Blast. On the question of resistance, though Calvin stood 
consistently, throughout all of his life, for the doctrine 
of passive obedience, under the stress of circumstances, 
especially in Huguenot France, he left the way open for 
active resistance by the presentation of his hypothesis on 
the Ephori. The disciples of Calvin put the hypothesis 
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into practice. If Knox adopted anything directly from 
G:.1lvin in the realm of political ideas, it was this. He 
without doubt knew this passage in the Institutes. Yet it 
cannot be said categorically that Knox actually derived 
this idea from his master and incorporated it in the 
Scottish Reformation. Knox was not a strict disciple of 
Calvin. He could follow the Genevan Reformer on most 
ecclesiastical and theological matters, but he could not 
be the steady imitator of Calvin in every political con-
cern. He broke with Calvin on the issue of resistance. 
His Scottish temperament, the pressure of circumstances 
in his native land, and his particular interpretation of 
the Scriptures made Knox the innovator of his own dis-
tinctive political theory. 
14. John Ponet's Short Treatise probably acted 
as no serious influence upon Knox. Nothing in the writ-
ings of Knox reveals an acquaintance with the person or 
literary productions of Ponet. 
15. Knox's most intimate friend was Christopher 
Goodman. They were co-ministers in Geneva during the 
Marian Exile and fellow ministers in Scotland after 
September, 1559. Goodman wrote his treatise on~ 
Superior Powers Oght to Be Obeyd prior to Knox's formula-
tion of his thought on resistance. Knox's writings in 
the summer of 1558 probably owed much to Goodman's 
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pamphlet. On the other hand, Goodman probably adopted 
Knox's sentiment on the rule of women, which view the 
Scotsman held as early as 1554. The close companionship 
and association of the two men for a period of nearly 
twenty years lends weight to the assertion of their mutual 
exchange of political ideas. 
16. Two letters of Theodore Beza imply that Knox 
enjoyed the intimate friendship of Calvin's successor at 
Geneva. But like Calvin, Beza disagreed with Knox's 
peculiar notion on womanly rule. Undoubtedly, Knox 
read Beza's De Haereticis, an elaboration of Calvin's 
hypothesis on the Ephori. But Knox need not have derived 
his knowledge of "inferior authorities" from Beza's book. 
Beza's citation of the example of Magdeburg, however, may 
have led Knox to the Magdeburg Bekenntnis. If so, this 
is the sole influence upon Knox's political theory which 
can be credibly attributed to Beza. 
17. The Magdeburg Bekenntnis, which Knox util-
ized in the debate against Maitland of Lethington in the 
General Assembly, June, 1564, furnished the reformer with 
contemporary evidence in support of his theory of re-
sistance. It was employed subsequent to the marshaling 
of overwhelming scriptural evidence and probably would 
not have been presented to Lethington at all but for the 
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secretary's insistance that "leirnit men" be cited in sup-
port of Knox's unique position. Knox was probably not 
fundamentally influenced by the Magdeburg Bekenntnis. It 
served him as a supplemental force in his scripturally-
founded assault upon the ancient bastion of passive obedi-
ence. 
Finally, it is the conclusion of this dissertation 
that the primary sources of Knox's political ideas were 
drawn from the Scriptures. Any accession to Knox's po-
litical thought derived from "atmospheric," personal and 
literary sources was supplemental and incidental to his 
main preoccupation. The Bible is the key to Knox's 
political theory. He was intent upon performing the will 
of God as revealed to him by the Holy Spirit in the 
sacred pages. The consistency in his political theory 
was due to the consistency in his religious position. 
His supreme allegiance was to God, his first concern, the 
restoration of right religion in Scotland, his highest 
endeavor, the incorporation of God's will in human life. 
A sentence from the preface to his notorious First Blast 
synthesizes Knox's predominant passion: 
I shalbe called foolishe, curious, despitefull, 
and a sower of sedition: and one day parchance . . 
I may be attainted of treason. But seing • • • 
that ether I shall offend God • • • or that I 
shall displease the worlde, ••. I have deter-
mined to obey God, notwithstanding that the world 
shall rage thereat.l 
1 Ibid., IV, 370. 
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ABSTRACT 
The problem of the dissertation, "The Sources of the 
Idea of Active Resistance in the Political Theory of John 
Knox," is twofold: (1) to present the major tenets of the 
political theory of Knox, (2) to indicate the sources of 
the idea of active resistance revealed in that political 
theory. The major portion of the study falls within the 
limits of the sixteenth century. 
Following the presentation of the major aspects of 
Knox's political theory, the study proceeds to the analysis 
of the sources of the idea of active resistance. The 
"atmospheric" influences of Scottish geography, topography 
and temperament, Lollardy, Lutheranism, and the Scottish 
middle-class movement are treated. The Biblical influence 
upon Knox is discussed in great detail. Knox relied heavily 
upon Old Testament precedents for his political theory. But 
he did not ignore the teaching of the New Testament. Knox 
was his own interpreter of scripture. He expected his 
interpretation to be accepted by all. He could make the 
Scriptures sanction revolution. 
A great admirer of the ancient Hebrew Prophets, 
like Isaiah, Elijah and Jeremiah, the latter of whom he 
most heeded, Knox thought of himself as God's prophet to 
the sixteenth century. In his prophesying he made vivid 
the inevitability of God's vengeance upon idolaters 
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[Roman Catholicsj and proclaimed the political obligations 
of the nobility and people in resisting wicked rulers. 
Of the personal and literary influences upon Knox's 
idea of resistance, the following are most carefully con-
sidered: John Major, George Wishart, Henry Balnaves' 
Treatise on Justification by Faith, Heinrich Bullinger, 
John Calvin, Christopher Goodman's How Superior Powers Oght 
to Be Obeyd, Theodore Beza, and the Magdeburg Bekenntnis. 
All of these may have figured in some measure in the forma-
tion of Knox's political ideas. The possible influences 
of George Buchanan, John Willock and John Ponet, while not 
crucially important, are included in the investigation. 
The conclusions of the dissertation may be thus sum-
marized: (1) Knox cannot be labeled a political theorist 
of specific type, e.g., "contract theorist." (2) "The 
thundering Scot" may have been partially shaped in 
political temperament and individuality by Scottish climate, 
geography and terrain. (3) Lollardy in Scotland doubtless 
gave Knox impetus in his career as a reformer. (4) Luther's 
teaching probably impelled Knox along the road to reform. 
(5) Scotland's rising middle-class assisted Knox in his 
reformation. (6) The most powerful and important influ-
ence upon the formation and development of Knox's 
political ideas was that of the Bible. (7) The influence 
of John Major upon Knox's political thinking was probably 
real, but the degree and specific content of his con-
tribution cannot be ascertained. (8) Neither Knox nor 
George Buchanan contributed directly or significantly to 
the political thought of the other. (9) George Wishart 
probably imparted to Knox the reformer's earliest knowledge 
of Calvinism and a corresponding Continental statement on 
obedience. (1)) Henry Balnaves' Treatise on Justification 
by Faith indicates Knox's affinity, in 1548, with the posi-
tion of passive obedience. (11) No evidence can be cited 
which would indicate an interchange of political ideas 
between John Willock and John Knox. (12) Heinrich 
Bullinger, by the consultation of 1554, delayed Knox's 
conversion to the way of active resistance. (13) John 
Calvin, Knox's master and intimate associate, probably 
furnished his disciple with the hrpothesis (Ephori) which 
led to revolution in Scotland. (14) John Ponet's Short 
Treatise probably had no effect upon the development of 
Knox's notion on resistance. (15) Knox's political writings 
in the summer of 1558 probably owed much to Christopher 
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Goodman's How Superior Powers Oght to Be Obeyd. (16) Theodore 
Beza may have introduced Knox to the Magdeburg Bekenntnis. 
(17) The Magdeburg Bekenntnis supplied Knox in debate with 
contemporary support incidental and supplemental to his 
scriptural documentation. 
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